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The Lutheran World Federation

Second All-Asia Lutheran Conference

Ranchi, India
October 8- 18, 1964
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Andrew Hsiao

Once upon a time, a king visited a small village. - The whole
village turned out to welcome him. They were all dressed in
théir best, waving flags and sounding trumpets to please the
king. But the king was not pleased for there was something
significantly lacking-something to herald the coming of a king.
There were no bells ginggﬁg . The king'insisted on knowing the
reason for this inexcusable omission. The elder of the village
answered: " Forgive.us your Majesty ! It is not because we
have forgotten to ring the bell, but because we have twentyfour
problem to solve before we can ring the bell": " What are these
problems"? The king insisted. "First", said the elder, "There
is no bell in this village at all". Then, before he proceceded
to the second reason, the king stopped him and saids: "It is
enough « "

The adoptation of modern mass media such as films, radio, TV
and literature has certainly aroused great excitement. More
and more people have come t0 recognize the importance and
effectiveness of these media. However, the Asian Church as a
whole has not yet made the best use of these media in its
work of mass communication 'of the Gospel. In other words,
these media have not yet functioned to the full as a means of
informing, instructing and inspiring the masses. Why is this
so ? What has prevented the church from taking advantage of
these tools to speed up God's work just as the secular organi-
zations do to fulfill their own desires. There are many probl-
ems of course, probably more than twenty four. But what is the
number one problem that could be called the problem »of all
problems and that could make us say "It is enough" ?

INTEZRDGWOMINATIONAL COOPERATION ?

Some would say that the number one problem in mass communicatiorn
in the work of the church today is the problem of interdenominat-
ional cooperation. For example, in Hongkong, so tiny an island
that one could hardly locate it on a map, one can find more than
twenty Christian publishers; in Taiwan, where Christians are only
a small minority, there are about twenty Christian radioc broad-
casters. If one insists to know why so little has been done by
SO many organizations, the first answer that he would most likely
get would be, the lack of cooperation.

However; no matter how serious this problem could be, many seen
to be unconcerned about it at all. Some say why should we be
bothered with this problem ? Interdenominational cooperation is
Just something impossible, because there is no solution at all
to the many doctrinal differsnces. Others say that in interdeno-
minational devissions there is nothing wrong, for this is but a
natural outcome of the historical development. Yet, all those
who are really concerned about the promotion of mass communica-
tion work in the East would look at this problem from a more
practical point of view. They are d4ll convinced that without
interdenominational cooperations, no major literature project
or radio program or other mass communication plans could be
accomplished. No single church in this part of the world at this
time can fully take upon itself this kind of work.

l\mpp%«
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However, interdenominational cooperation can hardly bé-achieved
unless the needs of individual denominations concerned could
also be met in such cooperation. The Lutherans would hesitate
to take part in an interdenominational Sunday School curriculum
project if their own needs in Sunday School naterials are negle-
cted entirely in such a project; nor would the Methodists be
interested in a cooperative Audio Visual program if it brings
no fulfillment at all to their own needs in audio-visual work.
Thus it seems that the problem of interdenominational cooperation
in a certain project could be achieved only 1f such a project
could meet, or at least partly meet the special needs of the
individual denominations.

But how can this be possible ? How can we make our mass communic-
ation projects and plans both interdenominational yet denominati-
onal ? The answers to these questions are evidently more impor-
tant than the need of interdenominational cooperation. Therefore,
though I recognize that the problem of interdenominational coope=-
ration is a very big problem in mass communication in the work of
the church today, it is not yet the biggest problem. What is the
biggest problem then ?

INDIGENOUS PRODUCT1ON ?

There are people who might suggest that the problem of indige-
rnnous production is the biggest, at least bigger than that of
interdenominational cooperation. They believe that part of the
solution of the latter lies rightly in the former. It is true
that the imported materials, no matter how good they are, can
never fully meet the special needs of the local churches. The
only possible way of solving the interdenominational-yet-
denominational problem is closely related to indigenous produc-
tion. This is why we always look for books, films, radio and
TV programs produced on the spot.

However, indigenization is often misunderstood and mistreated,
and is usually exaggerated by some, while suspected by others.
There are people who tend to mix indigenization with nationalism
and patriotism. They assert that everything should be
"indigenized", for everything which is indigenous is the best.

I remember one day I visited a Christian publishing house in the
U.S.A. and talked with an artist there about some problems :
related to Sunday School pictures. When I asked him what advice
would he give me concerning the pictures for indigenous Sunday
School materials that I was supposed to prepare in Hongkong, he
said: " Everything should be Chinese ¢ people should be dressed
in Chinese fashion and the background in Chinese style." " You
mean that Jesus should alsoc be dressed like a Chinese scholar
and Jerusalem look like Peking ?" I asked. " Certainly they
should ! " He answered. " Then, how about Martin Luther ? Should
he also wear a Chinese long gown ?" " I asked again. "Why not?"
he sald smilingly. But when I asked how would his advice apply
to the five loaves and two fishes, he roared in laughter at once
and said: " Change them into a howl of rice with chopsticks !"

After I returned to Hongkong from the U.S5.a. I started prepa-
ring the Good-Tidings Sunday School material. This is the first
indigenous Sunday School material in Chinese. I presented the

same pilcture problem to a number of my friends for their advice.
The responses were very interesting. Most of the missionaries
felt that since the Sunday School curriculum was to be indigenous
all the pictures should also be indigenous. They made some .
similar suggestions as the artist had done which I Just mentio-
ped above. However, many Chinese teachers felt the other Way.
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They said that since Christian art is something universal which
draws no real line between the indigenous and the imported, why
should we bother ourselves to make our own pictures instead of
making use of western pictures already here ? I was confused at
these two extreme views. The Westerners wanted Chinesé pictures
while Chinese wanted Western prints.

After much study and prayer, I finally made two simple prineci-
ples in order to conclude the question. First, for historical
subjects such as historial persons and settings all pietures
should be as true to the historical facts, as possible.
Therefore, since Jesus was a Jewy; let him remain a Jew; Jerusalem
was a Jewlsh City, let it be a Jewish city. Second, for moral
teachings, such as parables, fictitious stories and illustrations,
all pictures should be indigenous and Chinese. Therefore, the
prodigal son should be pictured as a runaway Chinese young man
returning home. The setting of the sower sowing the seeds should
be a typical Chinese farm. We have followed these principles
faithfully all these years, for we believe that we have éaught
the real spirit of indigenization in regard to the making of
pictures.

Not only the meaning of indigenousness is often misunderstood,
the production of it is also often mistreated. There are people
who always regard "indigenows"as a trade mark of second class
production. To them, indigenous productions are necessarily
inferior to those imported. This is often true in many cases

of course, but this is not primarily so. For instance, the
people in Hongkong have been reported as the number one movie-
fans in the world. They go to movies more often than any other
people. But it was not until the 1960s that the Hongkong made
pictures began to attract larger audiences then the Hollywood
projuctions. How did this change happen ? It is primarily
because of the improvement of the quality of the Hongkong made
pictures. Therefore, if we expect a change of people's
prejudice against the indigenous production for mass communica-
tion, we will have to raise the standard of the production.
What the people really want is not something merely indigenous,
but indigenous production which meets the international standard.

To me, the achleving of this standard, indigenous- yet-
international, is the heart of the problem of indigenous produ-
ction. How can we achieve this standard ? How can we improve the
quality of our indigenous production, such as books, audo-visua
materials, radio and TV programs to such a level which is compa-
rable to that of the imported ones, if not better ? The answer
to this question is probably more important than the need of
mere indigenous production. Therefore, though I agree that the
problem of indigenous production is a big problem, it is not

yet the biggest one. What is the biggest one then ?

SUFFICIENT FUNDs ? @

The third kind of answer we might get is the problem of suffi-
cient funds., It is true that no major mass communication
project can be materialized without a very considerable amount
of funds. The 0ld Chinese saying is quite right: No gifted woman
can cook a meal without rice. It is also true that many an
important work in the church has been handicapped by the lack of
money, and many indigenous production for mass communication has
failed in achieving high quality because of the insufficiency
of funds. Certainly, the problem of indigenous productions is
closely related to the problem of sufficient funds.
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14) However, how can we get sufficient funds ? Where will the money
come from ? As members of the Asian younger churches, we might,
first of all, turn our eyes to our mother churches in Europe as
well as in the U.S5.4. It is perfectly right to present our
financial needs, particularly that in mass communication work,
to our brothers and sisters in other land who have been helping
us from the very beginning. But this is not what I am particu-
larly concerned about here. What I am concerned about this
evening is the funds from ourselves, or indigenous funds.

15) I remember how greatly I was embarrased one day when I proudly
introduced the Good-Tidings Sunday School material to a friend
of mine. 4s I told him that the Good-Tidings is the first and
best Chinese Sunday School material, and every part of the work
involved in producing it whether it be plamning, writing, illus-
trating, editing and printing, was all done by Chinese, he asked
me:" Where did you get all the money ?" When I told him that
the money was mainly from the different mission boards, he said
to me with a cool smile:" It is not all indigenous then " I
felt my face burning. But he was right in reminding me that the
real indigenous production is made not only by indigenous workers
but also by indigenous funds.

16) However, my reason for emphasizing financial self-support is not

to avoid embarrassment , or to comply with nationalism; my reason
*lies in the convietion that finanecial self-sufficiency is an

important sign of maturity of the church. A church usually
goes through four stages: at the beginning, it is a missionary
enterprise; later on, it becomes a missionary and national
cooperative organization; as it matures; it appears to be a
self-supporting and self-governing fellowship; and finally, it
developes into a missionary board itself. Most of the churches
in Asia today are in the second stage, some have reached the
third, and a few have even entered the fourth. However, as far
as mass communication work alone is concerned, most of the
churches in this part of the world still remain in the first-
stage. Our literature projects as well as our radio programs
are financed or subsidized by the various missicn boards. In
other words, though we are growing, we are not yet maturec.

17) Mass communication work as a whole is indeed a task of a more
matured church. Therefore, the receiving of missionary subsidy
for this work for the time being 1is certainly not a crime as
the Chinese Communists used to tell the Chinese churches, nor
is it anything to be ashamed of as some self-styled indigenous
publishers asserted at a Hongkong Christian publishers meeting
sometime ago. Yet, it would become a crime indeed if the
mission boards just give without assisting effectively the
younger churches to become self-supporting, and it will be a
real shame if the younger churches just receive without taking
serious steps toward self-sufficiency.

18) But what steps should the younger churches take and what kind
of assistance could the mission boards give to younger churches
to achiesve self-support in mass communication programs ? The
answers to these questions are more imperative than the funds
themselves. Therefore, though I agres that the problem of
sufficient funds is a very big problem, it is not yet the
biggest one. What 1is the biggest problem then ? ,
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EFFECTIVE DISTKIBUT1ON ?

The fourth type of answer we have often heard of 1s related to
distribution. Effective distribution is very important partly
because it is an immediate answer to the problem of self-
support. Unless the books we print are widely read, programs
we broadcast are widely heard, and films we show are widely
seen, no mass communication could be considered and no sslf-
support is possible.

However, many people including those who are actually involved
in mass communication work, are not enthusiastic about effective
distribution. This is usually an expression of people's ignor-
ance of the real mission of the work, indifference to the need
of self-support, and misunderstanding of the meaning of the

word "distribution".

The basic purpose of the work of mass cormmunication in the
church is to inform.instruct and inspire the mass by using the
various kind of mass media so that the spreading of the Word of
God could be speeded up. If materials and programs prepared
for this purpose are not widely introduced and circulated, how
could this purpose be accomplished ?

Effective distribution, as I have just mentioned, is an inmediate
answer to self-support. However, if cne fails to see the need

of this kind of self-support or if he himself expdwriences no
satisfaction from it, how can he be expected to be concerned
about it. If one is not concerned about the self-support,how
can we expect him to work hard for effective distribution.

One day, I had a talk with the owner of a private Christian
book store, who is one of the most active Christian publishers
in Hongkong. When I asked him about the secret of his success,
he said: "I am always concerned about distribution, for the
success and fallure of it means everything to me: money, work,
prestige and so on. But you are different, you are called
permanantly and are paid regularly by the church any way". Does
this not explain in part why many people are so indifferent to
the distribution of the printed word as well as the so-called
airborne word ?

The ineffectiveness of distribution is also often caused by
people's misunderstanding of what distribution is. Distribution
is always associated with publicity which in the minds of many,
connotes commercialism as well as sccularism. Since commercia-
iism and seculzrism are opposed by the people, any kind of
publicity is opposed as well. I remember once I proposed a

.change of the title and the cover of a book in order to gain

a better circulation. My proposal was severely opposed by a
missionary who helped to translate that book on the ground that
this kind of change would degrade all our work into a purely
secular operation. Nevertheless my proposal went through. The
original title which was an incomprehensible composition of
thirteen Chinese characters, was shortened to a phrase of four
catching words. The original cover which told nothing about the
book 1tself was replaced by an attractive design revealing the
content. The result was that many more copies were sold in the
first week than all those put together in several previous years.

Personal ignorance, indifference and misunderstanding are cert-
ainly causes of the ineffectiveness of distribution. But it

is the church's prejudime that must assume the greatest respon-
sibility ! For the lack of cooperation among churches lhas
done greater damage to distribution than anything else. If a
church of European tradition will not have anything to d» with
a church of American background in its audio-visual progranm,
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or a Reformed Church fakes no part in a cooperative literature
project with a state church, how would effective distribution
be possible ? But this is what the actual situation is. In the
past year, two important literature conferences were held in
Hongkong, one by the liberals and the other by the fundamentae-
lists. The Lutheran Literature Society was the only major
church publishing house that had representatives at both. The
Lutheran bock store is the only major church book store that
sells books from both groups.

Thus we have come back to where we started: the problem of
interdenominational cooperation. In cur search for the biggest
problem, we have instead found a number of big problems and

the relations between them. The lack of interdenonminational
cooperation is a serious obstacle to gffective distributiong

the failure of effective distribution is an immediate hindrance
to self-support; the neglect of self-support causes more diffi-
culties to indigenous production; and the absence of indige-
nous production leaves no hope for interdenomination cooperation.
All these problems are closely related to each other. They
affect each other as well as provide answers to> each other.

Yety no one of them is a direct cause to all the others, nor
does 1t provide full answers to all the others. In osther words,
no one of these problems, no matter how big it 1is, is not yet
the biggest problem for which we have been looking. What then

1s the biggest problem ?

COMPETENT WOKKERS 9

The biggest problem lies in personnel,that is, in people

actually involved in the work of mass communications in the
church. The reasons are simple and clear. The lack of competent
workers is the basic cause of all the problems with which we have
just been dealing, while the securing of them provides the key
answer to the sane.

By competeat I do not only mean one's physical, or intellectual
or emotiocnal, or social, or spiritual fitness. I mean all of
these togsther. A competwnt worker is one who is well fitted
for his work in every aspect. We may not find many competent
workers, but we have to keep seeking till we find 1if we expect
success in our work and a solution to all the problems.

Should we have more leaders with vision and insight, open minds
and warm hearts, cooperation between churches will become much
easierj should there be more talented, experienced and conscrated
writers, film producers as well as radio program planners,
indigenous production will no longer be a problem; should we

find more executives who are hardworking and capable, self-
respecting and self-denying, financial sufficiency is not
impossible; should we have more responsible and enthusiastic,
sociable and alert distributors, effective distribution will

be realized at once.

However, competent workers are not found by accident, but rmst
be selected with great care; they are not peosple with superna-
tural power, but men with zeal t> learn; they are not born,but
are trained.

What kind of workers should we train: for today and tomorrow ?
Where can we find candidates ? What types of training should
they have ? How can we provide these types of training for
them ? These probably are some of the questions that are worthy
of much thinking and discussion during this conference.
However, there are two things that I would like to point

out here: first, the training of workers is not only the key

\ : : -
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to all the problems involved in the work of mass communication,
but also the greatest need of the younger churches as a whole;
second, the most precious gift that a mission board could
possibly give to a younger church today is no longer money or
missionary personnel, but competent indigenous workers.

Certainly, it is not my intentiom at all to set out all the
big problems involved in mass communication in the work of the
church, nor to suggest all possible solutions. What I have
tried to do is to discover the biggest, or the number one, or
the most fundamental problem, the problem that would nake us
say "It is enough !" However, I would not be surprised if such
a discovery could lead us to the finding of the right answers
for the other problems as well. What Goethe has said is true:
"Man is not born to sclve the problems of the universe, but to
find out where the problems begin, and then to take his stand
within the 1linit of the intelligible".

One more word I have to add here is that: the emphasis on the
need of competent workers doies not exclude the power of God §
sn the eontrary, it is a response to the eternal gracious call
of our Lord, as for ocxample, when He spoke to Isaiah "Whom shall
I send, and who will go for us ?" It is men whom God calls to
work, and it is men who by their personal response say with
Isaiah"™ Here am I, send me ! " that will please the Lord; it
is from such men who have so willingly responded that competent
workers will be found. What E.M. Bounds states at the beginning
of his famous book, 'Power Through Prayer', is true "The Church
is looking for better methods; God is looking for better men".
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The Lutheran World I'ederation
Second All~Asia Lutheran Conlerence

Ranchi, India

Oetbober 8 ~ 18, 1764

REVEREND J. TIGA

This is to inform you that you will be parbicivating in

X Section
Sechion

Sactlon

e Sectio

Tou will be staying

il Evangelism in a Changing Soglety

1118 Tutherans in the FBeumcnical lovement

L The beonomics of the Church

v Mass Communicabion in the Work of the Church

X The Gossner Church compound

The South-~itast Hailway Hotel

Your accumodation cost amounts To

Pupegs -~ (60.00)

(e 1 = U84 6.21)
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LUTHERISCHER WELTBUND - LUTHERSKA VARLDSFORBUNDET - FEDERATION LUTHERIENNE MONDIALE

The Rev. Kurt Schmidt-Clausen, Dr, theol. General Secretary - The Rev. Carl H. Mau, Jr., Assistant General Secretary
DEPARTMENT OF WORLD MISSION Route de Ferney 150

1211 Geneva 20, Switzerland
The Rev. Arne Sovik, Ph.D., Director Telephone 33 34 00
The Rev. Sigurd Aske, Ph.D., Associate Director Telegrams LUTHERWORLD
The Rev. Ruben A. Pedersen, Associate Director GENEVA

The Rev. Manfred Lundgren, Secretary for Africa
The Rev, Yoshiro Ishida, Secretary for Asia

TO: The Participants of the Second September 11, 1964
All-Asia Lutheran Conference

Dear Friend:

In a few weeks time we will be meeting at Ranchi, India, for the Second All-Asia
Iutheran Conference. We enclose herewith the practical information sheet,
section and accommodation assignments for you which we hope are satisfactory.
Regarding the section in which you are participating, some of you may find it
different from your original request, but in order tc have an overall balance

we have had to arrange it like this. We trust that this is agreeable with you.

Those who are c¢oming from countries other than India, we would. like to remind you
again to contact your local travel agency about all regulations for entering
India. The Indian Consulate here in Geneva advised us that you should be
vaccinated for smallpox, and also recommended the same for cholera and typhoid.

Finally, we would like to wish you a safe and pleasant Journey to Ranchi, and we
urge you to Jjoin us in prayer for a fruitful Conference.

Iooking forward to seeing you.

Yours sincerely,

< W—
2 Yoshiro Ishida



The Lutheran World Federation
Second All=Asia Lutheran Conference
Ranchi, India

October 8 - 18, 1964

Re

INFORMATION FOR PARTICIPANTS

Ranchi is the summer capital of the State of Bihar in North Eastern India.
It is 2,200 feet above sea level and situated in the central part of the
plateau of Chotanagpur. When the Gossner Evangelical Lutheran Church, then
the German Lutheran Mission, was founded in 1845, Ranchi was a small town.
It is now a rapidly growing city surrounded by various industries. - The
population of Ranchi proper, excluding the Doranda area, is 122,389.

One of the biggest factories in the country, the Heavy Engineering Corporation,
is in the southern outskirts of the town near the Ranchi airport. A University,
the headquarters of the National Coal Development Corporaticn and the Hindusthan
Steel, Ltd., are also located at Ranchi.

Headquarters of three churches working in eastern India, namely, the Gossner
Evangelical Lutheran Church, the Anglican Diocese of Chotanagpur and the Roman
Catholic diocese, are located in Ranchi.

Weather Conditions

In October, which is the latter part of the rainy season, the climate is
moderate with occasional showers. Days and nights are neither hot nor cold.
Raincoats should be brought along.

Accommodation

The Conference will be held on the Gossner Evangelical Lutheran Church compound,
a 110 acre plot situated in the central part of the town. Meetings will take
place in the buildings of the Gossner High School, Christ Church, near the
school, will be the place for worship during the meeting. Adjacent to the
church are the Gossner Evangelical Lutheran Church Press buildings, where the
registration and information office will be located. Some delegates will be
accommodated in the Press buildings and others in the South-Eastern Railway
Hotel.

Food served at the hotel will be mainly western style whereas on the compound
it will be a mixture of Indian and western. Participants are advised not to
drink the water unless it has been boiled. Drinking water, tea, coffee and
soft drinks will be provided.

Cost

Accommodation costs are indicated on the attached sheet eontaining assignment
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information,

Participants must bring all their money in traveller's cheques, the amount
for which is unrestricted. 1 Indian Rupee = U,5.$ 0.21 (10 Rupees = U,S.%
2.10)

Travel

a)  Arrival by air to Ranchi airport from all points will be through Calcutta
- " (Dum Dum Airport). The IAC (Indian Airline Corporation) is the only air
service between' Calcutta and Ranchi;- it operates four days a week;
Sunday, Monday, Wednesday and Friday., It is advisable to get in contact
wibth your local travel agency with regard to the air schedules since the
present timetable could be changed in October,

b)) Arrival by train. All coming by train from Calcutta should take the

Howrah~-Ranchi Express which leaves Howrah Station at 20:25 hrs. reaching
Ranchi the following morning at 08:10 hrs. The Ranchi-Howrah' Expr ess
leavcs .Ranchi at 16:30 hrs. reaching Howrah, Calcutta the next morning
at 05:25 hrs. Return railway tickets can be purchased at Howrah.
Delegates coming by Bombay Mail or Express may change at Jamshedpur
(Tatanagar). They can get off at Charadharpur where they can catch the
bus for Ranchi (Rattanlal Surajmull) which brings them to the Gossner
Evangelical Lutheran Church on the Main Road, the next morning.

Arrangements for transportation from ‘the airport and the railway station at
Ranchi to the Gossner Evangelical Lutheran Church compound will be made.
Delegates are urged to inform Mr. N.E. Horo of the Gossner Evangelical Lutheran
Church, HRanchi, about the date and time of their arrival and departure if not
already indicated on their registration forms.

Bank and Travel Questions

Bank arrangements'will be made with the State Bapk of India. The TAC Booking
Office is almost opposite the Gossner Evangelical Lutheran Church compound.
Delegates coming by air should of course book round trip reservations. -

_Attention to all travel questions will be given by the conference staff,

Regulations

Since requirements for visa and vaccination vary from country to cowntry,
dele gates are advised to check with their travel ageney what is required in
each case before departure from their countriess It is useful to bring
several copies of passport photographs with you.
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Clerical Vestments

All clergymen are kindly requested to bring with them their clerical vestiments.
These will be required for the closing session and rally.

Mail and Cable Address

Mail: All-Asia Lutheran Conference, G.E,L. “hurch, Ranchi, Bihar, India.
Cable: Gossner Church, Ranchi

Telephone: GoEeL, Church Headquarters, Telephone No: Ranchi ~ 510
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T0

The Participants of the Second September 2, 1564
All-Asia ILutheran Conference

"ROM : Department of World Mission, L.W.F.

Dear Friend:

Enclosed please find 15 preparatory papers and the program for the Second All-

Asia Lutheran Conference which will be held from October 8 - 18, 1964 at Ranchi,
North India.

A Tew more preparatory papers are expected but owing to the shortage of time we

are sending these so that you will have time to look through them. As you have
been informed our conference will take the form of a working consultation so you
should be well equipped for these subjects. The main purpose of tliese preparatory
papers 1is to give you some idea of the situation of our churches in Asia, and we
hope that these will be of interest and help to you in your preparations.

As the program indicates we have four plenary addresses at the very beginning of
the Conference. The speakers are as follows:

Evangelism in a Changing Society = Dr. K. Rajaratnam, Professor of the Department
g of Economics, Maldras Christian College, India.

Lutherans in the Ecumenical - Dr. George Forell, Professor of

Movement School of Religion, State University of Iowa,
Uhslph.

The Economics of the Church - Dr, David Vikner, Secretary for East Asia,
Board of World Missions, Lutheran Church in
America.

Mass Comnunication in the Work ~  Mr. Andrew Hsiao, Editor of The Good Tidings,

of the Churech . Lutheran Literature Society, Hong Kong.
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The consultants for each section are as follows:

Section I (Evangelism) " Dr. K. Rajaratnam.
Bishop H. Meyer, Chairman of the Commission
on World Mission of L.W.F.
Rev. Kenyon Wright, M.Th., Director of the
North-East India Ecumenical Social &
Industrial Institute.

Section IT  (Ecumenism) = Dr., George TForell.
Bishop J.W. Sadig of Nagpur, a member of the
Central Committee of the W.C.C.
Dr. Arne Sovik, Director of the Department of
World Mission, L.W.F.

Section ITITI (Economics) - Dr. David Vikner.
) Rev. Carl Mau Jr., Assistant General Secretary
of the L.W.F.
Rev. Yoshiro Ishida, Secretary for Asia, DWM/LWF.

Section IV  (Mass Communication) Mr., Andrew Hsiao.

Dr. Floyd Shacklock, Executive Secretary of the
Committee on World Literacy and Christian
Literature, U.S.A.

Mr. Victor Koilpillai, Editor of the Indian
Witness, Lucknow, India.

Dr. Sigurd Aske, General Director of Radio
Voice of the Gospel, LWF.

Rev., William Dudde, Senior Editor of the News
Bureau, LWF.

After the daily morning devotion from 9 - 17 October except Sunday, October 11,
there will be Study Hour led by Dr. George Forell on the subject of "Scriptures
and Creed,"

You will be receiving in several days further informatry materials: the practical
information sheet and the accommodation and section assignment.

We hope that all your arrangements for departure are in order, but in case you
need any help please inform us immediately.

With best wishes,

Yours sincerely,
< '

Yoshiro Ishida

YI/es
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Rev. J. Lakra, H.A.B.D.S.?DIM. _ : \
Convenor Regional Conference of the Horth
Tndia Churches Sexfexsyrg of the FeE.L.Ce

, To, :

A1l the Presidents of the North India /

! Iutheran churches. Khuntiteli
Dist. Ranchi.

} Pe0e Simdega
i
)

Dear Dretheren,

i; : In econtinuati n of my notice dated Aug. 21, 1964 for a .
. ¢ meeting of the Regional Conference at Kanchi, delegates arriving in
: the evening of October 5, I beg to give hellbw a tentative programme

The fooding charge is tentatively fixed at a flat rate af'
Rs. 10,00 per delegate., : _ : :

f Programne 3=
15,1064 1. Arrival of delagates October S,evering -
; 6410464 2. Insusuration of the Conference by the Convenor s..ee 8enem.=8,30

|

i
{
|
i

: 34 Roll ¢all and adoption of the agenda and
il ~ formation of Commitlee® esvecsscssssscsssssscnnccsee 8¢30=9,00
y%@: Welcome eeve Dr. ., B&g‘. Pramukh Adhyaksh..u...... 9&5‘*”“9"30
B o . Pormation of the United Iutheren Church of India eee ° .
W\:? fﬂ; Qaper to be read by Reve Eo RANAN seevecssvssean 9030-10'(}0
= b) Discussion on the PEAPEOT ssessvoccssssssssnssccces 10.10-11.06

6., United Imtheran Theologicael College in North India
| % S"‘M Interval for food and reste

s ia;.ﬁh per to be read by Reve JedePe T1L88 essssvers 11.00-~11,30
b) Discusfion on the DEAPEeY ssessscssvcsssscsnvocscns 11.30~12 noc
| 9. Pormation of the United Iutheran church in Indlas
a) Paper to be read by Principal Se SUTIN secscesss 2 Dolle=2430
b) Discusfion on the PADErZesessscssssccscssssencene 2.30=3,30
8. Teaﬂmﬁ Nport? .'IO.Q;..J.!I........‘UI'.'...C...." 3'30-4.0‘;)

Inferval for tea. iy

i ‘ 9, Evangelistic activities in Jeypore field by Rev. -
- J.Nﬂs befﬂrl_the ecn{?“g‘aﬁiﬂn $essssssanasnssnseree 6.,00-T< 00 -
; 10. Evening meal. ; - %
7.10.64 .11, Morning prayer by President Bast Jeypore church e.ee 8.00=8,30
L 12, Our attitude towards Union movements: ;
Sa; Introduction by Presid Moo TUAU ssessesscess 830=9,00 -
b mam&sﬂbn 0..-0.0oati.o..t.co...o-a.-t-tocsto.-d 9.00*10o00
13, Evangelism in Indias
(al Introduction by Reve CeBe R20 ssssscscrccanscnse 10,10-11,0¢
(b Discuﬂﬁ.on ..oootoo'-oou-o-oait.--.--.c.c____ooc&.cooc 11.00".1.2

Interval for food and rest. _
IQQﬁReqalntiopsmandqcohalusxﬁg,ef the Oonferﬁgeg{.*J.*,fr.B.oo PoMe:

Please inform all your delagétes.
with cordiai greetingse

: | " 4 Yours, in the Low
; Dated 9.9.64 /

;ﬁ ,%:\

o SR e R e
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RELIGIOUS LIBERTY IN A
SECULAR STATE®

Missionaries in India have been preaching and propagating
their religion for hundreds of years, peacefully and openly. The
framers of our Constitution knew that well. If they considered
this propagation as undesirable, they could have easily provided
against it by inserting suitable clauses in the Constitution. They
did not do that. Therefore by implication, the framers of the
Constitution are deemed to have considered it as legitimate.

The framers of the Constitution drew inspiration from the
Constitution and judicial decisions of the United States in the
matter of enunciating the charter of religious liberty. In that
country, learned judges have stated the grounds for maintaining
absolute religious liberty free from fetters in the following words:
“ In the realm of religious faith as in that of political belief, sharp
differences may arise. Tenets of one man may seem the rankest
error to his neighbour. In order to persuade others to his point
of view, the pleader at times resorts to exaggeration, even wvili-
fication. But the people have ordained in the light of history
that in spite of the probability of excesses and abuses these
liberties are, in the long view, essential to enlightened opinion
and right conduct on the part of citizens of a democracy. Under
their shield many types of character, opinion and belief can
develop unmolested and unobstructed.”

The framers of our Constitution were certainly persuaded
by such sensible pronouncements.

On the 10th December 1948, the General Assembly of the
U.N.O. adopted without a dissenting vote the Universal Declara-
tion of Human Rights. Article 55 of the Declaration recognizes
“ universal respect for human rights and fundamental freedoms
as conditions of stability 4nd friendly relations among nations ",
Article 2 states: ““ Everyone is entitled to all the rights and free-
doms set forth in the Declaration without distinction of any kind
such as race, colour, sex, language, religion, political or other
opinion, national or social origin, property, birth or other status.”
Article 7 repeats that all are equal before the law and entitled
without any discrimination equal protection against any dis-
crimination in violation of this Declaration and against any

*A letter to the Editor, * The Herald ", Calcutta, by Daniel Gomes,
M.A,M.Sc. ( Lond.), Barrister-at-Law, Calcutta.



incitement to such discrimination. Article 18 states: “ Every-
one has the right to freedom of thought, conscience and religion;
this right includes freedom to change one's religion or belief, and
Jreedom either alone or in communily with others and in public or
in private to manifest veligion or belief in teaching, practice, wor-
ship and observance.” :

When Article 18 was being debated in the General Assembly
of the U.N.O., the representative of Egypt raised the problem of
Christian Missionaries in pointed language. He * feared that
by proclaiming man’s freedom to change his religion or belief
the Declaration would be encouraging, even though it might not
be intentional, the machinations of certain Missions, well known
in the Orient, which pursued their efforts to convert to their own
belief the masses of the population of the Orient”. But in
spite of this half-hearted objection, the Article, after further
debate, was passed unanimously, even Egypt concurring in the
end. Our representative Mrs. Vijaylakshmi Pandit hailed the
entire Declaration by stating iufer alia that the * right to hold
different opinions was a sacred right and the prerogative of
every truly democratic people .

The Constitution of India, which was passed subsequently,
conforms to the Universal Declaration of Human Rights passed
by the UN.O. The framers of the Constitution thereby approved
the principle that the right to make converls was the inalienable
vight not only of the childven of the soil but also of the foreigners
vesident in India. The choice of the word * persons " in pre-
ference to “ citizens” in Article 25 of the Indian Constitution
was not made by mistake or accident but by design and deter-
mination. Therefore, anyone who has respect for our Constitution
must concede the right even to foreigners to propagate religion
whether they are merchants or Missionaries, 7 'f Dr. Katju openly
casts any doubt on the matier or incites to discrimination, he is ob-
viously violating his oath of vespecting the Constitution.

Apart from absolute right, there is also the question of
relative justice. If foreign experts can be employed in the army,
navy, air force, commerce and industry, how can the Government deny
the services of religious experts to Christian Churches in India ?
Moreover, unlike the foreign experts in the material field, the
religious experts, instead of draining the country of its wealth,
bring more money into the country.

1t was reported in the Press that the Government of India while
admitting foreign Missionaries into India forces them to give an
undertaking that they would not engage in evangelizing. If this
report be correct, it is a downright despotism. Consider the fol-
lowing case: In the State of Connecticut in U.S.A. a particular
law required that any religious body who would go to the public
for subscription must obtain a certificate beforehand from a
particular officer. “ Jehovah's Witnesses "’ refused to obtain the
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certificate, and started collecting funds in defiance of the law.
When the matter went up to the Supreme Court of U.S.A., the law
was declared unconstitutional ; the restriction was regarded as a
censorship of religion and therefore a restraint on the freedom
of conscience. If our Government demand any such unconstitu-
tional limitation on the activities of foreign Missionaries, I suggest
that both the Catholic Bishops’ Conference and the National
Christian Congress refuse to submit to the demand, as the
Constitution does not contemplate propagation by licence of
Government,

It was further reported in the Press that Dr. Katju had
referred to some propagation activities of foreign Missionaries in
Madhya Pradesh which offended the feelings of the non-Christian
local population, and that he stated that the matter was under
inquiry. Supposing it were true that the non-Christian population
do work themselves up to taking offence at the sight of Christian
Missionaries and their services. What will be the duty of Government
in such circumstances 7 Will it be to protect the Christians in their
vight of propagating and preaching or will it be a duty of Govern-
ment to protect the non-Christians from peaceful and spiritual in-
[filtration of the Christian religion ?

By analogy, if our non-Christian brethren do take any
offence — which normally they would never take unless worked
up by interested parties by speeches and drinks — at the preach-
ing and propagation of the Christian religion and the conversion
of non-Christian citizens, our Government in all fairness and
justice is under the constitutional obligation to protect the
Christians in the pursuit of their constitutional rights rather than
the other side.

These constitutional guarantees, if they are worth anything at
all, are meant as instruments for the protection of religion and not
as a protection from weligion. If anyone takes offence at the
exercise of our just and inalienable rights, Government should
promptly restrain others from committing a breach of the peace
and not the other way round.’ This is constitutional sense; any
other interpretation would be nonsense.

People even in high places are not aware of the magnitude
of the right of religious liberty that we have got under the Consti-
tution and the Declaration of Human Rights. We have not
merely the privilege of being allowed by the ruling power to exer-
cise our religion with or without limitation: we have much more
than what is known as religious toleration: we have a vested and
inalienable right which we hold, not by leave or licence, but on
our own and if necessary in opposition to the rest of the Universe.
If there be a conflict on this ground between me and any people,
my Government must help me and not the other party.

The point is that precepts of secularism in India are yet in
the process of making, and Christians should contribute to that
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end surely by disciplined conformity if possible, but by protest
and defiance, as in America, if necessary. In India, because the
right to preach and propagate religion is made subject to public
order, authorities may at times be tempted to over-emphasize the
demands of public order and under-estimate the liberties of the
law. The High Court of England severely condemned such in-
discretions in the case Beatty vs. Gillbanks, In that case, the
Salvation Army used to hold their usual prayer meetings in
public with bands and music and preach the message of sal-
vation given by Christ. The preaching was inoffensive and the
meetings were conducted peacefully. Nevertheless, a group of
local inhabitants would oppose violently the holding of meetings
of the Salvation Army. As a result frequent breaches of peace
occurred. The local Magistrate found it easier to bind down
the peaceful Salvation Army who were ordered not to continue
their meetings in future in’ the locality for the sake of public
order. A penalty was declared for violation of the order. Beatty,
a Salvationist, ignored the order of the Magistrate and held another
meeting. He was convicted and fined. When the matter went
on Appeal, the High Court set aside the conviction of Beatty
and declared that a man ought not to be prevented from doing
a lawful thing merely because others make it an occasion of
disorder. In India, too, we expect the executive to note that
it is not order alone but law and order that have to be main-
tained and suppression of the liberties of the law in the name of
the public order may be easy to carry out but will be impossible
to justify in the light of the Constitation,

The religious liberty in U.S.A. and that in India ought to
be co-extensive because in both countries the Constitutions gua-
rantee the maximum conceivable liberty and both are governed
by the Universal Declaration of Human Rights of the United
Nations. The Indian Constitution states the liberty affirmatively
— all persons are equally entitled, etc.— the U.S.A. Constitution
pats it negatively, “ Congress shall make no law respecting an
establishment of religion or prohibiting ‘the free exercise thereof."
Accordingly, if a question were to be asked in the American Con-
gress whether X has changed his relit bon or whether Y has
converted X, the question would be rule out of order as being
an entirely private affair as much as the question whether X has
cut his hair or Y has presented him a pen. [In India, too, healthy
growth of secular democracy demands that questions on conversion
esther of an individual or a group should be kept out of the precincis
of Parliament as rigidly as possible,

It is true that because in India religious liberty is made
subject to public order, morality and health, a question on con-
version may be put in such a way that it may be difficult for the
' Chairman of the House of Parliament to rule it out of order. But
in answering the question, the Minister must be careful to see that
the privileges of Parliament are not used to render nugatory the
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fundamental rights of the persons residing in India. Two prin-
ciples need to be kept in mind constantly. One is that in @ Seculay
State Like India, there is complete separation of Church and State,
undisputed recogmition of spivitual freedom. Let the Government
look to the question of food for the body and let the religious
orgamizations look to the question of food for the soul — that is
the idea. The other principle is that the guarantees of the Constitution
are meant for the protection of religion and not for protection from
religion.

It is almost a fashion of our countrymen to believe, without
examining facts, the slander that Christian Missionaries carry out
mass conversion and that no other religious bodies do such a thing.
Assuming that the Christians did carry out mass conversion
and further that they did so by giving inducements in the shape
of food and clothing, money and medicine, how does it harm
Government or the State in any way? So far as the law and
Constitution are concerned there is no provision that conversion
may be allowed only on condition that no material inducement
is offered. If a person changes his ancestral abode and migrates
to a strange village where there is inducement of better food and
clothing, money and medicine, everyone including Dr. Katju, I
believe, will call his action sensible and worthy of emulation.
Whether a boy marries for love or for dowry, that is no concern
of the State. So long as consent is given and the consent is not
obtained by fraud, coercion or undue influence, nobody need
bother how conversion is motivated. Ministers are not paid for
such worries and the State should not spend a pie on such meddle-
some inquiries,

But it is false, infamously false, that Roman Catholic Mission-
aries — and even the Protestants — do altempl mass  conversion
in the semse that large numbers: of people are converted overnight
without being instructed or without being given time to think and
decide. 1If they did adopt such tactics, then after every communal
riot, Christians could add several thousands to their fold. Let
our countrymen know that Christians are not concerned so
much with this life as with the life hereafter. We are not concerned
at all with the question of increasing the ratio in the Census
Report.

On the contrary, there are things on record which may be sur-
prising to some of our non-Christian brethren. Dr. Sir Hari
Singh Gour, an authority on Hindu Law, states in his book
Hindu Code at page 66: “ It has been stated ... that Hinduism
does not admit converts. This is true. Nevertheless the pro-
cess by which non-Hindus are admitted into its fold is in its
effect little if at all distinguishable from conversion. This result
is achieved l}y acknowledgment and recognition of non-Hindus
as Hindus. It is thus that creedless barbarians of bygone ages
have been brought into the fold.”” Whole provinces have been
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thus Hinduized. “ The Manipuris were so converted wholesale
to Hinduism only about a hundred years ago by a wandering
sannyasi, who converted one Garib Niwaz — the founder of the
family of the Raja — and all Manipuris to Hinduism by declar-
ing that they were all Hindus but had forgotten their rights
and duties.” If this is not mass conversion, what is? Yet we
must admit that the Government has no right to question the
validity or the propriety of such conversion. It is entirely a
private matter. I know at least one case when a Christian man
and a Christian woman were living in immorality in a village
and the villagers wanted to punish them in the ancient method
of shaving the head and pouring hay water on the head: the couple
came to Calcutta and overnight obtained a certificate of conver.
sion to another religion, from a place not far from Kalighat, and
then returned home triumphantly, People may express abhor-
rence but the secular Government must accept it as within the
law.

What Dr. Katju said is mighty little; but what he said in
reference to the evangelizing activities of the foreign Mission-
aries, he said almost with a sense of impatience that he could
hardly conceal: “ the sooner they stop, the better . He did not
pause to explain why it is better and for whom. He left it to the
unbridled imagination of the people and the Press, some of whom
have interpreted it as a ‘“‘warning” and a “ mild denunciation Yia
Dr. Katju is a great man with a great mind and an avowed friend
of the Christians. We should be reluctant to presume anything
against him,.

NOTE BY THE CATHOLIC REGIONAL COMMITTEE
RANCHI

(Embracing Bihar, Orissa & Madhya Pradesh )

Suri G, X. Francs, Nagpur . SHRI J. ERKKA, M.L.A.

SHRT J. Tigea, B.A.,B.L., Gumla SHRI [evace Beck, Ranchi

Major P. BARNARD, M.L.A ., SHRI M. Morris, ML.A, ( Bihar)
Madhya Pradesh SHRI BONIFACE LAKRra, M A, B.I..

Major A. F. DaCosTA, Nagpur

CoNVERSIONS to any religion are definitely not an offence
against any Party, Government or the Constitution. The Cons-
titution forbids. conversion by force or deception. It is contrary
to all morals, and Christian tenets rigidly forbid conversion
without consent and proper instruction. It is amazing that
any people in a secular State should take offence at peaceful
conversion to Christ’s mission of truth, love, mercy and peace
open to peoples of all nations. Any offence taken over conver-
sions can only be for political reasons,
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Christian Missionaries and Christians are deemed an asset
in Bengal, Orissa and other provinces. Even in far-off Burma,
the Government has expressed the hope that a healthier and
happier Burma is wanted and for this the collaboration of Chris-
tian Missionaries is badly needed.

It is mainly in Chota Nagpur that a tendency to look with
suspicion upon Christian Missionaries manifests itself. This
suspicion is connected with the * Jharkhand Movement , the
antagonists of which blame the Missionaries for not checking the
movement and its protagonists blame the Missionaries for not
helping them to attain their political objectives. The simple fact
is that Missionaries cannot satisfy any of the two parties as their
calling strictly requires them to keep out of politics.

In his Appraisal of the General Elections published by
Mr. M. Morris, M.L.A., in March 1952, the set-backs suffered by
the Congress Party in Chota Nagpur are put down to the mis-
takes, rivalry, etc., among Congress workers. This conclusion
is supported by facts and figures which are corroborated by the
Bihar Congress President and other prominent sources, and yet
these conditions have been subtly attributed to Christians fail-
ing them. The Jharkhand Party also blames the Missionaries
for Congress leanings. This leaves the Missionaries between
the Devil and the Deep Sea.

If there are Christians in the Jharkhand movement, it is
because of tribal affinity that is in the blood-stream of all
Adibasis, just as those in Madras are behind the Andhra
State. Strangely, the Jharkhand agitation is strongest in the
Singhbhum District where the number of Christians is quite
negligible.

The Missionaries have nothing whatever to do with party
politics. They cannot and will not influence the political trends
of Adibasis or other Christians, apart from the requirements
of the religious creed of their flock. Neither promises of sym-
pathy or support, nor threats of disfavour will induce the Mis-
sionaries to slur over any principle of the Church; and whilst
it is desirable that every individual should join some political
party (Godless Communism excepted) it is uncompromisingly
maintained that the Church cannot dictate to its flock com-
pelling them to join this or that party or even to remain neutral.
Just as Adibasi Christians are in the Congress Party, there are
Adibasi Christians also in the Jharkhand Sabha. Mr. G. X. Francis,
President of the Catholic Regional Committee, is in the Congress.

If Adibasi catechists, prachars or Christian teachers exer-
cise the political rights which they possess in furthering Jhar-
khand or any other political party, the Missionaries cannot, in
all fairness, be blamed for it. These Adibasi Christians cannot
be called agents of the Missionaries in themselves following their
political tendencies.



In any case, the achievement of the enlightened Indians
in securing the freedom and independence of India is not credit-
ed to those who educated them. Similarly, if the Adibasi Chris-
tians, who form the enlightened group of the tribal people in
Chota Nagpur ( educated by Roman Catholic, Protestant, Luthe-
ran and other Christian Missionaries), have become restless
about their own integral position within India, the blame for
this movement cannot be thrown on the Christian Missionaries
who educated them, unless it can be positively proved that any-
one particularly is behind them in this matter.

These Missionaries are misunderstood and misrepresented.
Their Religious Code forbids them to concern themselves in
politics. There must be absolute proof before they are con-
demned on the vague, wild and unfounded allegations that are
poured on them. The truth can best be wverified by any
secret enquiry entrusted to unbiassed, unbigoted and highly
responsible persons. Better still, anyone may spend a' while
in any Mission centre and satisfy himself as to what actually
goes on in the daily work of the Missionary. They never
trouble to answer any of the many charges levelled against
them, just because they want to eschew politics and because
they are manifestly baseless. Cecil has aptly said, “ to persevere
in one’s duty, remaining silent, is the best answer to calumny.
Their probity is their best and only defence.”

Pandit Nehru had apparently some opposition from the
Nagas and, without justifying his opinion, he cast the blame
on foreign Missionaries in that area, not even specifying to what
group the foreign Missionaries belonged. Has he no thought
of Communistic influence ?

Then again, in replying to the Yugoslav News Agency on
his departure to the U.K. for the Commonwealth Premiers’
Conference, he stated that foreign Missionaries very often in-
volved themselves in political activities.

What could be more vague than such a statement? Pandit
Nehru must well know that there are scores of different groups
of foreign Missionaries. It would be fair to all of them if Pandit
Nehru marked them out and, if positive proof is forthcoming, to
deal with them suitably. Perhaps, if the charge could be brought
home to any Missionary or Missionaries, they themselves would
be prepared to quit the country.

As in Bihar, where Congress weakness or Jharkhand failure in
Chota Nagpur is attributed to Missionaries, any political upsets
anywhere are unjustifiably and inexcusably saddled on to foreign
Missionaries without reason or discrimination.

The real trouble is that, in political as distinct from reli-
gious interests, allegedly secret instructions issued to the Police
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and the Magistracy fo harass Christian Missionaries seemingly
actoate wild and unbridled police reports on which persecution
starts,

Dr. Katju’s recent unjustified and untenable pronounce-
ments have certainly encouraged anti-Christian activities that
have been afoot for some time, causing resentment to over
10 million of Christians in India with whom about 700 million
Christians in the world must be in sympathy.

When Article 25 of the Constitution which confers the
fundamental right to preach and profess one’s Faith was under
debate in the Constituent Assembly, Panprr L. K. Martra ob-
served that he was sorry that attributing the proselytizing
activities to Christian Missionaries was doing a great deal of
injustice to the great Christian community which, as the most
inoffensive community in the country, was spending crores of
Tupees every year in maintaining education and other institu-
tions for the uplift of the people. If they had spent this money
on proselytizing, then instead of numbering 10 millions today,
they would have numbered 100 million Christians.

Mr. K. BHARATI in supporting Pandit Misra said that the
words “ propagate religion ”* were adversely applied only to the
Christian community and that, in all his experience, he found "
that the Christian community had never transgressed the limits
of legitimate propagation of their religion.

Mr. T. T. KRISHNAMACHARI (a lawyer of great eminence)
observed that it should be seen that the right to propagate
religious Faiths given to all religions is not restricted in any
way in the case of any particular religion. In his experience
as a student in Christian institutions for over 14 vears he added
that no attempt had ever been made to convert him. There
must be numberless persons who can corroborate this ex-
perience.

Mgs. SiT4 PARMANAND remarked that Missionaries exist
in every country for essentially evangelical work, carried out
from the highest of motives, viz. that of carrying to others the
fundamental principles of Christ, and even though their existence
is marked by schools, orphanages, hospitals, leper asylums and
social and other services, they are all incorporated in the wel-
fare of the nation and humanity.

Mr. Jagjiwan Ram’s recent declaration in Lucknow as
published prominently in the Patna dailies (Indian Nation and
Searchlight ) boldly expressing that Government has no power
to check the activities of Missionaries is heartening and supports
the strong Christian position which Mr. Gomes has clearly ex-
posed in his article “ Religious Liberty in a Secular State’’,
An extract of the declaration is reproduced below:
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“ GOVT, HAS NO POWER TO CHECK MISSIONARIES’
ACTIVITIES
— JacwAN Ram

Lucknow, May 26

“Union Communications Minister Mr. Jagjiwan Ram said
here today that the Constitution guaranteed religious freedom
and the Government had therefore no power to check the acti-
vities of the missionaries in India unless it was found objec-
tionable.

¢« Mr. Jagjiwan Ram who was replying to questions at a Con-
gress workers’ meeting in the U.P. Congress Committee said that
the foreign missionaries had done yeomen service to humanity
and it was their constructive work that attracted the people
most.

“ A Congressman had asked why the Government did not
stop the activities of the foreign missionaries who in the garb of
service to humanity catrried on conversions.

“ The Minister said that conversion might be a part of their
work, but there were instances when for years together the
missionaries had worked but nobedy was converted.

« Moreover, he said, there could be no comparison relating to
the service rendered to suffering humanity by them, and no non-
official Indian agency could do that amount of work for the
people.  Their work was systematic and methodical, and money
was not the only impetus for their work.

“Replying to another question Mr. Jagjiwan said that the
Constitution did not provide for a State religion, so Government
could not do anything for encouraging any particular religion
in this country.” q

Why then is there this hostility to the Christian Faith, to
people becoming Christians? Is there a greater absurdity than
this, that when, apart from other avocations, foreigners are
welcome in India to defy the natural law by teaching its peoples
methods of birth-control ( and this despite the religious disposition
of millions of its citizens ), a foreign missionary, engaged in social
or medical or educational work, may not propagate the teach-
ings of Christ for which Mahatma Gandhi had the greatest respect
and to which he frequently referred?

-
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ITTI 'WHAT ARE THE ARFAS OF EVANGELISM IN
OUR CHANGING SOCIETY ?

In view of the fact that all over Asia national conscioufiess

is growing and that in some areas there is a need for greater
national consciousness in the face of divisive tendencies, the
christian community must apply the Gospel to this situation.
Because christians are loyal to God they must be loyzal to the
nation too, and help their governments to overcome divisive
tendencies whereever they occur.On the other hand,christians,
being loysl to theilr Lord,will always oppose deification of thelr
nation and stand for the ideal of a properly established secular
stete.Since in many instances we find hatred between peoples of
different states and langusge groups we must manifest the Chris-
tian brotherhood of manklnl. We should thereby encourage natio-
nal integration.

On the other hand nstions must recognhise each others right to
exist and uphold God's creative purpose by fostering the unity
of the entire mankind.This Christian societies will supnort the
state in providing relief to countries in need.They will also

be deeply conncerned about promoting peace and harmony among nations.

Durinz the past 15 years we note enormous changes in social and
economic conditions in Asian countries.As agriculture is the
chief occupation of millions its development depends on advanced
methods,Christians should therefore use this as an opportunity
to serve their country through educational and other programmes.

The Asian countries are undergoing an industrial revolution of
unprecedented magnitude,This development has affected every
area of human’ socliety.In the village it has created a tendency
to break up the traditional way of 1life.With the establishment
of industry and the growth of factory towns,there has been a
migration from the rural to the urban.Industrislisation intro-
duces speclalisation Tresulting in the loss of personal pride
and Jjoy in ecreative work, developlnc a mechanical attitude to

work.These uhqn?cs result in tensions,fears, new temptations
anJ insecurity in the lives of individuals,families and the comm-
unities as & whole.Many Christians are also caught up in these
changes.The Church has g special aebligation and opportunity to
make the Gospel relevant to these new situations,

4 Tactor which must not be overlooked is the population explo-

sion in many countries,resulting in poverty and mnemployment.
The Christian Church must find an answer to this problemn, per-
haps in the way of responsible family-planning.

In this scientiféand technologicel age there is a craving gor
higher educatinn, particularly for tralnlng in technical sand
sc13nt1flc areas.We have to tell penple that it is God who created
the world and gives man the. ability to develop it.The respons-
ibility of the church for & multi-racial society ihcreases with
the exlistence of foreisn personnel in the country as.a result of
international exchanse of students snd experts.

Anotper grest opportunity for evanBelism is opened up by the
expansion of literacy and education, and the development of
mass communication media e.g., radio,telévision,newspapers,
magazines, cheas novel-s and other literature flooding the
market ,modern method of travel which link distant ﬁarts ofthe
world etc.

le? important chances thet are occuring today are the change
statustef women, end the expansion of social services in
_1cat1on,,%&plic health,meilcine, establlshment of hostels,
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development of trade unions ete. The chief merk of all these .-
changes however, is the growing personal and group conscinusness
for social and economic ststus. : ' =

A1l the above areas off changewhich have been presented must be
seen by Christlans as avenues: for presenting the Gospel of
Jesus Christ.Thouzh many of the areas may appear to be .irre-
levent for evangelism they will take on a/aspect/ new when
approached from a Christocentric angle, as ‘they must. be.

The varimus.changes in the structure of human society affect the .
attitude of man towards geliginn in widely divergent ways.

) ; . : most 5
(a) ~Many, particularly am-ngst the/educated and amhngst the
underprivileged have been.led to lose all faith by the develo-

pment of scienee on the one hand and by the apparent . injustice

and disorder prevailing amongst men and nations.Thus they either
lose the basis for a just politicsl and social order or they
establish their various brands of secular ldeologies as a new
secondary messianic religion g :

(b) . Those who are shaken in their'qonvictidhs by the encounter
with astheism as well with other religions, .but who want to remain’
religinus very often try to reconcile the various religions

( including.Christianity) with one another by the process of

syncretism.In this process where religious man is the ultimate
Judge - every faith loses its concretemess and strength and
becomes meaningless, leaving man with ‘an indistinet religion of

religiosity.

(¢) Other adherents of the old established religicns of the -

East( e.g. Hindulsm,Buddhism) try to reassert and to reinterpret

their message in view of the challenge presented by the demands
of modern christian society.In many instsnces this means a comp -
letely new orientation of these religions and it is not forese-

e, Whether and to what extent they will sncered in this re-or-

fentation, although the force and determination behiné this move

for reform should not be underrated. e

.(d)  The adherents of tribal and polytheistic religions,though
-in many places still clinginz to thelr old faiths and practices,
- are nevertheless shaken badly by the impact of" modern science,

changed socizl order and the aggressive activities of the so-called
higher religions.There is a very general feelinz of doubt and
religious insecurity.

The status of flux and deepreaching feeling of uncertainty app-
arent in all these diwergent religions and religious reactions

makes 1t all the more imperative for the Church to show the re-

levance of the Gospel in the face of the challenges presented by
the changes of society. i

:Godjs_concern end lov: are for the world and fnr;man,for "God
'so loved the world that he gave His nnly begotten son" that He

beeaame men and died and rose for the salvation of ‘man,This means:

Ca) - Through Christ Jesus true human.. dignity has been res-

tored to man.He 1s neither supermsn or even god nor is he & slave

of things and men, nor just an impersonal function of the.eco-
nomic and politieczl machinery,nor may he be degraded or degrade
himself to the status . and nature of an animsl .The Gospel bids

~us to_be advocates of ‘true humzn freedom and rights.It makes us

on the other hand fishters egainst glorification and worship of
men eas well as against e11 vilification of human beingss .



GOSSNER EVANGELICAL LUTHERAN CHURCH RANCHI
Memo No.784/64-K83=-1562 Dated 15th Sep.'64.

To
Pramukh Adhyaksh GEIC ,R>nchi
Anchal Adhyaksh Orissa
Anchal Adhyaksh Assam
Anchal Adhyaksh 8.E.Anchal
Anchal Adhyaksh N.W.Anchal
Sanchalak Khutitoli Synod
Director J.M.B.Kokar,Ranchi
Pastor H.Q.Cng.Ranchi.
Prinq;pal Th.Coll«Ranchi
Head#pster Pracharak Trg.School,Govindpurs.

It is annownced that the next meeting of the North India
Lutheran Churches will meet at Ranchi (GELC Compd) from 6th-7th 0ct.
19064.

All delegates are requested to arrive at Ranchi by the
evening of 5th Oct.1964 positively.Agenda will be gent to delegates
by the Convener of the Conference Rev.J.Iakra GEIC .Khutitoli.

Gossner Church has been allotted 14 seats as already
announced in our letter No.148-57/64-KSS-152 dated Mrch 5 1904.
Names of delegates should be immediately aent‘??éthe Pramukh Adhyaksl

Yours Sipcerely

l- Nij*:‘iﬂ 4 b4
Asstt to the{secy.
G‘lE QLOC lRanchi.



DEAR CHRISTIAN FRIEND,

The Lord Jesus Christ was a Revolutionist! Consider, if you will, some of His most basic teachings : “Love your
enemies.” “Do good to them which hate you.” “Bless them which persecute you.”, “Whosoever will be chief among you,
let him be your servant.” “Lay not up for yourselves treasures in earth.” “Except a man forsake all that he hath, he can-
not be my disciple.”

Do you suppose that all these ideas fell in with the cultural pattern of Christ’s day ? Of course not! The people
of His day were as enslaved by the material aspect of living as are the people of the 20th century. But the Lord Jesus broke
with any cultural pattern which interfered with the life of sacrificial love which He came to gize!

In the history of Christianity there have been comparatively few who have lived according to the literal teachings of
Christ. The early apostles did, of course. And the results for them were suffering, persecution, imprisonment, exile, and
death! Does this seem strange? No. These are the NORMAL RESULTS of any life based upon the principles set forth
by Christ.

Why is this ? The answer is simple - The individual who would live this life is of necessity a revolutionary indivi-
dual . . . a cultural non-conformist . . . a “fanatic,” if you please! Literal adherence to the principles laid down by Jesus
would, without a doubt, result in world-wide revolution. A revolution motivated by love; a revolution executed by love ;
and a revolution culminating in love!

And we are revolutionists! It is true that we are only a small group of Christian young people, yet we have deter-
mined, by God’s grace, to live our daily lives according to the revolutionary teachings of our Master. Within the sphere of
absolute, literal obedience to His commands lies the power that will evangelize the world. QOutside this sphere is the nau-
seating, insipid Christianity of our day.

We have committed ourselves in reckless abandonment to the legitimate claims of Christ on our blood-tought lives.
We have no rights! Every petty, personal desire must be subordinated to the supreme task of reaching the world for Christ.
We are debtors. We must not allow ourselves to be swept into the soul-binding curse of modern-day materialistic thinking
and living We have been “willing” long enough to forsake all. The time has come (and is passing) when we must FOR-
SAKE ALL!! Christ must have absolute conrol of cur time and money. Waste or selfish use of time or of money can
only be classified with murder, as every moment wasted, every penny squandered could be used to rescue souls from eternal
death! We must yield possessions, comforts, food, and sleep; we must live on the barest of essentials, that His cause be
furthered. The propagation of the Faith we hold supreme! Christ is worthy of our all! We must be ready to suffer for
Him and count it joy. .. to die for Him and count it gain. In the light of the present warfare, anything less than absolute
dedication must be considered insubordination to our Master and mockery of His cause !

This is our commitment. And we will press forward until every creature has heard the Gospel. We are now pro-
claiming Christ throughout 22 countries, engaged in combat with all the forces of darkness. We look beyond the thousands
to the MILLIONS ; beyond the cities to the COUNTIRIES. The world is our goal! And our primary targets are the
seemingly-impenetrable areas of the Communist and Moslem countries which can only receive freedom as they have oppor-
tunity to receive the Truth. These countries will be reached for Christ no matter what the cost. The ultimate victory is ours !

We must say to you, then, Fellow Christian, that we are risen with Christ. We seek those things which are above,
where Christ sitteth on the right hand of God. We have set our affection on things above, not on things on the earth, for
we are dead, and our life is hid with Christ in God. What blessed hope! What compelling truth to lead us to that total
abandonment of self and possessions to Christ. Without this there is certain victory for the enemy and disgrace to that
worthy Name of our Lord Jesus Who gave Himself for us that He might be all things to us!

Yours for the evangelization of the world,
“students in love with Jesus Christ”

¢lo. G.L.S. P.O. Box 65
Bombay, 1.
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This is the story of a fantastic impossibility which through faith,
love, and prayer became a miraculous reality. Actually, it is but the
skeleton of the story, and each of the young people who had a part
in Operation Mobilisation 1963, could fill in this report with a wealth
of material drawn from his own and his team’s experiences.

To give an honest report of O.M. one must go back to a dear
old lady who prayed this movement into being. Little did she realise
that her prayers would be answered in such a way, but God did
answer them and to HIM we must give all the honour and glory and
praise. So as you read this brief report do not be deceived into
thinking that any credit or honour should be given to any other than
the LIVING GOD Who is great in mercy and faithfulness.

Another important factor to remember as you read this is that
the crusade was not carried out by the young people of any particular
church or organisation, but rather the entire crusade was a co-
operative effort in which more than 400 different churches actively
participated and in which more than 25 missionary organisations
played a major part. It was as these churches and groups united
with 2,000 young people from more than 30 different countries that the
mountains were moved and the impossible was accomplished.

Our reason for writing this report, therefore, is that as 'you read
it you might give praise to God for all that has taken place. These,
then, are the facts for which to pra_ise our God:

. Two thousand young people gave part or all of their holiday-
time to take part in this militant evangelistic effort.

2. Most of these young people testify that, during the summer’s
effort, their lives were transformed as they were forced to
come fo grips with the reality of the Chrisfian life.

3. Many of their pastors have written telling us that the young
people have returned to their own churches with renewed
faith. love, zeal, and vision.
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As a result of O.M,, scores of young people made decisions
to enter Bible school or some other training programme in
order to learn more of God’s Word and to be better prepared
for a life of serving Jesus. Many of them are now studying
in Bible training institutes.

Hundreds of churches have received the vision to make this
kind of work a vital part of their church activities. In all
five of the countries where we worked, young people and
adults alike are carrying on the task, and reports continually
come to us of how the Lord is blessing their work.

More than 80% of all the villages in Italy, Spain, Austria,
Belgium and France have been faced, at least to some extent,
with the claims of Christ. These are the approximate amounts
of literature actually distributed in the villages:

Gospel Tracts . . . more than TEN MILLION
Gospel Booklets . . . more than THREE MILLION

Larger Gospel Books . . . more than ONE HUNDRED
THOUSAND

Gospel Magazines and Newspapers . . . more than
TWO HUNDRED THOUSAND

These quantities of literature, together with the TWENTY.
FIVE MILLION pieces distributed last year, could be usea
to bring thousands into the kingdom of God and will be so
used if we pray, believe, and faithfully do the follow-up work.

Tens of thousands of people listened to the Gospel at the
approximately 1,000 open-air meetings held during the
summer.

Hundreds of other meetings were held in church buildings
and in public halls, both on our own and in co-operation
with the evangelistic crusades of missionary groups and
churches. These meetings were a special blessing, for the
young people learned a lot from the older, more experienced
national workers and missionaries.

More than half of the young people on O.M. were able to
speak the language of the country they worked in. Thus,
they were able to engage in personal work and soul-winning,
dealing with literally thousands of individuals throughout the
summer.

It was a time not only of sowing the seed, but also of harvest-
ing, as d?{ after day people were giving their lives to Jesus
Christ. Here are a few quotes taken from the reports from
the various countries :
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FROM SPAIN Tm )
“ A man was walking down the streets of San Sebastian in
despair, when he was given a tract. Suddenly the man
turned around and ran back to the young man who had’
given it to him, asking for more information about the
theme of the tract. After three hours of talking inside the
team's car and after the reading of the Word, the man was
born again.”

FROM FRANCE

“1 was out on the streets unloading literature when an
18-year-old youth approached and after buying two books
evinced a real interest in the Gospel. I spent a full half-
hour on the street with him putting up obstacles to his
entering the kingdom of God because I could hardly believe
he was so hungry . . . But God had prepared his heart and
he came inside and accepted Christ.”

FROM ITALY
“ Last week the girls’ squad saw five souls accept the Lord.
Two of these were young students, another was an old lady
on her death bed, and the other two were an 81-year-old
couple at whose farm the girls slept.”

FROM AUSTRIA
“Dozens of unconverted people were brought into the
Saturday-night meeting which was in a public hall. The
Gospel was preached with power and there were some
definite decisions for Christ.”

AND FROM BELGIUM
“We have had some good Gospel film showings here, and
there have been some definite professions of faith.”

Our 150 cars and lorries travelled almost ONE MILLION
MILES in all to reach the tens of thousands of villages. This
is all the more amazing when you consider that most of the
vehicles were purchased for a little above scrap-yard prices,
and yet some of them travelled as much as 10,000 miles with-
out a breakdown. Most of the vehicles that were purchased
last year, even, were used again this year, and with a lot of
prayer, faith, and hard work on the part of our mechanics,
about 80% of the vehicles will be ready to roll for HIS
GLORY again next summer. And greater than all else is the
fact that there were but few serious accidents. There is no
way to explain this, except in terms of divine intervention.

All kinds of obstacles were overcome in answer to prayer.
In Spain, in particular, we saw the hand of God move. The
whole general opinion concemning the planned crusade in
Spain was that it should not be attempted and could not be
carried out. Some thought it would result in the persecution
of Spanish believers, the closing of their churches, etc., but
week after week passed and never was a church closed or.a
believer persecuted.



Our own teams were arrested again and again, were
forced to leave certain cities and provinces, and were opposed
by priests and their followers who occasionally blockaded
villages. But the teams certainly suffered no persecution.
These encounters, planned by God, inevitably turned into
blessings as time and time again He over-mled}: confounding
the enemy. How many, many Spanish police and priests
heard the Gospel for the first time this summer ! The fact is
that in a number of areas government officials gave the teams
permission to continue in their distribution. Far greater
problems in Spain were the punctured tyres and broken
springs caused by the unbelievably rough, unpaved roads
leading out to many of the small villages.

13. One of the greatest of all the blessings is the fact that more
than half the young people working in Spain were themselves
Spaniards, burdened for the souls of their own countrymen.

14. Even though we had less co-operation from the churches of
Spain than from those of any other country, the co-operation
that we did have with evangelical churches and assemblies
throughout the country was the best in Europe, for even
pastors and elders joined with some of the teams.

Yes, great things have taken place this past summer in answer
to prayer. And yet, what burns on our hearts in these days is not
what has been done, but what has not been done. When our team
enters a village, holds an open-air meeting, sells some books, and
leaves free literature in all the homes . . . it is good. BUT IT IS
ONLY THE BEGINNING. Much is yet to be done, and this means
that we must not look back at past blessings, but forward to future
victories, -

Already the plans are being made for another summer crusade,
the main aim of which will be to follow up on the past two summers’
efforts. Now that there are many more individuals who speak the
language of these countries, now that we have made initial contact
with hundreds and hundreds of God-hungry individuals, now that
there is even more co-operation among the churches and assemblies,
the ministry of Operation Mobilisation will be far more effective,
ESPECIALLY IF YOU WILL JOIN WITH US IN PRAYER !

For more information write :

OPERATION MOBILISATION

¢fo. Gospel Literature Service
Queens Mansions, Bastion Road,
Bombay 1.
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ARNE SOVIK, Director

SIGURD ASKE, Associate Director

RUBEN A. PEDERSEN, Associate Director
MANFRED LUNDGREN, Secretary for Africa
YOSHIRO ISHIDA, Secretary for Asia

17, route de Malagnou
GENEVA, Switzerland

Telephone: 36 98 10
Telegrams : LUTHERWORLD

TO: All Tarticipanits of the Second
All-Asia Lutheran Conference June 5, 1964

T

FROM: Department of World Mission, LiT
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Registration Forms

Dear Friend:

We enclose herewith two copies of registration forms (a green one for Hanchi
and a pink one for Geneva)., Before you complete the forms please note the
following information:

1. The site of the Conference is the compound of the Gossner Lvangelical
Lutheran Church, Ranchi, Bihar State, India., This compound is fifteen
minuotes from the a2irport and five minubtes from the railway station by
car, Slice the air or rail schedule is subject to seasonal changes it
is advisable for you to get in contact with your local travel agency
about your arrival and departure times. It is important for you to
inform us about the correct time of a:r;val including flight or twrain
number so that you may be met.

2+ The Confeirence will start at 7:00 p.i. on Thursday, October 8th and will
end at noon on Sunday, October 18th, ATl participants are requested to
come directly to the compound site for registration before they are
assipgned to their respective accommodotion, Legistration will take
place betueen 9:00 a.m, and 7:00 pem. on October Sth.

3. All participants will be accommodated in several places: The liailway
Hotel, The Mount Hotel and on the compound. The charge for board
and lodging is still under negotiation. The Department of World liission
may have to- SLDSldlS@ these costs. Bach participant should be prepared
to meet UsS.  35.00 for the ten-day conference period, The participants
w1;l be notified when the price has been confirmed and an ass igninent
made .

4. You will vecall that each participant will be assigned to one working
section throughout the Conference so please mark accordingly.

The Commission on World Mission: Bishop D’ Heinrich Meyer, Béackerstr. 3-5, Libeck, Germany, Chairman; D" Marsallan Bage,
Kadma (Khuntl), D* Ranchi Bihar, India; The Ri. Rev. Helge Fosseus, ELC bag Mapumulo, Natal, South Africa; D* Samuel E. Kidd, 2900
Queen Lane, Philadelphia, Pa., 19129, US A; The Rev. Danlel E.K. Magogo, P.O. Box 10, Lushoto, Tanganyika, East Africa; The Rev.

Karimuda Sitompul, 10 Salemba Raya, Djakarta, Indonesia.
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Please return your completed forms as soon as possible to the addresses
indicated. You will be receiving further practical information together
with the preparatory papers in the near future.

Thank you for your co-operation,

Sincerely yours,

%ML

Yoshiro Ishida

Encls.
YI/es



ASTIA LUTHERAN CONFERENCE :

Gossner Evangelical Lutheran Church Compound ’
Ranchi ( Bihar )y India :

October 8-18, 1964

| Release No. 2
& October 8, 1964

ASIAN CHURCHES URGED TO WRESTLE
WITH PRESENT~DAY PROBLEMS

RANCHI (Bihar), India - Lutheran representatives gathered
here from ten Asian countries were called upon by an Indian
ghurchman to wrestle with the present-day problems of the Church
in economic development, evangelistic outraach and wider organic
unitye.

Delivering the opening address of the 1l-day Asia Lutheran
Conference on Octs 8, Dr, Marsallan Bage, head of the host Gossner
Evangelical Lutheran Church, told delegates that in their deliberations
on their common task, 'we cannot ignore the various aspects of life
prevailing todsy in our countries and among their peoples."

Citing as an example this part of India, whose hlgh industrali-
zation is being rapidly achieved, Dr. Bage said that "the countries :=~m whicr
from which we have come, and in which we have to witness for o
our Lond are undergoing rapid changes, social, economic and : \\x
political.™ A Ft ~
: He quoted with approval a comment in a recent Lutheran ~
publication that while in Africs "the question of polities is i
the all-consuming popular qrientation, in Asia if 1s the economle ™
that engages the interest of the peoples" - N

The statement he endorsed added that "the politics of o S
Asia today is not so much determined by reaction to colonialism
as by the overwhelming economic probdeng: of an over-populated
and undernourished continent.”

The leader of India's oldest autanomous Lutheran Church and |
second largest also challenged the conference to examine realistically
the evangelistic situation in contemporary Asila.

Dr, Bage pointed out that, after more than twa centuries
of Christian missionary work in India, less than 11 million sut
of a population of nearly 440 million are Christians. He moted
further that, in Asia as a whole, the clder and larger &hurches
usually showed z slower race of growth, suggesting a possible
"flggging in missionary zeal." '

He cited an assertion in the sarfpublication that "it is
in Asise eee that the Christian faith will meet the most serlious
challenges to its claim to uniqueness and universality. Unlike
sfrica, Asia cannot be called an 'uncommitted continent!
standing befoie the alternatives of Christianity, Islam or
modern secularisme.™”

"Here are long traditinons and elaborate systems of religion
that are tenaciously held," said the Indian churchman, who is a
member of the Lutheran World Federation's Commission on World
Mission. _ ' '

"When we éngage ourselves in the propagation of the Gospel,
it is certain thiat we have to confront other religioms."

He said the delegates should also spend time in deliberasting
on "the question of church union, be it among the Lutherans
* themselves or among the Lutherans and non-Lutherans, He voiced the
opinion that "at least in India . . . this questilon will occupy
our thinking more and more.,"

[ p————_—— {

e
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ASIAN CHURCHES URGED TO WRESTLE
WITH PRESENT-DAY PROBLEMS

RANCHI (Bihar), India - Lutheran representatives gathered
here from ten Asian countries were called upon by an Indian
echurchman to wrestle with the present-day problems of the Church
in economit development, evangelistic outresch and wider organic
unity. '

Delivering the opening address of the ll-day Asis Lutheran
Conference on Oct. 8y Dr. Marsallan Bage, head of the host Gossner
Evangelical Lutheran Church, told delegates that in their deliberations
- on their common task, "we cannot ignore the various aspects of life
prevailing today in our countries and among their peoples."

Citing as an example this part of India, whose high industrali-
zation is being rapidly achieved, Dr. Bage seid that "the countries “Zeom which
from which we have come, and in which we have to witness for
our Lomd are undergoing rapid changes, social, economic and
political." - S

: He quoted with approval a comment in g recent Lutheran
publication that while in Africa "the question of politics is

the all-consuming popular orientation, in Asia 1% 1s the economic
that engages the interest of the people.s" -

The statement he endorsed added that "the politics of
Asia today 1is not so much determined by reaction to. colonialism
as by the overwhelming economic problens: of an over-populated
and undernourished continent." :

The leader of India's oldest autémomous Lutheran Church and _
second largest also challenged the conference to examine realistically
the evangelistic situation 1in contemporaly Asiz.

Dr. Bage pointed out that, after more than two centuries
of Christian missionary work in India, less than 11 million sut
of a population of nearly 440 milllion are Christians. He noted
further that, in Asia as a whole; the clder and larger &aurches
usually showed =z slower rate of srowth, suggesting a possible
"flagging in missionary zeal." ' :

_ He.cited an assertion in the sarfpublication that "it is
in Asia .se that the Christisn faith will meet the most serious
challenges to its claim to unigneness and universality. Unlike
africa, Asia cannot be called an 'uncommitted continent?
standing before the alternatives of Christienity, Islam or
modern secularism." :

"Here are long traditinons and elaborate systems of religion
that are tenaciously held," said the Indian churchmen, who is a
member of the Lutheran World Federation's Commission on World
MiSS ione i : :

"When we éngage ourselves in the propagation of the Gospel,
1t is certain that we have to confront other religions,"

He said the delegates should also spend time in deliberating
on "the question of church union, be it among the Lutherans
* themselves or among the Lutherans and non-Lutherans, He voiced the
opinion that "at least in India . « . this question will occupy
our thinking more and more,"

(MARE)
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Warning against yielding to "considerations based on sentimental

feelings and emotions," Dr. Bage declared that "our approach to this

question should be made in complete obedience to the Lord,"

Presiding at the inaugursl sesslon was the Rt. Rev. Heinrich
Meyer, Bishop of the Lutheran Church in Luebeck, Germany, and
chairman of the LWF Commission on World Mission,

He brought the official greetings of the commission, which has
helped the Asisn Churches to organise the conference, and explained
the nature and purpose of the meeting,

& period of opening worship was led by the Rev. Christopher
Polson of Sagar, a pastor of the Evangelical Lutheran Church in
Madhya Pradesh (India), asnd former staff member »f the LWF Department
of World Mission in Geneva,
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ASIAN CHURCHES URGED TO WRESTLE
WITH PRESENT-DAY PROBLEMS

RANCHI (Bihar), India - Lutheran representatives gathered
here from ten Asian countries were called upon by an Indlan
ghurchman to wrestle with the present-day problems of the Church
in economit development, evangelistic outreach and wider organic
unitys

Delivering the opening address of the ll-day Asié Lutheran
Conference on Octe 8y Dr, Marsallan Bage, head of the host Gossner
Evangelical Lutheran Church, told delegates that in their deliberations

- on their common task, '"we cannot ignore the various aspects of life

prevailing today in our countries and among their peoples."

Citing as an example this part of India, whose high industrali-
zation is being rapidly achieved, Dr. Bage said that "the countries :=-m
from which we have come, and in which we have to witness for
our Load are undergoing rapid changes, social, economic and
political." -

He quoted with spproval a comment in g recent Lutheran
publication thset while in Africa "the question of Politics is
the all-consuming popular orientation, in Asia it 1s the economic
that engages the interest of the people." - :

The statement he endorsed added that "the politlics of
Asia today is not so much determined by reaction to. colonialism
as by the overwhelming economic probker#: of an over-populated
and undernourished continent.," :

The leader of India's oldest authnomous Lutheran Church and _
second largest also challenged the conference to examine realistically
the evangelistic situaticn in contemporary Asia.

Dr. Bage pointed out that, after more than twe centuriles
of Christian missionary work in India, less than 11 million sut
of & populastion of nearly 440 million are Christians. He noted
further that, in Asia as a whole, the older and larger &aurches
usually showed =z slower ratce of growth, suggesting a possible
"flagging in missionary zeal."

He cited an assertion in the samfpublication that "it 1s
in Asia ess that the Christian faith will meet the most serilous
challenges to its claim to unigueness and universality. Unlike
africa, Asia cannot be called an 'uncommitted continent!
standing before the alternatives of Christianity, Islam or
modern secularisme" _ :

"Here are long traditions and elaborate systems of religion
that are tenaciously held," said the Indian churchman, who is a
member of the Lutheran World Federation's Commission on World
Mission. o '

"When we éngage ourselves in the propagation of the Gospel,
it is certain that we have to confront other religions."”

He said the delegates should also spend time in delibersting
on "the question of church union, be it among the Lutherans

* themselves or among the Luthersns and non-Lutherans, He voiced the

opinion that "at least in India . . . this question will occupy"
our thinking more and more."

(MARE)

whien



Release No. 1 page 2

Warning against yielding to "considerations based on sentimental
feelings and emotions," Dr. Bage declared that "our approach to this
question should be made in complete obedience to the Lord."

Presiding at thé inaugural session was the Rt. Rev. Heinrich
Meyer, Bishop of the Lutheran Church in Luebeck, Germany, and
chairman of the LWF Commission on World Mission.

He brought the official greetings of the commission, which has
helped the Asian Churches to organise the conference, and explained
the nature and purpose of the meeting.

A period of opening worship was led by the Reve Christopher
Polson of Sagar, a pastor of the Evangelical Lutheran Church in
Madhya Pradesh (India), and former staff member »f the LWF Department
of World Mission in Geneva.

(7)) -
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" 30LDy CHREAVIVE DTCIoIONB"URG ™D : R

ABoPFCIING MIonI0W ISSTITUMICNS

RANCHI (B3ihor), India - "Sold =nd crestive decisions" with rozard to
the future »f lerge ond enstly missi-n institutions were urged by &
mujor specker at the Asia Lutheren Conference here nin Octe O

"Some should be closed, others turncd over to government chntrol,

others to community control, some retzined under the control ~f =z

sinele younger Church, others given tn the control of severcl younzer

ihurches, and yet others t» snme kind ~f internsztional board direction,":
e Said- : .

But ‘such decisinns, nnted Dr. David L.Vikner, Bast Asle secretary of
the Bosrd of lorld Missi-ns of the Lutheresn Church in Americsa, should
not be t:ken until the invnlved parties heave studied each individual
institution "in terms of its own situation.”

In 2 pleasry sdiress on the Churches' Road to 8elf-Support, Dr, Vikner
recalled thet "the modern missinn movement brought with it not ~nly the
verbal procleimstion of the Gospel but the est:blishment ~f schools and
nosnitalse

"The totsl proclimotion by word md deed was on expression of the zeeal
and visi~n of the sendinz Churches zhd sncieties," he sszid. "The program
wes maintained sith the use of »utside personnel @nd funds,”

Today, Dr. Vikner declared, "these institutions hive become & prt of

the younger church program but, by nd larse, they are n»ot ¢n expression
of its concern and missi.n. They cannot be, for-they are far beyond the
ebility of most younges Churches to adejuately mancge esnd staff."

The Americen missi»n executive, who himself wus born «nd resred in
China shd heas served as a misslonary in both China and Jepan, stuted
thet "for these inctitutions. dedic:ited to Christien service, the
oroblem todsy is not support but rether enntrol.”

problem,"
"To solve this very knotty./ he sdvised the involved parties to "study
e:zch individusl instituti®n" znd %o “moke bold ond creetive decisinong,"

with respect to the rosd tn seli-suprort for local Christien congre-
gotions snd their nstionel church orgenizstisng, Dre Vikmer esdvoceated
four basic principless:

(1) "All locel congregeti-ns shell be finegneizlly independent »r
self-supporting."”

(2) "The operrsti~n »~f the ba

siec nati-nsl church progrem sheall be
supnorted completely by 1ltc

i
mambership."

(3) "Outside funds mey be used By the younger Churches for limlted peris.
.. .ods for the operction of specific prozrams depending upon their
validity and the extent and spirit of loesnl particivstion."

(4) "Outside funds mey be used by the younger Churches for specific
capit:1l projects, dependinz upon thelr valldity snd the extent
rnd spirit nf locel partieipatinon®.

Dr. Viknor ch: racterized zs "fortunste" any Churca "“thet by desisn or
circusnsteace from its beszinaing wes ot the recipient of oversess
subsidy." '

He said that for eitier loctl eonireszstions or seneral church bodies

ta ok oo, v
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to get on the road to self-support,"they must think long M
and hard sbout reorssnizati-n, the ministry (or netiongl leadership),
:nd stewsrdshipe”

In referring'to the ministry, he t-~ok is:ue with the persistent notion
that in Asie "the ide:l for every locsl enngregstion is to have its
own “ull-time church-psid ordsined pustor.!

From msny ports of the torld, Dr, Vikner reonrted, "one hears talk of
sn~ther type of ministry-the 'tent meking' psstors. These sre nen :
enzagad in seeul:r vocutinns, “ho sre ~rdained by the Church to provid
local lesdership, presch the 'ord, snd zdminister the Sacraments in
isolited communities snd/or churcnes, where the income is insufficient
to naintein & paid eleray." - : ’

#Tt would secm,™ he comiented, "th:t the productive vay to prepare and
ordein such persons is not to zive them theoloicel training first znd
then send them nut to seculer vncations znd an ordsined ninistry, but
rether to train «nd ordsin proven seculrsrly-employed lsymen for service
in the eommunities where they ure alrecdy establisheds".

‘O-
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" 30LDy CHEAYIVE DRCISIORS"URI™D

ABSPECYING MISoIOH IASTITUPICHS

RANCHI (Biher), India - "80ld =nd crestive deeisions™ with rezard to
the future »f lsrge o¢nd cnstly missi»on institutions were urged by a
mejor specker at the Asia Lutheren Conference here nn Octe 9.

"Some should be closed, others turncd over to government cwmtrol,

others to community control, some retasined under the control -f =z
single younger Church, others given tn the contrnl of seversl younsger

ihurc?gs, snd yet others t» some kind »f internstional board direction,"
e 8a ™ ) :

But such decisions, nnted Dr. Dsvid L,Vikner, East Aslaz secretary of
the Board of Torld ilissi-ns of the Lutheren Church in Americsa, should
not he t:ken until the invnlved parties have studied each individual
institution "in terms of its own situation.”

In a2 plenary sddiress on the Churches! Road to Self—Supgért, Dr, Vikner
recglled thst "the modern missi»n movement brought with it not -~nly the
verbal proclemati~n nf the Gospel but the est:blishment »f schools and
nosnitals,.

WThs totsl proclimetion by word md deed was on expression of the zeal
end visi-n of. the sendinz Churches end sncieties," he said. "The prosram
wes maintoined sith the use of »utside pers~nnel :nd funds,"

Today, Dr. Vikner declzrecd, "thesc instituti-ns hive bec~me z prt of

the younger church progran but, by ond larse, they are not ¢n expression
of its concern snd missi-n. They cannot be, for they are fur beyond the
ability of most y-unger Churches to adejuately manzge end staff."

The Americzn missi»sn executive, who himself wus born «nd reared in
China gdd hes served as 2 missionary in both China ond Jepan, stated
thet "for these institutionsy dedic:ited to Christlien service, the
oroblem todcy is not support but rsther control."

problemy™
P9 solve this very knotty./ he advised the involved parties to "study
ezch individusl instituti~n"® znd to "mcoke bald &nd crective decisinngs .

#ith réSpect to the rosd to sellf-suprort for local Christian congre-
gotions snd theilr nstiosnal churgh orgenizsti-ng Dr, Vikmer =sdvocated
four basic principles: ! ' '

(1) "All loc:l eongregeti-ns shell be finencizlly indonendent or
self-supportdns."

(2) "The operstisn ~f the basic neti-nasl church progrem shell be
supnorted completely by its membership."

(3) "Outside funds mey be used by the y~unzer Churches for limited peris. .
.~.0ods for the operation of specific prosrsms depending upon their
" ' velidity and the extent =nd spirit of local participstion.™

(4) "outside funds mey be used by the younser Churches for specific
capit:l projects, depending upon taeir validity ¢nd the extent
rad spirig of locel particination. :

Dr. Vikner chirscterized es "fortuncte" any Church "thet by desisn or

circunstsnce from its beziavinz wss n~t the recipient of overseas

subsidy."
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CALLS PERSONNEL CHIEF LACK

IN MASS COMMUNICATIONS WORK

RANCHI (Bihar), Indis -- Lack of competent personnel is the "Qumber one
problem" of the Asian Churches in their use of modern msss media of communi-
cation , a Chinese editor told the Asia Lutheran Conference here on Oct., O.

of

"The training/workersis not only the key to all the problens involved in
the work of mass communication , but also the greatest need of the younger "
Churches as a whole," sald Prof. Andrew Hsiao, publications editor for thre
iutheran Literature Society of Hong Kong znd Taiwan, in a plenary address,

" The most precious gift that a mission board could possibly give to a
younger Church today is no longer money or missionary personnel, but compe-
tent indigenous workers.!

Prof, Hsiao asserted that "the Asian Chirch-us a whole has not yat made
the best use of (modern) medis in its work of mass communication of theGospel,!

i In discussing the reason why , he spoke of seversl important problems--
lackeaf -intardenominational cooperation, inability to achieve high-quality
indigenous production, insufficient funds, and ineffective distribution.

However, he rejected all these as the'number ofeproblem" in the Churches!
use of the mass media when compared with the need for competent worksls.

"Should we have more leaders with vision and i1k insight, open minds
and warm hearts, cooperation between Churches will become much easicr.! Prof.
Hsigo said.

#Should there be more talented, experienced and consecerated writers,
film producers and radio program planners; indigenous production will no-
longer be a problem; should we find more executives who are he »dworking and
cgpabley self-respecting and self-denying, financisl sufficiency is not _ins.

pOssible,

"Should we have more. responsible and enthusiastic, sociable snd slert
distributors, effective distribution will be realized at once."
b

Editor Hsiao pointed out, however, that "competent worker are not found
by accident, but must be selected with great care; they are not people with
supernatural power, but men with zeal to learn; they are not born, but are
trained."

< Oke
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THE BIBLE, THE HYMNBOOK AND THE CATECHISM:
THE TRIPLE TREASURE OF ASTAN LUTHERANS

G. Thomas Edward%

God does His work in us only when we use His Word. It is by means of the Sacred
Scriptures that the Holy Spirit calls us, cnlightens us, sanctifies us, and gives
us faith, comfort and hope., Apart from the Bible there can be no spiritual life.
Qur church has steadfastly held to the doctrine that the Bible is a means of grace
through which the Holy Spirit operates., We, above all Christians, should be
faithful in our use of the Word of God.

The Lutheran Church claims the title: "The Bible Church," In the sense that we
take our teachings from the Bible we are indeed "the Bible Church," But as

regards usage of the Bible by the laity, Lutherans in India at least are evidently
not "the Bible~Studying Church," for we have not succeeded in persuvading our members
to study their Bibles frequently and regularly.

The Holy Scriptures is God's gift to His Church, The Bible is not only the
Church's Book, but it should be regarded as every Christian's book. The whole of
Christendom is agreed that a Christian Church must be based on Holy Seriptures-and
our Lutheran Churches have made this a fundamental principle of their doctring.

The Holy Bible is the source of the other two treasures namely the Hymnbook and

the Catechism. Under the changing situation in Asian countries the Lutheran
Church with its evangelistic principle, should find various methods of making the
best use-of these priceless treasures of the Word of God, reaching every individual
believer.,

Holy Scripture calls every Christian a priest of God, and has given him inalienable
rights which he may not surrender to another, The pastor of a congregation should
make the congregation members feel the responsibilities of that priesthood and teach
them that in order to fulfill their priesthood they require a good knowledge of the
whole Seripture, and training in the Christian life. :

The Bible is meant for everymamw. Thus, Bible distributicn ought to be a regular
part of the Church's task. Local congregations should budget every year for
purchasing Bibles and every congregation should pray for the contribute to the Bible

%  Reve G. Thomas Edward is a Pastor of the India Evangelical Lutheran Church,
Madras, South India.
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societies which translate and publish Bibles. In the changing economical
conditions of the parishoners,in addition to the running expenditure of ‘the
congregation, they should be taught to set apart a cortain amount for buying Bibles
for distribution to others who cannot afford them, 1In my congregation I encourage
the elders to buy Bibles and to give them to the confirmands and catechumens on

the day of their confirmation and-baptism that they may keep them as a treasurc
which makes them living witnesses.

The congregations may get voluntary colporteurs for the distribution of Bibles.
By this method-there is a personal cncounter, as conversation, a testimony and a
recommendation. : -

As we call oursclves evangelical Lutherans wg should realize that the growing
population of Asian countries and the addition of thousands of new literates every
year is raising the demand for books to proporbions never known before. The Bible
is sure to be called for im great and growing numbers.

The Bible holds a unique position. It can penetrate where no evangelist can go;
it can speak when other voices arc silenced; and it can remain in'all times, in
all situations, and even when Christian workers are removed from the scene it can
witness to the love of God and the redemption of Our Lord Jesus.

Some Suggestionse= ;

Tt is impossible to establish the lay people in any truth unless the Scriptures .
are plainly laid before their eyes. In Asian countries to enable the large
percentage of illiterate people to use this triple treasure,-we should teach them
to read by conducting adult literacy classes in the evenings.

1. The congregations should provide Bible classes in sufficient number o
adolescents, young people, and adults, and thus cncourage all communicant mcmbers
to participate actively in a well planned Bible study program, that our people may
learn to use the Lord's Day for study as well as worship.

2. We should cncourage the increased use of the Bible itself in private and family
devotions. : : .

3, TIn the midweek evening services, the congregation members should be encouraged
to bring their Bibles with them, and the minister may ask them to read the text,
and the reference verses as the minister reads them.

I. CATECHISM'

The Luther's Catechism is a veritable little treasure box of God given to the
Church., And since it grew out of the life and cxperience of a great man. of God
and was not composed in the meditations of a cloistered cell, it 1s a very practical
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book for all those who will use it.

There arc millions of souls in Asia that sit in the darkness of sin and despair.
They have no hope beyond the grave because they do not know of such hopes They
are totally ignorant of the saving word of God. We of the Lutheran Church not
only possess the Gospel, true and pure, but also have the means by which the light
of the Gospel can be brought in the simplest from to tho adult population of Asia
as well as to the children, namely, Luther's Catechism,  The Catechism holds all
that a simple Christian must know for his salvation. Luther-in his Catechism was
merely protecting and guarding the inhcritance of the Fathers. So, then, there
is nothing new in the Catechism, It is simply a return to the Bible, - Throughout
the Catechism we have nothing negative and barren, but only statements that are
edifying, uplifting and refreshing.

Tn India a fair amount of literature is being distributed to the non~Christians.
Some groups of Christians, who do not came under any denomination, and some
individuals are ecngaged themselves in distributing Christian literature to the non
Christians., The titles and contents of these tracts and other booklets arc so
bad that people are annoyed and develop hatred towards Christianity. Some times
they throw away the booklets without even reading it. The beauty of ILuther's
Catechism is evident from the fact that it specaks in a most pleasing personal tone.
Tn it God has given the Church a fine confession for-all time showing what the
Church is to believe, how it is to speak and confess. In order to develop Christian
faith, sincere love, and a God-pleasing life, the Catechism should gain entry into
many homes. '

Now that several changes are taking place in India and other Asian countries, and
that politicians use their influence in the cducational system of the country,
Catechism cannot remain a school book for religious instruction in Christilan Schools,
the Catechism ought to have its proper place in our schools., Parents of today
should be urged to teach most diligently the Catechism truths to btheir children

in addition to their learning in the Sunday schools, and confirmation and baptism
instruction classes. The children should be taught to recite and to memorize the
fundamental truths of the Bible as oublined in the Catechism. The Church should
produce literature such as simple text pamphlets, devobional booklets ete. It

is our great joy that our Luther's Catechism sges to it that Holy Scripture shall
romain-the centre of our doctrine and that everything shall be regulated from this
center, :

IL, THE HYMN BOCK

The Lutheran church is a liturgical Church. It is in the main stream of Western
Christianity and uses a clearly-defined form of the Western Liturgy. The Lutheran
Church is also a singing Church. Born with &t in the 16th century were hymns bhat
are still favourites of Christians everywhere. Lutherans have always used their
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hymns in their public liturgical worship, They still do so today.

Our generation stands in this long succession of fellow Christians. The heritage
as we have received it should be no means be given up. Our task is to carry

on the praise of God, which should never cease. God has given us the gifts of
poetry, melody, music, and liturgy to express our adoration of Him, to do what

the Church must uncecasingly do.

It is possible to have adequate translations of Western hymns and to sing them

as they are supposed to be sung, but "lyrics" are more natural to the Indian soul.
Most Indian tunes arc meant to be sung by a single volce, When congregations try
to sing them together they are apt to get out of time with each other. Sometimes,
in order to impart a congregational quality, Westorn style harmonics arc fitted +o
Indian music, The results are painful to a sensitive scar. Despite these
difficulties, however, lyrics are undoubtedly better suited to Indian worship than
Western hymns. j :

Chants and songs can be used which go back to the first centuries, The Book of
‘the Psalms was the hymn-bock of the anclent Jowish Church, ~ Hymns have been
written by Christians in most ages, and in modern times hymn-writing has greatly
increased. This encourages congregations to take part in worship.

The minister must always take great care over his choice of hymns for public
worship. By this wo help the congregation to use this treasure properly. The
hymns, should contribute 4o the meaning of the service., At the times of the great
-festivals such as Christmas and Faster, the hymns will be chosen to fit the occasion.

Where hymns have been translated into languages of Asia, difficulties often arise.
Sometimes they are quite unintelligible, especially if they have been translated
into a tonal language, where the rising and falling tones of the words do nobt fit
in with the notes of the EZuropean music. The ideal is for each land %o compose
its own Christian hymhs, in its own language and music. This will take a long
time to achicve. A% the beginning the "lyrics" or hymns that are invented may
seem to be short, repetitive, and not very rich in Christian doctrine. However,
a beginning must be made. = It is far better to have a meaningful lyric in the
local language than a translated hymn that no one understands. Instead of-
translating Western hymns in exact Western metres, the message of the hymns needs
to be put into a local lyric form. Short Bible passages, and prayers can also be
set to local tunes and memorized. for use in worship.
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PUBLIC WORSHIP AS A MEANS OF EVANGELISM

#*
Wu Ming-Chich

Public worship as an instrument for the spreading of the gospel. - Let me at the
outset 1llustrate this subject by recounting two actual incidents. Once at a
New Year's Day worship a well-dressed gentleman, accompanied by two young girls,
came in to join the service. They sat in the front pew and carefully followed
the liturgy. When the hymns were sung that gentleman held the hymnal with one
hand and with his other hand wiped away his tears. After the opening hymns, I’
began to prcach on the theme: "Let It Alone This Year Also," from buke 13:6-9,
During the scrmon I saw tears incessantly streaming down his cheeks, When the
service was over, he came to me-to express his sincere willingness to repent and to
accept Jesus Christ as his Lord. From what he said I realized that he had been a
nember of the Legislative Yuan of The Republic of China. He had been a man of
position, rich, well-educated, and looking down upon the church and its prcachers,
and had only contempt for the Bible, It was through that public worship that he
made an about=turn, and ever since then he has been a very active member of the
church., - -

Some years ago I came across a well-known professor and author. He was an agnostic,
and said that .China had no need for Christianity because it had the best religion
and culture, But one day, at a Sunday worship scrvice, he was greatly touched by
the spiritual atmosphere of the service. He began to examine himself and to study
the Bible, Soon he became a devoted Christian, In his beautiful ly-worded
testimony he sald: '"Once, at a worship serwvice in a church, the eye of my heart,
which had been darkened by my old ego, was opened."

I am sure-that every local-church pastor can at least mention a few incidents of
this kind. All these testify to the fact that public worship is a means of
spreading the gospel.

Examples from the 0ld and New Testaments

It is not difficult for us to understand why God conmanded Moses to make so many
ritual rules after finishing the tabernacle., The Israeclites were obliged to
assemble at certain times, to burn incense, offcr sacrifices, and to listen to the
explaining of the Law. .Even though the Law is not the Gospel, it is nevertheless
the Word of Gods It is through the Word of God that God's will ‘is revealed, The

3* Rev, Wu Ming-Chieh is the president of the Ivangelical Lutheran Church of
Hong Kong.
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Tsraelites had to listen. They had to listen te the Word of God at the public
worship services, because it was ordained by God.

Tn the early church public worship was seriously observed. Christians regularly
assembled to pray and sing together. Even at the ritual of the Lord's Supper,
which was strictly obscrved by the Christians, there were prayers and the
proclamation of the gospel.

Examples from Church History

Lbout the third century the rite of Public Worship seems to have been established.
The comparatively important parts of it are: Seripture. reading, Prayer, Hymn-
Singing and Preaching. During the Middle Ages the Roman Mass gradually took the
place of preaching and became the main part of worship. From then on the rituals
of worship became more complicated and increased 'in number. Worshippers had to
face all those artificial, superficial and stercotyped rituals, The Gospel was

put on the shelf., The congregation could not come close to the gospel and tap the
living message from the Word of God. Oonscquently the Church was precipitated into
the "Dark Ages" by those church leaders who were short of spiritual wisdom

After the Reformation, there arose two different views toward the rituals of
Public Worship, namely, the view of the Lutherans on the one hand, and the view of
the Reformed Church on the other, The former took a moderate attlitude, looking
upon the alter as the center and conserving the best parts of the Roman worship;
the latter adopted an extreme attitude, locking upon the pulpit as the center and
 throwing away wirtually all of the Roman' liturgy, whether good or bad.

Liturgy and the Church Today ;

Hymn-Singing, Scripture reading, Prayer and Preaching are still the center of the
public worship of the Protestant Church., These things have weathered all the
trials throughout the history of the church. Undoubtedly they have helped to
communicate God to man and man to God. No church wants to throw away any part
of the public worship, lest the congregation feel that some previous treasure is
missing from the worship. :

As we look through the 01d Testament Psalms, we note that almost every gencration
had its outstanding psalmists and masterpleces. All these psnlis were sung gither
by the congregation or by ‘the choir in public worship. Some of the psalms are
magnanimous and chivalrous, tending to excitec the devotec. Some are tender and
elegant, creating a sense of comfort, Same arc like light, shining through the
soul, while others are sweet as honey, pleasing to the scul, Not a few heart
hardencd people have been softened by these psalms, and many have even been caused
to shed repentant tears. Some vice-infatuated persons have been regencrated by
reading the Psalng,

We know that in public worship prayer has been breadly used to reveal the love of
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Christ as well as the longing of the Chrisbian soul. Prayer is not merit. It

is a communion between God and man. It is man's repentant attitude which God wills.
In prayer ‘the love of Christ is strenuously proclaimed, and at the same bime the
worshippers are greatly strengthened, Prayer in public worship also makes clear
to the congregation that the church is concerncd not only for the welfare of the
members, but also for the welfare of the state, soclety, the family, the orphan.,
the widow and the entire humon race. Through Public Worship a great mass of
pecple have been brought to the glorious Mercy Seat of God,

In addition to hymn-singing and prrayer, the third thing to be noted-is Seripture
reading. Scripture reading in public worship is truth-proclaimis-. Many people
have experienced what the psalmist wrote: "Tho unfolding of thy words gives light.,"
Scripture reading is not only a proclamation. It is also a genuine experience.

It announces the core of the Gospel for the Day. It also paves the way for
preaching from the pulpit. The congregation will naturally respond to what the
gospel announcet because with their cars and cyes the congregation can hear and

see that which is nothing but the Word of God - the Spirit and the Life., There
will be an evident effect as soon as the Word of God is Proclaimed,

Fourth and lastly we come to the Preaching in public worship. It is another
way of evangelizing. No matter how much time preaching occupies in the total
worship service, it is always a very important, effective act of proclaiming the
Word of God, A strmon sanectified by the Holy Spirit is like Yo two~cdged sword,
piercing to the division of soul and spirit." From preaching come comfort,
exhortation, conviction and judgement. No one can fathom its effects.

Conclusion

In PubliETWOrship the congregation will have a sense of sincere fellowship and
communions This strongly testifiecs to the Ffact that Public Worship is :
unequivocally an effective means of evangelization. Consequently we should
stress the fact that we are greatly in need of Public Worship, since it is the
best means of evangelism.
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THE PAMILY AS AN INSTRUMENT OF EVANGELISM

3
Julia Sarumpaeb

An urgent need

In Asia, the largest continent, with its millions of inhabitants, burns the light
of the Gospel. The Church of Christ, fearfully small and weak, is placed over
against religious and traditions which have shaped the lives of the peonle for
centuries., :

There are no arguments to show that the family in Asia has a task as an instrument
of evangelism: the Christian family is such an instrument par excellence, The
intention of this article is to show that the church must not only call upon her
members as individuals, but must especially meobilise the fanily as such. The
family, as the smallest congregation, as the congregatlion in miniature, must be
made ready for action by the church.

The Church has for tooc long made up her statistics in numbers of personse Too
little emphasis has been laid on the family, the small unit where disciples, love
and obedience reign to carry forth the gospel. The individual does not lose his
value in this way, bub is brought into close cooperation with his nearest relations.,
The family in Apia - "

Tn order to mobilise this foree, it is necessary that the church in Asia should
know the family, its background, its environment, growth and development, and its
material needs. Some of us see the family facing problems of urbanisablon; for
others old ties are loosened when the family moves to a new region to work there
as civil servant or farmer. Very occasionally a.whole region is converted to
Christianity together, and the families are faced with the task of showing the
world a society based on Christianity.

Tt used to be very simple, when the head of the family, the leader of the village
or of the clan became a Christian, and the other members of the agrarian community
followed automatically, .In the présent division into "nuclear" groups, the -
patents and children are left more to themselves, without undue interference from
remoter members of the family. This means that the church is faced with a much
larger number of families, which means more work, It also means more results,
however, for a decision taken on personal responsibility has more value than,
following. an authoriative head of a clan.

+ Mrs. Julia Sarumpaet, Djakarta, Indonesia, member of the Batak Church.
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What is Christendom for the outsider?

If all these families, from their place in socicty, let their 1light-truly shine
on the practical life of every day, this would indeed be evangelism., IEvangelism
in action, not because father is a pastor, or has been sent out by a missionary
society, but evangelism through living, as proof of the theory, which is all too
pasily preached, Families arec nobiced, more than congregations.

We have our church, accepted from the white man; +they have remained faithful

to their mosque and their holy places for sncrlflce, this is not surprising.

But what have Christians-got at home that they have not got? This is now the world
looks at us, questioning. And the answer that we give with our family lifc is such
a distorted picture of -what Christ means, that they remain at a distance and shut
themselves off from us,

If all thesc families werc bebter ablc to show the world what Christianity is like,
how great the number of burning lamps would be; how soon would Asia, which is now
wrestling for an answer, be won for Christ. What is Christendom? Let us begin
with that which is the most striking to the outsider.

Our fourth daughter, 15 years old, is the only Christian in her class, all the rest
being Mohammedans. - It may be that she can look after hersclf, but I do not have
the impression that she is loocked down on because she has another faith. A plan
was being considered to gilve the class an extra lesson on Sunday-afternoon, because
the final oxams were coming near, Of course she could not come. The following
discussion tock place: "Why not?, "Because I am a Christian, On Sunday wWo go

to church." "Yes, we go to the mosque on Friday".. affer a pause: "Your religion
is difficult, isn't it? You can only marry once, but we are entirely free, we can
marry as often as wo want'.. but the classmate immediately follows this with her
appreciation: "But then you Christians are safe you sce."

The Christian family, based on monogamous marriage, 1s also very-striking to the
outsider. We must wrestle to keep our marriage pure and bright. Let us make

the atmosphere good and safe, with a quiet and civilised tone. The wife should not
allow herself to become indiffercnt, because of her safe position, and should not
decrease her care and love for her husband,

Christian scrvices at home and Christian fostivals

Apart from the weekly church scrvice, we can show the world through the week that

we are Christians, through our daily service at home, in the family, The outside
world notices the attentive silence which comes over our house, the hymns which are
sung. It would be cven better if these hymns came from our heritage, to oppose the
idea that this is a mere imitation of western habits. Christian songs, in the
language and music of the country, heard by the folk of that country, cvery morning,
or where this is not practicable, every evening of the week, That would be
evangelism that is unintentionally listened to.
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For this-reason the church should be untiring in her insistence on these daily
services., They must be the central peint of our daily program, which is never
missed by father, mcther, and the other membecrs of the family, however busy we
are, how important the guest may be. If all the workers of the church-give this
example, pastors, elders, members of the committees, youth leaders, etec., this
habit would soon become accepted.

The church should further insist on significant celebration of Christian festivals.
Advent, Christmas, the celebration of old and new year, mreparation for Good Friday,
Baster, -Ascension and Whitsun should not be cbserved only in the Church, but also
at home, We chould express the attention and atmosphere in which we look forward
to each festival by decoration, by pictures we put up, All this is only beginning,
we have so far only adopted customs from non-Asians, which do not convey anything

“ to 'our Pellow—ﬂsmans.

Ghristlanity and culture -
Birth and baptism, c¢ngagement, marriage and death cccur in every family, They
should be so many occasions to preach the Gospel, 01ld customs connected with
these events are sometimes preserved at the time of transition to Christianity, as
mere habits without any un-Christian contents. -Speeches, prayers, and hymns can
then underline the-new contents of the old forms, Sometimes a new form emerges”
beside the old one,

On this subject, too, a frequent conversation among Christlan Asians would be
exceedingly useful; an exchange of ideas and results between the more and less
advanced. It would bc useful for ocursclves, in order to avold culbural narrowness,
and useful to the outsider, who does not positively choose Chr15u1an1ty, but in

this modern era no longer feels at home among the century-old traditions. This
may lead to the uneritical acceptance of what passes for modern, but usually means
Buropean or Americap habits. It would be so much better and more hopeful if these
outsiders adopted the progressive morals and habits of their fellow-Asians who

have become Christians,

Reflection on a national and international level to understand our own Asian
heritage betber need not degenerate into chauvinism, if it is held in the light of
God's revelation.. There is certainly a danger of a new paganism, disguised in
Christian dress, but Christ is the Way, the Truth and the Life., He will load us
on his way, so that we may know the truth about God and about ourselves.

Religious duty, salvation and evangelism

The precedin- section has already transferred us from public te private life,
the life of every day. Every family going to church faithfully, every family
holding the daily service, praying before and after meals, even in mixed company,
not demonstratively, shamefacedly or timidly, but guietly and simply - these are
things we can do "easily."
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But there must be a desire to do them, and-a will to cooperate among father,
mother snd the other members of the family. There is so much that nceds cur
attention - but still it is possible, with exhortation from the pulpit and the
cxample of the church workers, who will in thelr turn be able to plcad the matter
more quietly and more convincingly, because they speak from thelr own expericnce
of the blessings which it brings.

We must not think, however, that this exhausts our duty to evangelize, Lf we as a
‘family are faithful to our religisus duties and arc able to create our own Christian
style of living - do not the heathen do the same? The Mohannedan marketwoman in the
market in Medan, North Sumatra, turns her face to the holy city at certain times,
and says her prayers, in the midst of her wares, unconcerned of her environment.

- For Asia bristles with religious rules for the conduet of life, it is the country
where people do not shun to stake even btoday, if their convictions arc concerncd.
And the style of living of non-Christians, with its emphasis on external cleanliness
is sometimes in sharper contrast to the sloveliness of the Asian Christians, who
erroncously assumc that appearances do not matter because pureness of hcart is
what counts’. Not to mention tolerance =t this point there remains for us nothing
but to bow our heads and whisper "Lord, have mercy on us sinners.'

Our common calling

The stress on the Christian family as an instrument of evangelism is new; let 1t
not remain a pious wish, which is specially put forward by a mother, beecausc it
happens to be her special concern, Iet it be incorporated intc the work of the
church., It will help to prevent the church from deteriorating into an institute
for registration. -The necessity for cooperation between men and women bocomes
‘very important here, lMay the church not shrink from this, so that she will have
more forces ot her disposal for her world-wide task of evangelism,
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SECULARISM, YOUTH, CHRISTTIAN EDUCATION

Masaharu Oka*

The number of church school pupils (Sunday School) is generally decreasing and
the churches are suffering as a result of this. Many study groups have been
arranged to investigate this problem. Oune of the main reasons for this is that
the pattern of living in the newly urbanised communities is distinetly changing,
and also the secularisation of the youth is increasingly noticeable. These
reasons are, however, pointed out of a negative analysis and the church in
Japan has not come to a positive solution for this regrettable situation.

The basic reason why the churches have not attalned a positive solution is due
to the fact that they are still preserviag the traditional structure of
congregational life anc remain lu the old shell of the isolated "echurch commu-
nity". Remaining in this conventional framework they have lost all ambition
to bear witness to the Gospel in the midst of the present soclety and they
forget to yleld themselves to the guidance of the Holy Spirit in their study
and ianvestigation of this modern way of life. '

The new strategy of the church should be outward and reach into the midst of
society to find its mission there. In the past and even now the whole scheme

of Christian education: the curriculum, management and method of teaching,

has been oriented wmostly For the pupils who come intu the church voluntarily;
but now we are entering into the threshold of reorganising this scheme in a

way in which we can appeal to the outside pupils and to meet their needs in the
given situation. This inevitably changes the pattern of teaching from the simple
sharing of the knowledge of the Bible within the church community to the personal
acticn in which they experiment with their friends on what they have learned.

At this point we should realise that the Church exists always In the moving
history and we should not fear reorganisation of our congregational structure
because the master of the Church is our Lord who ultimately governs.

Having stated this I want to make two practical proposals - the activities of
\church scouting and the establishment of week-day churehn schools.

The Activities of Church Scouting

There has never been such a great need for the guidance, assistance and action
from the church as at the present time. The open report on youth, which was
dssued two years age by the Central Study Conference on Youth in Japan,
revealed as one of the causes for juvenile delinauency that the people lacked
religious principle every individual requires in his life. Thus this is the
best time for us to step in and help in.religious education. I believe the

o Rev. Masaharu Oka is the pastor of Japen FHvangelical Lutheran Nagasaki
Church.
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method of scouting - boy scouts and girl guides - is a most influential and
powerful way of putting into practice what we aim at in Chrietisn education.
The pupils' energy which they preserve can be expended outwardly through
scoﬁting instead of Just within church communities. This can be characterised
as "religious education in action". Some aunxiety may be expected regarding
the relationship between the activity of seouting and the worship life of the
church., In fact this is hindering many churches from taking the final move
towards this idea. I propose, however, a few ideas against this anxiety.

(i) Every scout should be a faithful attendant of the church school. A partic-
ular scouting activity should not overlap with worship time.

(11) We should emphasise to the scout that scouting is a part of the church
school as well as its outside activities.

The worship should be therefore, the main feature even in the scouting activities.
To attain this we need full cooperation from the parents; all parents should
knew that the scout movement is a religious educatiocn. I have some reports

that the churches which have organised scouting have more failthful church

school pupils. It is also reported that parental support has been given simply
because they themselves have a distrust in the contemporary situation of the
general education and realise the lack of religious education which 1s the
rakbone in the sound growth of the childreun.

The movement of the scouts is, thus, a concrete enterprise of service of the
whole congregation which bears witness in thils society, the nature of which is
principally the same as that of church kindergarten, nursery cr even the
educational institution of the church. y

This is of course my practical proposal reviewing the particular situation of
present day Japan but my base point is that we have to reorganise the structure
of the chureh schools so that it menders an active religious education, rather
than a static one only within the church community.

Establishment of Weekday Church School

The real education which helps the formation of man is the personal encounter
between teacher and pupil. This encounter can be truly realised in the fellow-
ship in the Lord, Jesus Christ. It is clear that this cannot be attained merely
by communicating knowledge. but by personal, mutual experience between both

as mentioned "did we not feel our hearts on fire". (Luke 24:32). Thus the
church has this great mission for the youth. It is important for the church not
to act with superiority but to serve the youth with love and humility like our
Lord who washed his disciples' feet.

The church has performed this mission through the Sunday schools, kindergarten,
and other institutions and this has eertainly been a great contribution to the
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whole society as the history indicates. The fact to which we have to open our
eyes is, nevertheless, that those pupils who are taught while 1a the lower
grades, as they reach the higher grades, gradually stay apart from the church.
This is because their ceontact with the church is only once a week through the
Sunday school and these pupils come to the conclusion that the church is only
meant for Sundays. Naturally, intellectual education should be carried on at
the general schools and the childreu as they grow huve more need in this. Some
people say thils much that church has nothing to do with this Lype of education,
but the parents notice that this pursult for Intellectualism always leaves a
problem and they are looking for seome smaller scale of private classes where
thelr children can get spiritual as well as intellectual education. Here is the
place the church can serve. I believe the church has to serve the people in
this need by establishing week-day schoels. This vroposal is a develepment of
the basic idea of changing the name of Sunday Schoul fo Church School. nrough
the week-day school, I believe, the real pastoral care for the children can be
addid to the whole scheme of Christian education.

In the week-day schools regular lessons should be carried on in terms of
supplementary education but 1t should start with worship and end with the thanks-
giving prayer of the children. The subjects of the lessons should reflect

thelir local need. The tuition fee should be much cheaper than other private
classes. The most important requirement should be that only Sunday school nupils
are principally entitled to enter this week-day scheel. This is the basic

link between Sunday schocl and week-day school which practises worship every

dair.

The immediate problem is the lack of teachers. This applies to the church schools
in general but in order to solve this problem firstly it is advisable for the
whole congregation to be involved in this enterprise, and secondly, these

teachers should be adequately paid, Now 1s the time to avoilid the old rule that
such teachers should do their work voluntarily. We should provide a certain
budget for this and the tuition fese should partly cover it. Moreover, if the
whole congregation would participate in this projeet in terms of personnel and
finanece, the problem may well be sclved.

This is another concrete suggestion which may or may not be applicable to the
situations in other countries. However, within the church the discussions of
religious edueation tend to remain theoretical and internal whatever solutions
reached are appropriate only to chiliren and youth who have come to us. Rathner
we must reach out to all of them in the community, through daily living and
studying together and shewing interest in thelr lives with Christisn affeclion.
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M.P, Sitompul’

Because the blessing of God does not depend upon the quality of an organization
(however excellent it may be), thé question as to the necessity of having a
parish organization must be kept open. God does not oppose the organization
as such; he.blesses it if it becomes an instrument of the Gospel and-not a

hindrance to the work of the Holy Spirit in any aspect of the life of the church,

Parish organization should not bind itself %o its "organizational imperatives" l),
but it should let the Word freely speak to the situation. It must be relevant.
To set up a fine organization does not mean to have a more beautiful Worship or an
effective evangelization, Without an organization God is always among his peogle.
Therefore to the Lutheran the organizational aspect in the church is sueondary

and it is not an essential thing.

Unfortunately, a coTplete and fixed pattern of church organization' is lacking in.
the New Testament;3 This forces the church to make the necessary adaptation to
it its situation. Wherever possible. the pastor is the one who can make
suggestions on how the adaptation may be mads.

From the outset of the Batak Church adaptation has played a big role to christianize
the Batak society., On the whole the Bataks arc stable and conservative. Thus,4)
the type of the church organization is more-or~less adapted to the Batak Scciety,
and it is not an imitation from the Western churc‘n.5j

.

The Batak Christian Protestant Church (HKBP) is an indigenouséfhurch. AT present
she has about' 900,000 members and about 1,400 congregations, These 1,400 .
congregations arc organized inte eleven districts and 149 parishes with a trained,

. ordained minister in charge of cach., Each congregation has a lay preacher assisted

by Sintuas (oldors). .

These lay preachers are an indispensable part of the life of the church and its:
organizations They do every type of service in the church except full or part-
time, but normally they work in a voluntary capacity.  Practically everything the
lay preachers do has a bearing on the effcctivencss of Christian SeTViCe.

3 Rev. M.P. Sitompul is the Librarian of the Nommensen University, Indonesia ,
and professor of pastoral theology.,
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Sintuas assist the lay preachers. They are volunteers rordnatod
by the church council, and clected by the congrogation. They are trained in the
knowledge of the Bible and in the work of the church once a week by a pastor
during a year, and then comes installation, Thelr functions are listed in the
Church Order and some arc indicated alsec in the order for installaticn. They
may be stated as feollows:

1. He is a church worker, overseer in his circuit (section or village). If
he knows a member's behavicur is not according to the Christian way of life,
he must report it to the lay preacher cr to the pastor,

2. To encourage church members to go to the Sunday scrvice regularly. He has the
right to question excuses.

3. To encourage girls to attend schools.

4, To take care and visit the sick, comfort him with the Word of God and pray
with him,

5. To comfort the bereaved and to take care of the needy.

6. To carc for the property and the finances of the church.

Ts " Eo excorelza N éelsnr (counselling), to teach, to preach and to visit homes.
8., To exercisc discipline together with the lay preacher and the pastor;

9, To win the heathen, Muslim and the unchurched to Christ.

10. To copduct the Sunday service as a liturgist, to collect the offering, eﬁc?

It must be menticned also what the parish organization of the Batak Church is
like, Fach parish consisfg of more than one congregation.9 According to
the new Church Constitution lt has-a conference called "Synode Ressort" (Parish -
Synod) presided over by the pastor, Fach congregation sends threce delegates,
one is the lay preacher and two are Sintuas, to this conference. EE' it i3
necessary a joint church council can be called. This conference meets at least
once a year; but a special mecting can be ealled on the request of one third of
its members. - Five tb seven officers are clected, and this 1s the official board
of the parish. It is a working staff of the pastor. Committees are appointed
by the board.

The functions of this board are:
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1. To eleet two delegates te the Great Synod.
2. To elecct one member to be on the district counclil, 3

3. T. initiate, plan and work out the necessary thing to foster the local life of
the church.

4, To make the Ffinal decision; on every matbter which cannot be agreed upon or:
solved in the locdal church.

5. To make proposals to the Great Symcd.

report the decisicns made in the Great Synod by the delegates. .

ey

Gy T

7. To make a budget for the parish, pastor's salary, and the support for the
Central Office.

g Io prumute the Synqu 5 declsions,

In practice the board becomes and serves as a finance committec. When T gquestion
some members of the official board of a parish, one just frankly says: YActually
we are elected ‘o the board in order to be the right hand of the pastor. But we
just do not have bime to do that work. Many congregabions complain that we

never visit them te help build a strong sensc of stewardship of money and cther
matters related to the church's life "

Another momber of the board says: '"Our functions in a parish are: 1 T
supervise the finance of the congregations, and to check where the moncy gocs.

2) We arc the boss, the pastor and others paid through the parish budget must
sbey our decisions (order, commends); if not we should not pay their salaries.

3) If there is no money in the congregation, it is not our fault, but the pastors
and other full time workers in the church, because they do not check the contribu-
tions of the members and do not cooperate with Sintuas."

If we look into the Church constitution of 1962, their functions are stated there,
although in many cases they are very vague. Because of this vagueness cveryone
can freely give his own interpretation,

Conclusion: : 7

1. The quallty of an organization rests upon the quality “f the staflf, Unless
4the staff have a decp understanding in the Christian Faith and reflect 1% in
a hizhly nordl stopdard the srponization is spolled, These deternine and
ereate a pood co-operabtion among the staff,

2. The success of an organization does not depend upon material but rather upon
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moral and spiritual strength (11)

The structure of a parish crganization should be based on and come out from
the 1life and experience of the congregations rather than from the idealistie
pattern of view. It must be realistic and speak to the total situation and
mect the needs of the members. !

It is an urgent need to prepare Sintuas through adequate training in his
work, such as a refresher course, before or in scrvice. Most of them bscome
Sintua only to represcnt his village (section) or clan (12) in the congregation.

Notes
) hlllp Selznick, "IVA and the Grass Roots," quoted by Robert Lee in "The

2}

3)

4)

5)

7)

8)

9

10)

Organizational Dilemma in American Frotestantism" in Union Seminary Quarterly
Review, Vol. XVI, November 1960, No: 1, p. 10.

G.Ca Oﬁbthui on: Theological Discussions and Confessional Developments in the
Churches of Asia and Africa (diss. Th. D), 1958, p. 12

Anders Wygren, ed. This is the Church, 1952, p. 134

Individual dignity plays a big role in the Batak Society. Fermerly, it went
to the chief; at present it is determined by educatbion, material wealth or

~a high ranking position in the go wernment service, From the beginning

£

individual dignity has never been overlooked in any organization set up by the
church, although 1t may create tension (harm) as it is felt today.

Justin Sihombing 100 tahun HKBP (The Centennial of the HKBP), 1961, p. 6).

According to the report of the Ephorus in the centennial celebration-in 1960
1,290 congregations; 138 parishes; but since then it has increased,

The decision was made in the Gread Synod in 1935 to give honoraria te them;
but in 1949 again they were not to receive any kinds of honorarium; at present
10% “of the meney contribution reccived from each member goes to Sintuas.

The historical de@loﬁmcnt and the cemplote functions of the elders' (Sintuas)
are well deseribed by Andar Lumbantobing in his dissertation for Th.D (1956)
Das Amb in der Batak-Kirche, p. 52 - 56

There is only one parish in exception nomely "The Knitting Factoxy," T.D,
Pardede in Medan; one congregation served by three pastors.

The New Church Constitution of the Batak Christian Protestant Church (HKBFP)
has been valid since June 1962,
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11)

B

The balance between the spiritual strensth and material success are nob
even in the life of some individual Christians. This unhappy situation
also creates tension. The boom of materialism is flourishing rapidly.
If this typc btcomes Sintua in the congrepaticn, then there are unhappy
results, Sec also note (4)

The fecling of clan (marga). -I refer to the book of Andar Lumbantobing,
Das Amt in der Batak-Kirche, p. 39.

But at present the feeling of marga is rapidly developing, not only in
society but also in the church, Each marga build a monument everywhere in
the Batakland, for instance the monument of marga Pasaribu, etc, Funds and
energy are dedicated to this.
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K. Rajaratnam

Considerable thought has been bestowed on the Problem of
Christian Evangelism in conditions of rapid soclial change siace
the turn of the century. The content of Evangelism without the
slightest shadow of doubt continués to be  the same "old ld
story", the story of Jesus Christ, His birth, His death and His
resurrection and their meaning for man's life and salvation.
But the truth and the pertinence of this message for eternity
reflects from time to time, from age to age, in different
dimensions influenced by the changing conditions of man's
environment, physical, cultural, social and economic. The

Gospel acquires new significance, meaning and vigour in the
process of changing social conditions. While the messaze
therefore continues to be the same, the forms and the

methods through which the Gospel is communicated naturally
should conform to the changing idiom of man's life and
thotghte = ' »

Especially during the past fifty years, soclieties in Asia
have been under the influence of the inevitable political,
social, cultural and eccnomic forces. Since the beginning of
the century, the process of this development in Asia may be
classified into three stages. The first, a state of political
awakening, adventure, daring and expsctancy in relation to
development to statehood. Asian Colonies and Dependencies of
the Imperial West came under the grip of nationalism which
had set in motion all the foreces of progress as well as of
reaction. To this change, the Christian attitude during that
time was one of apathy, indifference and perhaps even of
ridicule.

The second stage is that of ‘the emergence of the subject
nations of Asia s free and equal members of the comlty of
nations of the world. This inaugurated an era of co=-operation
for mutual advantage between the affluent and poorer nations,
thus altering - the former relations Dbetween the ruler and
the ruled. The Christian attitude during this stage was one

of secking safety in the new situation, for its exlstence,
for its property and for an undisturbed. carcer.

The third stage in the development of Asian Soclety is one of
bewilderment at the magnitude of the problem of redeeming the
promises of better life, froely made by the leaders of the
national movements, during the time of the frcedom struggle~--
o state of discontent and frustration at the failure even of
sustained effort to cradicate all the evils attendant with
illiteracy and poverty-- yet a state of firm deternination
to realise the objectives of national movements i.e. to
secure social and economic justice for all the people.

There exists a firm hope, that sooner or later, these
objectives would be realised. The Christian attitude here
again is one of frustration and bewilderment in terms of

his own function in the new society that is on the anvil in
Asias - :

It is with the third stage that we as Asian Lutherans here
are confronted with to-day. Like all other Christians we as
Lutherans are subject to the same sense of frustration,
failure and bewilderment in relation to our own function as

i3 : i A
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Lutheran Church. I may add here, without any fear of contradi-
ction, that to this general state of Christians' failure, the :
share of the Lutherans in Asia (here I speak as an Indian) is

without .questiosn, a large one. -+

-/l\\ IN WHAT TanMs SPACIFICauLY Is THE SOCLATY IN u5la CHalGING 2

TQT”’Fgglitically the nations of Asla became independent during the
later forties. The new ships of state set on their maiden
political, voyage with the parliamentary democracy as its
compass. Within less than ten yéars these ships of state had
to change their course having discarded democracy. To-day
Parliamentary democracy has virtually disappeared from most
of these countries.and vdrying forms of dictatorship have taken
its place. The big question raised to-day is: Is democratic

_machinery sufficiently efficient to set the peoples of Asia
- on the road-to progress ? '

7) The emergence of China as a strong power in Asia.was hailed
by all Asian countries as the Pride of Asia and as vindicating
the honour of the long subjected peoples of ssia. But China's
"rape of Tibet" and its known ambition of ‘controlling the whole
of Asia, its contention ror supremacy over atleast the
communist world, its ambition to conquer for communism, under
its militant leadership, both Asia and africa, have shattered
to pieces all hopes of peaceful progress of the Asian peoples.
Most of the’ countries of Asia have been reduced to battle
grounds both in physical and political terms where the highly
cherished human values are at stake and China is a major
party in each of these struzgles. %

8) Asilan countries see their honour and prestige in the revival
of the ancient religions and cultures. Governments of these
countries, secular though some may be said to be, firmly
believe and actively assist in the resurgence of the religion
and culture of the country. Some countriss have declared the
national religions as religions of the State. Some states are
constitutionally theocratic. All of these developments more
often than not are an indication of their prejudice against
and suspicion of the so-called alien religion and culture,
namely Christianity. Government's identification with national
religion and culture and improved economic conditions of
certain classes of neople are reflected to-day in increased
patronage of national religious institutions, bodies, progra-
mues and temples. New emphasis is placed now on interpretation
of non-Christian religions as identifiable with the dignity
of man and a missionary character of these relizions is also
being nursed carefully and efficiently.

9) In the social and economic field, societies are undergoing
the greatest and the most significant of the changes. For
example in India, its own peculiar caste system is on the
anvil of change, atleast its social rigidity is largely

' being mitigated. The untouchable is no longer an untouchable
although he belongs to his own class of Harijans. He has
much better place to-day in the social and politiecal life of
the country than he ever had. EREducation for him is provided
free by the Government to the highest level that he can g20.
In the matter of recruitment to services and promotions he
has reserved places. His being backward is so rmch an advan-
tage to him, that to-day he is doing all he can to continue
'vpackward'.
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10)

11)

12)

Governments of Asian countries as those of other countries are
committed to certain systems and patterns of economy which will
ensure 4 minimum level of living to all their peoples. Social
Welfare Schemes, cducational, medical, puvdlic health, etc.;are
continually expanded to meet the growing needs of an expanding
economy and growing population. The care of the destitute, the
blind, the maimed and the halt has becone one of the chief
concerns of these governments. Consequently whether real or
imaginary, @ sense of social security, atleast a hope in that
direction, has been created in the minds of millions of
people.

Gigantic schemes for harnessing natural resources for the
benefit of man are under contemplation and execution.
Industrialisation and improvement of agriculture with the
aid of technology and scicnce is accepted as the vehicle
»f human progress in the manner of the western socletics.

“Iron and steel projects, factories, mills, industrial townships

and hydro-electric and irrigation projects are inecreasing in
number year after year and are described in India as the
modern temples. In order to ensure social and economic justice
socialism has been adopted as the ultimate objeetive of state
policies. Advanced nations irrespective of their political
creads are coming to the aid, nay, are vying with one another
to come to the aid of the under-developed countries of Asia,
in order not only to help these nations but also to keep then
in spheres of their own influence. Asla especially i1s the soil
on which the ideological war led by communist and non-communist
countries is being fought. Many .of these countries have
embarked upon very serious and sophisticated plans of economic
development. aAid, by way of grants, loans and technical know-
how, is being extended on a scale never known to history. New

. forms of giving aid without hurtinz the self-respsct and

the integrity of the receiving nation are being explored and to
a very great extent these principles have been accdepted as the
basis of relationship between lending and borrowing, giving

and receiving countries. Would that Christian missions,could
take a leaf from the so-called secular governments in establish-
ing their relations as givers, with the churches =s raceivers !
Christianity cspecially since the nineteenth centuggy, as is
evidenced by History, has lagged sorrowfully behind secular
forces in being Christilan. :

To sum up, over the past sixty years especially over the past
fifteen years, society in asia, their attitude and outlook,
their ambitions and aspirations, their hopes and desires, have
been subjected to cataclysmic changes. Having cast: off the
political, social and economic yoke of the Imperial West, Asla

‘emerged as master of itself. But barely fifteen years after

this revolution, Asia is once again at cross roads. The magni-
tudé of social and eeconomic problems on the one hand and the
fear of "losing deuwosracy as the way of political 1life on the
other, have thrown Asia once again into a perilous state of
confusion, fear and dependency on one strong nation or the other
for safe-guarding the natdonal identity and integrity. Neverth-
less these people no longéer accept a foreign ruler and to a
great extent the traditional symbols of authority, religion,
custom and tradition are questioned. Governments have placed
implicit faith in the god Hf technology and industrialisation
for deliverance from the chronic social and economic 1ills of
these ancient societies. While a technological soclety is not
round the corner in 4Asia, the goals of Asia, no doubt, are in
that direction. Certain sections of communities also see the
hope of the Societies in the 'revival of the ancient religion
and culture and thus the forces of nationalism are still force-
fully at work in all fields governing human life.
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13) In short, a new man in Asia alert and ambitious for himself,
questioning the traditional ways of life and determined to
realise his aspirations and confident of a great future for
himsslf despite handicaps, has emerged. It is in this society
the great 'Unfinished Task' must yet be continued. As the
edifice of old society started crumbling under the impact of
modern forces, Christian evangelism patterned after outlook
and needs of the e¢ighteenth' century society came to a halt.
But while the society is marching ahead on its new wheels,
the Christian is yet to make up his mind whether firstly, to
start again and secondly, if so, in what manner. In the mean-

w%iiffgaqis left behind.

"HOW DOES THIS CHaNGE AFFECT EVANGALISM 9

14) Theiyefﬁfg;‘evangelism, the machinery, personnel and methods
employed in the task of evangelism are directly related to the
cultural, social, political and economiec conditions of the
society in which evangelism is carried on. The gxpericgnce of
nearly three centuriecs of evangelism in India bears out this
fact. To repeat, the society in Asia during this period was
subjected to colonial domination and other conditions of
poverty, lgnorance and superstition. People unhesitatingly
accepted the authority-- whether of a political ruler, a
religious priest, a scholar or custom-or tradition. It is
into this situation the Gospsl was brought to the people of

 Asla through the machinery of what may be called the
"Mission compound". Mission Compound was a ghetto over which
the missionary presided. The church was built within this
compound. A few native helpers to the missionary lived in the
same .compound. They were cut off from the rest of the
soclety. Like from the Noah's Arc, occasionally or even
frequently people went out into the general society to
preach the Gospel and returned to the arc. In areas where
they succeeded in getting converts, a similar arc was built
and the new Christians were similarly isolated from the
rest of the people, physically and other wise. But there were
some aspects of the nineteenth century soclety--ignorance,
disease, the socially insecure persons like the blind, the
deaf, the dumb, the destitute and the widow: Projects of
bringing relief to these categories of people becae
theologically accepted channels of evangelism like the
school, thec hospital, the orphanage, the widows home and
Occasionally an industrial or agricultural scttlement. The
central figure of these operations was the nmissionary.
Congregations did grow out of these programmes. The central
figure again of these congregations was the missionary.

- Church buildings were constructed and worships condizted
therein, Sunday after Sunday and in the worship the missionary
was the central person, central to such an extent that in
many churches that I knew perscnally the worship was directed
to the missicnary ! ' :

15)  As the congregations grew in number and as work under different
branches expanded the migsionary needed more direct help from
the local people. Pastoral care of the growing members of the
congregation was a pressing need. So a native pastor came into
existence who was als> helpful in evangelistic work. Along
with him a variety of church workers came into e¢xlstence; the
catechist, the deacon, the mission school teacher, the
mission hospital doctor and nurse, the mission industrial
school instructor, agricultural instructor, boarding manager
and a host of others. Over all these the missionary was the
boss as their pay-master and religious leader. and finally
became the boss of the church. This tradition has been firmly
established in many churches. '
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16) The political revolution that resulted in the independence of .

: the countries of Asia and the natural anxiety of the new govern-
ments to eradicate ignorance and abolish poverty-and disease resu-
lted in these governnents undertaking programmes of ‘social and
econonic developments and of rehabilitating the socially
weak and the insecure. So the spread of the massive educational
and public health schenmes meant that all the traditional
channels of evangelistic work like the school, the hospital
and other institutions huve ceased to be the points of contact
with the society. Not only had the goverrnment taken over sone
institutions from the churches but where churches continued to
have some institutions, these institutions are but only a few
anmong the many thousands conming up under governnent auspices.
The points of contact having ceased to exist the mission
compound once again became an island in a predominantly non-
Christian society.

17) + No doubt in some countries of Asia the citizens are guaranteed
certain fundamental rights such as to practise and preach their
religion. This enables the Christian evangelist legally to
preach his rcligion, to the non-Christian. But his audience
today 1s not as receptive, as curious and as "docile" as it was

- before independence. Kevival of national religion and culture
followed in the way as was done in the colonial days when the
white man was treated with respect and fear is no longer. possiosle
today. The white missionary therefore leading a band of native
evangelists to preach the Gospel to the non-Christian is gene-
rally out of the guestion. With the loss of institutional
contact with the society and with the inability to preach
personally the Gospel to - the non-believer the missionary, as
the direct instrument of evangelism is squeezed out of the
modern soclal and political set upy To nme, this is the major
effect of the changing society on evangelism with far reaching
consequences to0 the nethods and concept of missionary enter-
prise. The changing society calls for patterns suitanle to the
aspirations and outlook of the new society.

18) , ‘The second major effect is that the reasons for which the early
- missionaries established churches as distinet from mission have
. become’ absclutely valid to-day. Wrote William Carey in 1805,

- commenting on one of his associates William Wards' proposal to
establish a "church". "By this means the unity of the missionary
character will be preserved, all the missionaries will still
form one body, each one nmovable as the good of the cause may
require, the different native churches will also learn to care
and provide for their ninisters, for their church expenses,
the raising of the places of worship, etc., and the whele admin-
igtration will assume 3 native aspect by which means the inha-
bitants will more readily identify the cause as belonging to
thelr own nation and their prejudices at falling into the hands
of Europeans will entirely vanish. It may be hoped with that
positlieon of these churches, nmembers in general will feel 2 new
energy 1in attempting to spread the Gospel when they shall thus
freely snjoy its privileges amongst thenselves". !

19) When oné ' discusses a changing sociecty it should never be
forgotten that the Christian section of the society is also
subject to similar changes in outlook and aspirations. Socially
the Christian section »f the community has always been forward
anl outward looking in relation to the non-Christian society.
But within itself it was an inward looking society with atti-
tudes and outlook pecullar to itself which came to be known
as the mnission compound nentality. The mnissionary was the
feudal lord of this society and all the attitudes psycholigi-
cal and social were basically feudal in character. any indivi-
dual member of the Christian commnity who left the service of
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the missionary was considered a renegade. But after the coun-
tries became independent many Christians had opportunities to
become independent of the mission for their living. Under the
present tempo of economie developnent and increased opportuni-
ties for secular employment the church worker has almost
disappeared and the laymen in the real sense of the term is
increasing in number whom of course the missionary fights
terribly shy to recognise because the layman 1s the potential
substitute for the "missionary" in the real sense of the

terie.

20) Thus even amongst the Christian community revolution 1s taking
place whereby the missionary of the mission compound is no
longer accepted as the feudal lord of the Christlan society

A and as the boss of the church. In conformity with this spirit

Lhave ligu~ many a missiordhave beecome part of the church and assumed the

idatedthe~ gtatus of a fellow-worker along side the native worker. In

mselves other words, the traditional personality, the function, the

and image-and traditional usefulness of the missionary has vani-
shed into thin air in respect of his relations both with
the Christian and non-Christian community.

21) In view of the fact that the traditional type of the missiocnary
has been reéndercd obsolete by the conditions of a changing
society, a new role has to be found for the missionary. No
doubt in most of the churches this has been found, although
there are yet some dic-hards, empire loyalists, members of
John Birch Socisty and Ku Klux Klan who believe in their
divine right of spiritual superiority over the native Christians.
This superiority coming fromy as they openly clainm, from the '
fact of bringing money to the Church.

22) The foregoing discussion could be sumned up that the church,
the native church as distinet from foreign mission has enmerged
as THE instrument of evangelism. Non-Christian people and
governnent may not understand the meaning of the church as
the body of the Christ but they recognise the church, the
native church as against the foreign mission as a representa-
tive body of Christians.

<\{ - THZ STATE OF THE CHUKCH

e carrying on of the task of the church that is the nmission
of the church is indisputably on the shoulders of the church.
The foreign mission therefore, is squeezed out as a separate
organisation. Once again in the history of the church one of
its important early stages of growth is repcated: the chureh
as a group of believers has once again to carry the message of
the Cross to the non-believer in poverty, in misery, Iin persc-
cution, not in the safety of an assured supply of foreign
funds, possession of property,established institutions and
constitutions with the attendant corruption involved in the
administration of such an institution. Like again the early
church nissionary labours have to be continued in the spirit
of St. Paul from whom pestilence, famine, tribulation and all
the rest would not undermine his love of Christ and for whom
also death was welcome and to live was Christ. Unless this:
spirit is recaptured and relieved in our churches, the message
of the Cross can never be proved that "unto us which are
saved it is tho power of God".

23) Let us now see to what extent the churches are faithful to
their calling, responsive to the challenges of the modern
societies, to witness to the saving power of Cross and to
what. extent the churches are inspired to carry the message
of the Gospel to the non-believers. : :
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Soon after the independencé of Asian countfiééhmissions all

~over Asia have bech constituted into autonotious churches.

Missionary funds and personnel continued t5 assist the nurture
and witness programmes of thé church but at the invitation

and appeal of the churches. These relitisns have been constitu-
tionalised. Since independence therefore the major aspect of
Christian work has been finding proper adjustment between the
missions and churches in this' particular context.

Many foreign missions have demonstrited their genuine concern

to develop indegenous churches into active and vigorous.

missionary churches. Accordingly, they hdve transferred the
nission -funds, property “and psrsonnel to the eontrol of the
church liquidating themselves without any rescrfvations. As
an Asian, I am thankful to God for these missionaries and
their .spirit of service and sacrifice. But what has been
the concern of the churches ? Sadhu Sundar Singh tells of. a
story: a beggar used to go td a man of prayer daily for
bread. Day after day the beggar recelved bread at the hands
of . this man of prayer and went home.. One day the giving of
the bread was delayed. The man of -the prayer engaged the
beggar in conversation in spiritual nmatters during this time.
The beggar was thrilled at the things he heard and asked why
he was.not givén the:spiritual bread all.the previous:days.
The man of prayer sai! "you had never asked:of me anything
but bread nor did you wait t> talk to me. The nmodment you
got your bread,.you disappeared". - : .

I would not like to describe the churches as beggars. But
let me frankly ask=~ are they not of the type of Sunder
Singh's story ? ke : . .

_Considef_the spiritual life of the individual members of our

churches and the collective life of "the congregations as

- displayed at the time of church conventions, committee .
‘meetings, elections, ete.:The.methods adopted for securing
elections to church offices are a scandal and a disgrace to

the Christians. And year after year the witness of. the .
church is becoming weaker and'weaker consequently.

Taking the example of Sunder Singh's beggar, churches have
become used to receiving from missions and giving has become

. foreign to us. True giving is contingent upon the existence of
" necessary atmosphere for sacrifice and the presentation of the
need for such giving. As long as foreign money is coming

.freely to the churches even for an uninspiring project, no one

feels the urge to give. A senior Indian Christian leader in
politics said recently-- " Why displease the missionaries ?
Keep them in good humour and you have plenty of money ?".

In other words, the methof*® of supporting the work of God is

- not by prayer and sacrifice but by tapping the foreign

source with tact and diplomacy. Under such a situation giving
never inereases. It is this situation that is responsible for
the creation of highly paid jobs and a top heavy administration
of the church. The church positions consequently becoune
attractive and result in scandalous means adopted in controlling
the church leadership. :

Programmes of self-support and stewardship are the blind spots
of the life of the churches. There are several churches no
doubt who have experienced the readiness of their menbers to
respond enthusiastically to appeals of a church in distress
for financial and other support. It was ‘during such times in
these churches that giving inereased and other spiritual and
evangelistic programmes were blessed with rich fruitsSe....

yet the ..
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Yet the Churches'in general are lukewarm in relation to
self-support. I should add here that in some churches when the
mission is not integrated with it, an emphasis.on self-support

1s considered anti-missionary and a deviece to get rid of the

missionary control.

Stewardship as mentioned already 1s the weakest spot of church
life especially in respect of handling umoney and administering
positions of trust.The biggest scandal in the churches at all
its levels, local, parish,central, is the mis-appropriation
temporarily or permanently the funds entrusted to the care of
church officers. I should add here again-that there are several
officérs who are worthy of the trust.placed.in them and I am
proud of the Treasurer of my own church, for instance. Several
leading men of ability and integrity are available but the
administrative set up.of the churches which is a conglomeration
of sanctified vestéd interests renders it difficult for men
of integrity to accept offices in the church. In some mission
when what is wanted and what is deliberately promoted is absol-
ute loyalty $o missionary even at the expense of any other
quality, men of integrity have naturally no place in this set
up and they are got rid of. :

The fundamental weakness of the church is its centralised
administratien 1including its vital wing evangelism. Like

the foreign missions, the centralisation of church administrat-
ion is a later development in its history. Accordibgto Bishop
Stephen Nell and many others( see recent " History of Missions"
Stephen Neil ),the missionary movement in Asia and Afriea was
originally a lay movement. This lay novement was finally
transformed into a missionary church movement with increased
mission funds and personfliel and in the mass converts,organi-
sation was needed and the whole evangelistic work was centra-
lised. The centralisation resulted in the loss of initiative,
spontaneity and faith in the Holy Spirit of individual chris-
tians and small group of bellevérs.  The cperation of the Holy
Spirit was brought within the term of the church constitution.
No doubt the Holy Spirit is recognised as important and therc-
fore gilven a place of honour inthe constitution, and ex-officio
advisory member, that is,without vote and whose attendance

at the committee meetings was entirely optional.

The leadership of the church as 1t exists today is of the miss-
ion compound mould.It has therefore in attitude and  coutlook, in

- capacities and ambitions, been prepared to play efficiently a

secondary role to the principal actor, the missionary. On'pro-
motion to the position of prinecipal actor most naturally the
leadership has been found wanting:The troubles and disorders
that followed the transfer of control to the church should
primarily be ascribed to this factor amd must thereforé be:

- considered transitory. The first generation christians impli-

citeitly followed the missionary which was understandable.The
second generation christians learnt to work -efficieéntly under

~ the leadership of the missionary, but expected full reward for

their work and they did receive the kind of reward that they
expected. ; _ T :

The next stage of leadership is a combination of the first
two stages and used the, church for iaproving their personal
and family ‘status with the aids of group and caste loyalties.
Churches are yeot to see leaders who are prepared to sacrifice
their own earnihgs, positipns, friends and families and

other advantages in the. causg of the church.: A :
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34) ”“VConsequently the scandal mongéring, pamphleteering and propa-
“ wanda‘on party, caste or group basls, bribery, drunkenness,
-“"Jebauchery, court:litigations are the normal features of
church life and these _are-brought to relief more espu01ally
) during election campaigns. In short Christianity, it 1s said,
" is a way of 1ife. But to the churches it is a way of living,
indced a way of riotous living! We are yet to see a family
in church who will encburage thu most brilliant of the family
to take up full time church work: a4 boy or zirl in the family
who can not secure -a mpre successful SuCUlar job is dedicated
to God's service. We are yet to see a family which is prepared
"to send’ ome of the children, say to theological training as a
" first choice and at ~ their Own expenses. Tt is n9 exaggeration
. ‘to say: that chureh SQrv1ce llke "patrdotism ig thu last resort
of a scoundrul" ' . :

THE Ml s-oi on ;-Nu ‘THE CHUnCH '

P"fglﬁls equally’ 1wportant to examine the role of th@_&%gsimnarx
and of the foreign missions'ini asid In relatiIsn to the weak-
ness and the strength of the churches in asia. Before 1 start
on it I-would like to clarify my position on the missionary
visa t¥is the church. The' late Bishop azaraiah wrote during

the early days -of Indian nationalism that - the great task of
‘the missionary 5> that time. was to make hlnself unnscessary.
To-day I am sure one need not agree with that statement
centirely but I would amend it to say that the traditional
" type of the mi5513nary rust be rendered ngcessarily obsolete.
But the missipnary should be a permang e churqg,
as a permanentVlink between the ¢ ' mmwﬁhumil
the West, providing a twb way channel for trﬂnsqlttln afl ™
that 1s best of one Q%urcg)to the. other. I would also 1iks to
pay & very high tribute and acknowledge with deep gratitude
"~ the work of missions as a result of whose labours there 'is
.Christian church all over hSlb,and africa-to~day. I would
| also ‘like to pay my humble %tribute to missibns like: that of
the Lutheran Church in Aﬂerlca whose love and SYIp;thy"Hnd
understanding and éven ambition ‘for the church in India, so
far as I know has no parallel. at the same time, I am deeply
iurturaud at certain missions who believe in the segregation
of' the' church from the mission physically, soclally, finan-
ially and functionally. Such missions constitute what may
' D called a "rough" church meant for' show boy ‘purposes in
“their - relations with the govéerntient and ecumeniecal bodies.
To explain the dangers and evils of the separation of the
mission from the church, I would like to confine my observa-
~tions to one mission for three'reasons. (1) It is a mi'ssion
I know personally- and my statements ‘stand the tést of,
ersonal experience. (2) I would like to avoid general and
sweeping statements in respect of mission work. (3) This
mission-1 have selected stands out as' an-adunirable case-
study demonstrating an equally admirable analysis  of the
conséquences of the separdtion of the mission: anl the

church made by Bishop Lesslie New Begin, World Council of

Churches, in this "One Body, One Gospel, One WJrldn— The

Christian Mission To-day". :

‘he American Lutheran Church is loosely tagged to a hapha-
zardly constituted church called the South Andhra: Lutheran
Church. In the wake of independence of Asian Countries,like
-all other missions the aA.L.C.Mission also presented praaosalu
to the church for transfer of control and integration of the
mission with the church within five years from 1951. A strong
section of the mission conference was not in favour of this
plan. They set in motion a powerful propaganda machlnery to

nfluerlc%\cj;}?\ » reject the plan. But the church
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accepted it in toto. The missionary president of the conven-
tion was disappointed at the acceptance and immediately cons-
tituted a committee to.define the status of the missionary.
This in itself was a shocking step.The church committee in the
first instance refuded to do it but on pressure from the miss=~
ion econference the committee spelt out the f the migs-
icnary to be no less and no more than - ssionary in any other
SFareh—in India. Two years atfter this planm was accepted, ‘the
Sission oonference came forward with a very drastic plan of
self-support of the church within twelve years under a scheme
of gradual cut of the mission subsidy.The mission as a separate
body was reinstated under thig;gignﬁgga evanpgelistic programie
’EE‘U?@EHT%Ed under its direct auspices depriving the church of
%%TrS‘rﬁﬁﬁﬁﬁ%ibility.The church 1tself was madea ‘ward' of the
i Seiom conferences In regard ro self- support, either before
or after the introduction of the plan,no alternative measures
of increasing self-support and lay leadership were introduced.
As regards training .of layleadership certain paper arrangements
were always there and a missionary was in charge of it.In this
pattern of the church under the leadership of the mission there was
only one missionary who loved the church and did all he could
to see that the mission conference respected at least the limited
shhere of autonomy of the church._Eig_gg%ﬂggﬂgggph_ggmgggd fronm
the mission conference this salutory infltuénce.The church con-
trol now passed on to a set of missionarles who have a very in-
adequate understanding and appreciation of the privilege of
the missionary calling. One incident sparked off a crisis.a .
young missionary lady wrote a letter to the Pregident of the
church which ammunted to ignoring the status of the president
of the church.The executive committee of the church feeling or-
phaned by the sudden demise’ of the only missionary champion of
the church felt bound by its duty to the church and its inte= .
grity took strong exception to the letter.The convention of the
church also approved the stand of the executive comnittee.lt
should be recalled here that in its one hundred years of exis~
tence,the church for the first time took a stand because the
mi'ssionary leadership was,of the younger generation,younger in
age and experienee than church leadership.To the young missio-
naries it was a fundamental issue.Behind them they had the full
support of the Director of the World Missions who advised them
to take an inflexible stand on issues of that type.There was no
radical step that the mission conference was not prepared to
take to put the church in its proper place.It magnified extr-
enmely minor issues and in the spirit of the legendary wolf and
lamb,gave the church three weeks ultimatum to withhold the
_budget for the last quarter of the year 1964.They hoped that
without salaries the workers would w go hungry and rewolt
against the churéh leadership,replace it by another leadership
which would be able to get the salaries back from the mission
conference.You willall agree that if my reporting of the situ-
ation is true,this is the meanest and the mlost disgraceful
method by which a mission is trying to remain in control of
the church.It is against all canons of decency and gross vio-
lation of the trust placed in them. ,

37 This brings out very clearly the policy of the mission.
A"church" is needed to satisfy the governmental regulations
to seccure’ entry visas for the missionaries. The mission must
be separate from the church as a permanent pattern. Evange-
listic programme is the direct responsibility of the mission.

. In the words of a senior missionary, their policy is that
"while the church is busy with its own concerns, the foreign

- missionary can not shed his responsibility before God ©>

" evangelise the unevangelised 98 per cent of the Indian popula-
tion". This is a faseist theology admirebly suitable for the
South African-Poliey of ' racial segregation.
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38) The missionaries have taken a stand that as long as the church
is not self-supporting and receives mission subsidy the mission
will not relinquish its absolute control over the church. In
relation to the church, the missionary status is one of superv-
isor and judge, a dues ex machina, intervening from time to
time, to purge' the church of its sin and sinners. This status
of the missionary is not ny interpretation but claimed by the

" missionaries openly. In relation to the constitution, they
have the divine right to interpret it in terms of this function
of the missionary and the mnissionary like the king, is above
law. All this power, they claim openly, comes to them from the
fact that they bring money with them. Bishop Stephen Neil
wrote in 1934 (Builders of the Church in India) in this parti-
cular context that the sayingz "he who pays the piper calls
the tune" is a wicked one. I am ineclined +to say ‘it 1s excee-

. ding .the limits ‘of wickedness to withhold the budget and

" exploit hunger to cow-down the church to sell itself for a
mess of pottage. (This measure was intended to interfere with
elections, to throw off the existing leaders at the ensuing
convention) . .

39) The missionary has found an ingeneous role called the
"gpiritual adviser". He has taken upon himself the function
of supervising the work of the pastors and worship services
including the Sunday services of congregations which are one
hundred years old and have University professors as its
members and leaders. When I talked to several pastors what
they thought of the spiritual adviser they fclt: that the
concept of the spiritual adviser was concelved in arrogance
and accepted by a faithless church under duress and enforced
with the boldness, characteristic of a stupid. One gquestion
is-~-are the missionaries not aware that thess policies are
fundamentally opposed to the Gospel, theologically and bibli-
cally unsound and against the normal practice obtaining in
other churches in the world. They are aware of it. Some of them
are excellent missionaries. On their own admission, they are
helpless as they are bound to carry out the instructions of
Director of the World Missions at the Home Base. I have seen
letters written by-this Director to the Church and to his
missionaries stoutly defending this policy and warning dire
consequences if the status quo is attempted to be altered.
At the same time, I was shocked to read what the same Director
was telling his dmerican Constituencies. I am quoting from
"the Lutheran Standard" dated January 1, 1963, page 7:--
"In:all 4.L.C, fields, said Dr. Fricke, the churches have
been constituted and organised as independent churches. dnswe-
ring their appeals the A«L.C. has supplicd missionaries and
funds until the mission churches can ‘support thenselves
fUlly‘" . * - y b

40) = Representatives of Lutheran Missions and Churches of Asia and
the world, my pain at the techniques employed by this Mission
in India and the Director of World Missioms abroad, does not
permit me to say anything more on this problem except to say
that this church at the moment is making preparations for its
centenary celebrations and the mission conference has told the
executive comnittee of the church that the church is a child
and the mission conference, the father, In human history I
wonder if we can find anywhere a hundred years baby or a
rnore stupid father. This father expects (does he ?) the church
to grow without a dialoque with the child all his life !

THEZ TRUE NaTURE OF THE CHURCH AND THE DIMENSIONS OF ITS MISS1ON

41) It has been explained so far that the nmission of the church

should be carried on by the church In A5Tas ffiégfig‘gg‘géﬁﬁ
~for a mission and a church. But there is a stromg case for the




42)

43)

Al

~estab

K. Rajaratnan : Page 12

mission -of the church. For the church is the place where the
TUiT ¢ e Christ mission is already ‘present in fore-taste
and as an earnest 'of that which is to-come. It is the place .
where the forgiveness of sins, peace with God through Jesus
Christ and eternal life in Him are already enjoyed in fore-
taste. It is the place where God's people on earth are already
pernitted to have a share in the worship of the: church in
Heaven. It is as St. Paul says a colony of Heaven a place
where the divine life is actually available to men in fore-
taste in a life of fellowship with God and His redeemned children
through common participation in the Holy.Spirit. It is the
place where the powers >f Holy Spirit are available t3 save
men in all their needs as they were available in Christ. The
exercise of these powers of healing, helping and realeasing
is part of the cehtinuing mission to the world. It is the
place where witness.is born to that which is above and beyond
the church nanely to the mercy and judgnment of God Himself in
Jesus Christ. The basis reality of the church is a creation
of a new being through the presence of the Holy Spirit. This
new being is a common life (koi no kononia) in the church.
It is out of this new creation that both service and evangelism
spring and from it they receive their value. :

Having said so ruch about that a church is, in comparison with
what has been said about the existing church and mission-- the
vast gap that we see now between what is and what ought to be
shows where our primary task of evangelism lies, that is,within
the church. QOnly when there is evidence that Qﬁuznhaﬁ_g%g
aissions are aware of theil tailings and in obediencé To their
et the s of the CTréss churches are atlcast

b iring their br uses. Only then > _church
can be the salt, eaven and the light the world.
gl S

While we speak of the mission of the church in a changing
soclety it is good to recall what we nean by the mission of

the church. The church's mission is one other than the carry-
ing on of the nmission of Christ Himself. It would be a mistake
to attenpt to define it in a simple formula, yet we might

begin with our Lord's own account of it. "The spirit of the
Lord is wupon ne because he has annointed me to preach good news
to the poor. He has sent me t2 proclain release to the captives
and recovering of sight to the blind, to set at liberty those
who are oppressed, to proclaim the acceptable ear of the Lord.
The various apostolic wgpiters give us their summaries and
interpretations of it«Jf"He was sent to God to do Hi L1Lq e
came to make the Father's name known. He came t2 Hanifest and

' € righteousness of God. He came that msn nighg

€ jJustified. He camé that they nmizht have peace

od. He cd@é to reconcile the world. He came that nen

might have life. He came to scek and save the lost. He came not
to be served but to serve and give His life a ransom for nany'". .
All these serve t0 remind us of the dimensions of the =mission

with which He entrusted the chuf&h.ﬁ/ '

FOhMS sND FIELDS OF EVANGELISM

44;,’1§;gognising the church as THS instrument of *evangelism, thg

45)

primary task Is to improve the level of spiritual life of the

lﬂcﬂlhcgngzggggigg.- This 1s basic to carrying on the mission
of the church outside itself. For I should hesitate to bring
into the -fold of the church a new member to whom the life in

the church may cause disappointment and frustration.

The conference preparatory papers deal with several areas and
media of evangelism: family, secularism, youth, and Christian
education, parish organization, the Bible, hymn book and « .
catechism and public worship. To these may be added a few more
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like the full-time professional- evangelism, outdesr preaching
etc. There are the traditional methods and areas whose useful-
ness and significance are not at all lost 'even in a “rapidly
changing society. Indeed some of them have acquired added
significance like the fanlly, public worship and Christian
education. In addition to these, undoubtedly several new
fields are open for evangelistic work both through service

and witness. lNew 1n51*hts into Biblieal truth have Opened up
virgin lands for extensive and intensive cultivation as it
were. We Lutherans as significant part of the World Council
of Churches very boldly proclaimed to the world  from- -Evanston
that 'Christ is the Hope of the World' and at New Delhi to a
non-Christian world that 'Christ is the Light of the world'
and through the Christian youth of the world we proclaimed
that .'Christ is thz /Answer'. As a Christian, I am proud of these
declarations. The worluy to which we spoke so boldly is God's
world, created by Him and loved by Him (John 3:16). For the
world of the under-developed countries now it is the age of
political emancipation and social and economic reconstruction.
The massive programmes of social and economic emancipation of
God's people are directly in line with Christ's own ministry
to these people. Christ did use the social and economic situa-
tion to demonstrate God's love and concern for His people. He
extended this love unquestionably to all the people. The

great efforts that are taking place in the*under-developed
countries are all dirccted towards restoration of man to
dignity and freedon.

No one here will disagree that the central message of the

New Testament and of the Chrictian faith that God loved this
world and reconciled it to Himself in Christ. Then this leaves
no room for the picture we have grown used to of accepting the
sphere of,; the church and the sphere of the wwrl . These are
not two worlds but one, Christ's world, Christ's reconciled
world. To quote Bonhoeffer, "So long as Christ and the world
are congeived as two opposing and mutually repellent spheres
man will be left in the following dilemma: he abandons reality
as a whole and places himnself in one or other of the two
spheres. He seeks Christ without the world or he seeks the
world without Christ. In either case he 1s deceiving himself".
There is no possibility of being a Christian outside the

‘reality of the world and there is no possibility of existence

in the world outside the reality of Jesus Christ. The world

of politics, economics, society, the entire life of man is solely
and entirely the world of Christ. The rapidly changing society

in Asia therefore presents a challengze to the church in Asia.

It is a challenge to us who represent~- million Lutherans. of
Asia. Hans - Reudli Waber discussing the nature and task of the,
church 'in the Asian church situation presents fine challenges.

1. The Remnant minority against the strean 1'e., we, venture to
be the Remnant whose anly safe guard is God's grace and whose
only raison d'etre is its mission in and service to the world.

2. The mystery of the Dispersion of God's People: The Lord has
~not only called us out of ‘the world to be within Him but
that He has'also sent us out into the world to witness and
serve with Hinm.

3. The Cosmiec dimension of Christ's Victory: That our minority
situation and perseverence in the diaspora must lead us to
a deeper apprehension of the cosmic significamce af Christi's
victory. In the light of this, our mission in God's world
recovers the sense of urgency which characterised the life
of the early church. We recognise again our place at the
focus of world history.




48)

49)

51)

« K. Rajaratnam ; Page 14

4. Dimension and dintention: That we see again the primary imp-
prtance of  the Christian dimension in the life of the
church and its members. We reccognise therefore the all
important need for local congregations and individual
Christians-to grow:up into maturity. Conseguently we re-
examine the intentional activities of the church with the
criterion-- do these activities help or hinder the grtowth
of a mature church whose whole life has such a specific
dimension that it radiates spontaneity.

5. Ihe city and the salf:: That we restore the right balance
in our two-fold ‘calling :to be the city and the salt. That
we re-exanine the structures and patterns of our church
life and ask which of them hinder and which of them foster
the basic two-fold calling of the church, discussing there-
by what must die and what must constantly be renswed in

- the household »f God.

It is evident churches should give attention and study to
clarify and implement their mission to our contemporary
society. There is urgent neel for manifesting more practical
interest, in other words in Christian participation in nation
building. For churches ought to recognise and identify the
ideological struggle which is everywhere present in the
struggle which is everywhere present in the world. We who see
God as a centre and ultimate source of goodness,truth, love
and justice have high stakes in the ideological struggle.

We wee around us a wide-spread moral catastrophe and absence of
Justice in many critical areas of our society, as for instance
in Asian Society the economic and industrial problems, living
standards and conditions, caste, etec. 4 national conference on
policy and strategy in social welfare called by the National
Council of Churches of Christ in the U.S.a. in 1957 deelared
"Social Welfare is an integral part of the ministry of the
church and not an optional part of its programme. For the
church' the social welfare task in all 1ts aspects s not an
onerous Juty which must reluctantly be undertaken but a glad
response to God in service of man. Nor does Christian motiva-
tion confine the ministry of the church in social welfare to
remedial service to individuals. Particularly in society:
composed of masgsive institutions and multiple relationships
which may threaten the welfare of many persons, it is ' imperative
for the social ministry of the church to include social educa-
tion and action so that the best possible social order for the

welfarg of the people might be pursued".

If the church representing an afflucent society feels so deeply
its responsibility to the society how much more Asian churches
should respond to the nesds of its society which is struggling
desperately to provide millions of people with the barest needs
of existence within the frame work of human dignity and indivi-
dual liberty.

Let me take two situations which represent an irresistible

. challenge t0 the Christian church for its service and a glorious

opportunity for its witness. Christian missions and churches
have been in the fore-front in bringing relief to the needy in
times of distress. But only horrid scenes of death and destruc-
tion caused by calamities quickened Christian concern to. under-
take ameliorative measures. How much less Christian would it be
to make the road from Jericho to Jerusalen safe for travellers
so that one could prevent the traveller being robbed and beaten.
To wait for a situation that called for the action taken by the
God Samaritan certainly -is not Christian when it is within your
power to contribute your mite to prevent it in the first place.
The whole of Asia to-day is like the road from Jericho to
Jerusalem figurgtively.
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52) vé;;;ation I. 4n ignorant peasant with a large family with

QHEEEEE_gfggzicesnani implements is trying to raise food for
him and for his country on a refractory soll. How unchristian

would it be to lend a helping hand to help this farmer raise
some nmore grain on that land especially when you know how to
help hinm. To my nmind failure to seize this opportunity to
witness to the love of Christ would be failing in the duty of
the Christians.

A

53) +v“Situation II. Similarly, the factory worker is caught in the
confusion of conflicting loyaltIes énq‘IHESISéies. The social
and moral insecurity of city life of the factory worker increases
his econfusion. He is perhaps on the point of being lost for his
village home. We are also aware nany more millions will be walk-
ing into that situation in future. Not only as a field of
evangelism this new situation presents, also an opportunity to
act with what Luther calls "the inventiveness of Christian
love", -

54)

The no

age especially in unler-developed countries is an
area_of socia 4 ccomonic Teconstruction. Missions seized
the weakK spots of the I9Th century soclely as their starting
points of evangelism. The modern society is trying to overcome
those weaknesses. It would be proving the bonafides of Christian
motives for the church to-day to identify with the growing
strength of the society. The society is developing its own new
weak spots to-day. These spots could once again serve as
channels of Christian love and witness. These areas thus open
up huge vistas for Christian adventures of faith,the new
'regions beyond'.

55) fln these new areas evangelism Evangelism can be undertaken In
two ways: (1) directly by undertaking projects of service

(2) indirectly by strenthening the laity of the church alrcady
employed in the various secular services as workers. These
laymen must be helped td carry -n'thelr rediective r-tessions
with a sense of vocation, as an obligation to their Lord and
as a means of witness to the Cross that they follow. Thereby
the church functions as a leaven, salt and light in the world-.

\ DISCOVER THE LaITY:

5@}#"KE/;he Amsterdam Assembly of the World Council of Churches it
was said "only by the witness of a spiritually intelligent and
active laity can the church meet the modern world in its actual
perplexities and life situations". At Evansten it was said " the
Time has come to make the ministry of laity explicit, visible
and active in the world. The real battles of faith to-day are
being fought in factories, shops, offices and farms, in political
parties and government agencies in countless homes, in the press,
in the radio and television and in the relationship of nations.
Very coften it is said the church should go into these spheres-
But the fact is that the church is already in these spheres of
its laity." There says Paul Loeffler, "the way is opened up to a
rediscovery of the role of the laymen in the mission of the churcht
At the Inter-national Missionary Council 1952, similar volges
were raised for men and women of scientific training who will be
ready to give their service in development, going to their work
as ordinary salaried officials and bringing their expert knowledge
to bear on some local situationsj that they may go with a
vocation, consciously and deliberately to seek to work out
"the disciplined and purified technology." This is the new
miisionary from abroad that fits into the developing society of
Asla.
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New socionlogical strata are being created by the industrial
revolution in the process and new realms of life are beilng
opened up in a changing world. The Cross of Christ implies for
His disciples to-day solidarity with people living under these
new conditions. It is not only the unfinished missionary task
but also the demand for new forms which call for laymen in
mission. It is in this context we may with conviction say that
the harvest is ' plenty, the labourers are few.

I have focussed your attention now on the nature of the changing
socisty, the church as The instrument of Evangelism, the expan-
ding areas of evangelism, the disappearance of the traditional
role of the missionary and the need to discover the historical
role of the laity in the mission of the church. Before our atten-
tion is turned to the pattern and the structure under which
the "intentions" of the church may be carried out, let us
discuss the motives of evangelism briefly. Some of thé histo-
rical and traditional motives of evangelisa are no doubt obsolete.
For instance, it is only an exceptional case to-day 1if there 1is
a missionary or a group of missionaries who think that the
Gospel is being taken to the dark countries of isia and Africa
to civilize the peoples of these countries in terms of the
superiority of the white race and the western civilization.
Basically, the main aim is to win the souls for Christ and

to preach repentance. But I suspect very seriously there are
OIS T SSITohs who feel that when they can not realise the
fruit of their labours in terms of converts their labours
should cease and look for areas where such results could be
obtained. According to my own Christian convictions, to turn
away from an area because I can not obtain certain type of
result conceived in my own mind within certain time limits is
trying to act for God. Baptising in the name of Christ 100%

of the population no doubt 1s the goal. But this should alsoc
be viewed in terms of Christ's own definition of the church

as the light, the salt and the city or as a leaven to which
repeated referencss have been made in the discuseion so far.

In other words, the church is a minority even in th~ so-called
Christian nations functioning as God's instrument to transform
the world. In the discharge of this function, I should not
think that we shdu e tired of keeping the banner of Christ
always high, keep the dialogue open and maintaln a permanent
state of confronting the world with the Gospel of Christ.

This permanent state of confrontation in every aspect of human
life is absolutely necessary to make Christ's name known in

the worlds We should allow God to achieve the results that He
wants in His own 'time and I think we have no right to‘decide
for Him when and where His mission must cease. No doubt Christ
did discuss this problem with his disciples and instructed
them to turn away from those who were adament and unrepentant.
This should not be taken lightly. Every possible avenue for
service and witness will have to be explored in obedience to
the Holy Spirit. The dynamics of the Gospel will reveal to us
new vistas, not necessarily new territories; in.the new dispen-

|
. -

sation, the 'regions beyend', the ends of the 'earth' have

(/,~ this new significance as the new areas of evangelisn.

\|

\

59)///5;;—administratian of churches including its missionary function

b THE LOCal. CONGUEGATION «ND EVaNGELILM

is centralised,thus locking up the great missionary funcygion of
the church in boards and committees of evangelism.The missio-
nary function of the church cannot be delegated to a central com-
mittee or board especially,the new dimensional evangelism,that

we have been discussing .so far.The church has to carry on its
mission thru itself,that is,thru the local congregation.l shall
now therefore discuss the evangelistic programmes,methods and
forms in terms of the life and mission of the local congregation.
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I shall not attempt a detailed description of the organisation
of a local congregation.But I assume that a local congregation
to be one of the parishes of my church c¢ompact in area and mel=u
bership under the administration of a . parish church council.
The m8bers of ‘this congregation are no lénger sheltered in the
mission compound but are scattered in a town or nearby villages
with established independent social relations.with ‘their non-
christian neighbours.The-first and foremost aspect of the cong-
regation's evangelistic work is to promote among its own membe-
rs, a life of fellowship,peace,love and forgiveness sustained Dy
prayer and intergession.This 1life' should be ‘reflected in the life
‘of the individu@l,the family and ‘the congregation as a whole.l
need hardly say again here that this is precisely what the ind-
ividudl's families and eongregations are failing to reflect.The
church represented- in the congregation should learn to depend
primarily upon the Holy Spirit for guidance in all their life
and wmr%. ; : oA :

60) The media and areas of evangelism have alrea@zﬂbggg_ggggignad.
Let Us discuss them Ofe by one

6l) (1) FAMILY ¢ Family life, of especially those living amongst non-
" christiams;presentt opportunities for witness not present in any
other situation.For the same reason,failure to line up to chri-
stian standards of life seriuusly affect christian witness.For
the church, the family is the out-post in its out-reach of eva-
ngelism.Especially in the demonstmation of christian fellowship
the family, the relation between hushand and wife,between parents

and children, the relations with other families,their visitors
and friends, the way children are brought up, the keenness of

the family in taking part in the worship and other programmes of
‘the” congregation's life are effective forms of christian witness.

.~ (2) arism,y: : A young Lutheran
boy whom I knew as an infant only last week wrote a letter to
me to say that he did not know where he stood.in relation to.
God although he could "not deny his existence. This category of
- young men is a real problem of not only of affluent socleties
of the West but of poorer societies as well. Before the situation
goes out of hand like  in western society, the church rust care
for young people in general cspecially those to whom secularism
appeals. The content and strategy of Christian educatisn should
aim at these people a large nuaber of Christian yosung men- receive
their education from primary to university levels in secular
institutions wunder the changed conditions of soclety. Consequen-
tly they are becoming strangers to the Bible,, hyrm book and
catechism. The Student Christian Movement is doing what it can
under the circumstances to keep such young men within the fold
of the church. Churches have a great opportunity to citer to
the spiritual needs of such young men through hostels. With the
loss of aducational institutions, hostels could be their effce-
tive/substitutes. The initiative for : such projects ought to
‘copé from individual congregations where the need is felt.
cuhrch that neglects the youth is acting not very responsibly.

(8) Public Worship: Corporate worship as a means to strengthen

“the' spiritual 1life of the congregation is something whose
value can never he overestimated. Participation of the laity in
all possible ways even in the conduct of worship should be
encouraged. Lay preaching with proper guidance where needed
alsn gives laymen a sense of belonging to the body »f Christ.

I have watched for some years in a predonminantly Lutheran town
able and highly educated Christian - members o>f the only Lutheran
College in asia, not able to play any useful part in the public
worship progranme of the church. This does not conduce t» the
growth of the church. ,
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(4) Outdoor Preachine: I do not for a moment underrate the value
of outdoor preaching even under the present conditions. Climatic
and cultural conditions of the countries of “sia permit programmes
of direct preaching. These programmes do not cost a great deal of
money either. The congregations can organize their own teams of

\vjyﬁhgalism and carry on this work.
£53) (5) Witness through the culture of the country: bocal congregations

66

‘4s the idea unit of the church, ‘to use local art, music, dance and

~drama as media of evangelism. Folk songs and dances as wgll as
~ eclassical music and dance could be used by talented members of the

congregation to present the Gospel. The message of the Gospel
could ‘be .the theme of the song, the dance and the drama, I am
looking forward to some one presenting through an Ipndian classical
dance known as Bharatanatyam, the moving incident of the woman
caught in adultery brought before Jesus for punishment and forgi-
ven by Yhrist. It presents & thrilling theme: e

A woman in disgrace,

her joy of restoration to dignity

by the magic of God's love, - .

-the inner beauty and joy of a saved soul
radiating her external beauty - who can

forget its impact, especially if :

the dancer is known to be a dedicated Lhristian?

(6) Participation in nation building: A congregation can identify
itself naturally with the secular society aroud them and share in
its own small way the responsibility for the development of the
socigty. There are several programmes by which a congregation can
do Ao. A few ideas may be examined. Some of them do not need a lot
of money.

67N\ (a) Citizenship Training : The congregation has its own educated

leaders, aAs a programme of the church, the congregation can sponsor
and conduct citizenship courses. It should be remembered for
instance that India is the largest democracy in the world with
200 million voters 80% of whom are illiterate., To educate people
on the responsibilities and privileges of citizenship at the time
of huge developmental activities and experiments in decentrali-
zation of state administration is a great service to the cause r¥
freedom and individual liberty., It should be.remembered it is
within the frame-work of certain fundamental rights guaranteed

by the constitution that one can freely be a Christian and an
evapgelist, It is therefore a Christian duty to secure the conti-
ny€d respect for the constitution and the rule of law.

/
68)\//(b) Yevelopment Programmes: ~evelopment of agriculture is as

important to a poor country ds giving food to a widcw in & widows'
home, An agricultural demonstration farm, a project of farmer's
education or of nutrition education or of rural social work serve

“as important need as a former mission primary school or a hospital.

(I have as part of my work at the London University worked out a
complete scheme of farmer and nutrition education with its entire
scope of work, management, syllabus, leadership, costs, etc,),

In this context, I would venture to say that a village pastor with
four years of theological training is am¥sfit to lead the Chris-
tians of the village to identify themselves with the secular societ)
On the other hand, a pastor with three years of training in agri-
culture and a year of theology would be the kind of pastor Asian
society needs for another fifty years,
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69 (e) ,4n industrial school where a craft is taught or 4 centre
whgre a particular viIlZge industry is organized on commercial
l¥nes with the ald of co-operatives has tremendous possibilities

or Christian service and witness. :

70) (d) Study and research: Governments and units of loecal govern-
ments charged with the task of development of handicapped by
want of sclentific study of the nesds and possibilities of .
development of ‘the area. Lkecently I asked a head of a develop-
ment area how he would like if I as an economist, out »f nmy
Christlan concern, gave him my own blue print for the develop-
ment of the area for which he has concern. He said that it would
inmensely help administrators and they do. not have at the
nonment any expert guidance for the development of local areas.

In ,the same way, he sald on my suggestion that a missionary
engineer's help to advise on the transportation system would
indeed be greatly helpful and welcome. These are only the sample
possibilities. Study and research of social and econonic problems
done in the name of Christ to save those who need such guidance
opeps up a new field of evangelism, and undoubtedly a new oppo-
rtunity for many well nme-~ning Christian educated youth who are
téen on serving God and man.

71IN/ (e) Industrial Mission: Congregations in industrial towns have

simllarly exciting pdssibilities of declaring the lordship of
Christ of every phase of social life. An industrial nission
undertaken by a congregation in one of India's foremost indus-
trial cities (Bangalore) explains its work in the following
words "In this flexible social situation, the church has to
spread the good news of Christ. There are different ways of
doing this and perhaps the correlation of the various riethods
is what is required. Mass meetings held near the factories
helped by modern audio visual aids may help. The distribution
of gospel tracts may have some effect. But we feel that the
nost important role is that of the Christian individuals and
groups in the factories. Strengthened by fellowship in the
church and strong in the Lord, Christian workers can by their
living example and by words show the love of Christ over-
flowing from them. They should share in the work of the trade
unions and try to influence their policies in the direction
of Justice and wunity. Similarly, dedicated managers should
by thelr exanple -and leadership instil the ideal of justice
tempered with nmercy into policy decisions. 4nd in the context
of the life of industry and men's search for fuller life and
meaning in industry they should be able to enter dinto dialogue
with the adherents of other faiths and no faith about the:
Gospel of Christ, its truth and its relevance to life .in its
fullness. There should he real "gossipping the gospel". Many
such possibilities exist and more will unfold to us, ii we

~ypnly believe that Christ's Gospel is not a statie philosophy

“but 2 dynamic one.
' \! \ PHOBLEMS OF LEADEKSHIP, FINANCE aND OhG.NIZATIO :

75 Leadership : I had mentioned three types of leadership that
exist in church. The nissionary leadership which wants t> exist on
only in terms of status and power-- stherwise quit, is yet
another type which do> not promote the evangelistic work of
the church in a modern society.

73) But another type, the desirable type of leadership within
the congregation dogs exist. This leadership could not cone
to the forefront in view of the existing machinery of the
church and mission adnministration. There are dedicated men
and women, not in the employ of. church or -iission who are
willing to spare their time and money to the extent they can
to serve the church. There are also fanmilies willing to
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encourage their children to take up full time work with the
church. All these positive forces came into full play when the
local congregation comes ints its own in carrying out all the
progranmes of the church. The spontaneity, initiative enthusiasm
vigour and energy latent in the local congregations will then
find channels of expression. The congregatisn therefore must
have the right to initiate programnmes and draft into its
service the local menmbers on the one hand and the leadership

of the church as a whole on the other hand.

I do not for a moment suggest the rehabilitation of the
congregation as'an active unit of evangelistic programme will
not have any problems arising out of petty jealousies, rival-
ries, mal-administration and the like.

In this new situation, the missionary could be the ideal
leader, not necessarily labelled as such; his home could be a
centre of spiritual life and a power-house from which the

‘members of the congregation could draw strength in prayer.

76)

A missionary sharing the failure and success of the‘*nissio-
nary enterprise of the congregation would be a great blessing
to the church. His background, his training and his vocation
eminently sult him for thls purposb

For the mnissionary to play this kind of ‘the spiritually
useful role,.he should not be exposed to the temptation and
corruption arising out of his position as a channel of foreign
nmoney. I should suggest therefore such nmoney as is sent to

the younger churchbs be channelled through an organization
like the L.W. and the relations between the mother church
and the youn;er church be based only on exchange of personnel.
Many other alternative methods of providing the spiritual link
between the missionary and the church éould be thought of.

~I9 is a pity if a missionary or the church should think that

A}

7

money is the sole link between then.

L FINLJCE AND STEWALDSHIP

. -’/-’

The congregation should initiate programmes of nurture and
witness and it should do s> with the sense of responsibility

so ‘far as the financial inmplications are concerned. The congre-

‘gation must raise a portion »>f the cost of its projects of

78)

evangelism. Some outside help could be secured for projects

that the financial inability of the local econgregation should
not affect the best evangelistic effort in the area. The

econonic condition of the members of the congregatiosn to-day
is much Detter than it was a few years ago. But a correspon=-
dlng increase in their church support is neither seen nor an
effort made in that direction. This is bad stewardship both
on the part of the church leadership and of the individual
member >f the congregation. Given therefore the responsibility
for spreading the Gospel I am certain unier the leadership
of the congregation, giving is bound to increase.

The central organization can not be

_ o _
dispensed with. But its main job, is to help the congregations
to discover the felt needs or the ‘'intentions' of the missionary
work in the light of the wider dimensions of the task of the «

church. The central orzanization therefore exists to provide
expert guidance, 1nsp1r3t13n and leadership, organize financial
support especially to nmeet the capital expenditure of the
conzregational projects. Divested of day to day adninistration
of the church, the central leadership naturally will be essen-

tially spiritual leader who can promote the spiritual life in
the church as a whole by conducting retreats, revivals, estc.
The present purpose of church conventions which is to secure

control of church-leadership for material purposes will have

lost its force a great deal.
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While the structure o1 the central organization remains as it
is, the functions differ. For example, nembers of local congre-
gation go to the centrally sponsored prograrmmes not as delega-
tes and to listen to what they are told, but the leaders of

the centre go to the congregation programmes at the latter's
invitation to see and help the work >f the congregation.

This reversal is abs»olutely essential, for in ny own experi-
ence of twenty years >f church life, the member of the congre-
gation was never uaware of anything that was happening at the
centre and ansove them. For example, the ordinary member of

my church including the lay leaders, knew nothing of the vital
issue of the Lutheran Church joining the C.S.I. although

there have been mnegotiations for over 10 years.

I an aware of many lacunae in this structure of parish and
central organization. But my main idea in discussing the whole
programme of evangelism within the terms of the life and
mission of the local ‘congregation is to suggest action in
this direction rather than keep it in a permanent state of
debate, discussion and consideration at national and inter-
national asseiwlies and conferences. In one word, what I have
suggested in relation to the mnissionary task and the method:
of carrying it on, is through "an ecclesiastical syndicalism".
A beginning can be made in one congregation as a pilot

project in each church.

To concludey, let me say, the tinme has come t> prepare a new
dictionary of phrases that have veen in use in the work of
evangelism during the past two nr three centuries. Workds like
missionary, mission compound, mission station, mission centre,
preaching, evangelism, evangelist, pastor "ends of the earth",
"regions beyond", layren, missionary task, function of the
church, function of the mission, secular society, secular
services, all need a conpletely different interpretation,

if they should mean anything to the modern society.

I am suggesting that the present heirarchical structure of
the church and the mission should be physically turned topsy
turvy. This needs vision, courage and above all repentance
on the part of every individual associated with this great
enterprise of God. We need to» turn to God and unload our
burdens of power, prestige, intransigience material advantages,
etc., at the foot of the Cross and take the Cross ourselves '
and follow Him and beckon unto many others "to do likewise".
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1)It is common knowledge that the world in which Luther lived
was- © very parcchial indeed. Luther was a citizen of the 4
Holy Roman Empire, which/at the time rapidly expanding into/while
the Americasg, remained psychologically, if not geographi-
call}, an exclusively European power. While Luther hinself
travelled a good deal for a theological professor of his
time, he left Germany only once and- as a result =f a final
journey, to be sure-- died actually in the very town in
which he had jeen born 63 years earlier.

2)Indeed, students came from all over Europe to study with
him; yet he never had any contact with non-Europeans. Of
non-christian religions he knew only Judaism and Islam, and
the Jews he knew were Europcans, and the Muslinms were Turks,
who in the 16th Centuary were a major European power.

3)It is not surprising, then, that when Luther used the term
"heathen" (Heiden), he thought sometimes of people who had
lived in the time before Christ--the ancient Greeks and
Romans--but more often of people like himself, non-Jews or
Gentiles, as we. . would call them. "We heathen," he. would
say, "descend from ggan and Noah, who have receilved the same
promise which was later repeated to aAbraham. Thus the
fulfillment is for all men". (St.L.13,2681 ; cf.Wa 37,337)
Or, "That we heathen have a -law we are taught by our own
conscience and by reason". (Wi 16,431).

4)Yet, in spite of his narrow geographic and cultural perspe-
tive, Luther had an amazingly wide theological view of the
church. As early as 1520, in his book Againgt the Most
Illustrious Romanist in Leipzig, he questioned (Wa VI,287)
the practice of calling all Christians not subject to the
Bishop of Rome heretics and separatists. He listed people
who had come to his attention as claiming the name Christian
as for example: "Moscovites, White Russians, Greeks, Bohenians
and many other important countries in the world". And he was
quite willing to recognize them as nmembers of the one, holy,
universal Christian Church, saying, "For they all believe as
we do, baptize as we do, preach as we do, and live as we do".

5)The criterion for the catholicity of the Church was for
Luther not some formal, legal, or administrative relation-
ship, but rather the existence of the true marks of the
Church, the preaching of the word and the administraticn of the
sacraments. Small wonder that the Augsburg Confession states
succinctly: "It is sufficient for the true unity of the
Church that the Gospel be preached in conformity with a pure
understanding of it and that the sacraments be administered
in acecordance with the divine word". (Art.VII)

6)In the light of this extremely broad and inclusive defi=-
nition, what is the function of the Church of the Augsburg
Confession in the contemporary Christian world ? Should
it not, faithful to its own inclusiveness, dlsappear
within a greater ecumenical organization ? If, as
Lutherans have always claimed, people can be Christians
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without necessarily belonging to a Lutheran Church,what if
any, 1s the task, the function, of Lutheranism at this time ?

e

) While this question may seem to be of particular slgnificance
in Asia,where all Christians together represent such small per=
centage of the population, it is nevertheless equally import-
ant in Europe and the U.S.A. If the continued existerce of
denominattons is a sin - as some seem toO think - why not abo-
lish this sin at least ? The answer o this very serious que-
stion has of necessity a number of facets.

8) JFirst of all, it would seem that the existence of different
kinds of Chr.stians is not necessarily a sin, What is sin 1is
that these ‘ifferences lead to diss-nsion and quarelling.The
history of the Christian Church should teach us that Christian

sub-groups nave always existed and that the tensions between

them have frequently been creative.Apparently our New Testament
reflect the existence of such Christian sub=-groups.Here we are

confronted bya Pauline tradition, & synoptic tradition, a

Johannine tradition - all, to be sure, validly Christian - yet

emphasizing different aspects of the common Christian message.

9) In fact, the effort to homogenize these different expressions
of the Christian Faith in to Gospel harmoni .es must be consi-
| dered as destructive of the vitality of the Christian procla-
mation. Tatian's Diatesseron, this Second Century harmony of

the four Gospels combining their diverse accounts in to a
single narrative, threatened for a time %0 replace the four
Gospels,thus endangering the very character of the Christian
proclamation. Ever since that time, the effort to produce the
official standard version of the Christian Faith has threa-
tened to confine the ever new dynamic of the Holy Spirit to
the theological formulae of a certain age and a certain place.

10) No doubt, the Lutheran Confessions could, 1if abused, serve'’
as a Procrustean bed for the Christian Gospelshat so couldany oth
or theological consensus~- even 1if it came under the name
" scumenical”. In the history of American denominations, we
have learned that some who came on the scene, in order to be
merely "Christian", proclaiming "no creed but the Bible" and
understanding themselves as the successars of all the denomi-

j| nations - turned out to be the most idiosyncratic, proclai-
ming a most peculiar and deviant Gospel. Furthermore, no one
who stands with any seriuosness within the Lutheran tradition
would want to freeze theological thought and development at
1530, the date of the presentation of the Augsburg Confession,
or 1580, when the Book of Concord was. signed.

11) It is part of the very confession that " We believe,teach,
and eonfess that the prophetic and apostolic writing of the
01d and New Testaments are the only rule and norm according
to which all doetrines and teachers alike must be appraised
and judged."... " Other writings of ancient and modern teachers,
_ whatever their names, should not be put on a par with Holy
[ Seripture. Every single one of them should be subordinated to
the Scriptures and should be received in no other way and no
| further than as witnesses to the fashion in which the doctrine
of the prophets and apostles was preserved in post-apostolic
times." ( F.C. EP,1,Tappert 464 f.)

12) Thus the very Lutheran Confessions make any confessional
sbsolutism unconfessional.They describe themselves as '"merely
witnesses and expositions of the faith, setting forth how at

j various times the Holy Scriptures were undersfood in the church
of God by contemporaries with reference to controverted articles,
and how contrary teachings were rejected and condemned."

( F.C. Ep. 1/8 Tappert, p. 465)
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13) For all of us, then, whether we are Christians in Asla
or Europe, Africa or America, the question arises : What,
if anything, is of value in this Lutheran " witness and
exposition of the faith" that makes its preservation and
our faithful articulation of this " witness and exposition"
important to the church of God in our time and in our place ?

14) The first value comes to mind immediately in comnnection
with the discussion up to this point. Lutherans are comn-
itted to a Theologia Cruecis, not a Theologia Gloriae, a
" theology of the cross", rather than a " theology of glory".

15) This means that we believe, as Luther stated it, that"God
humbles in order to elevate, He kills in order to give life,
He confoundsein order to glorify, He subjects in order to
exalt! (WA 44, 300,3) For the theological emphasis of the
Church of the Augsburg Confession, this implies that we
" must reject all absolute claims, either for some conservat-
/ ive Yepristination of an original and perfect New Testament
' Church, or for some pregressive, modern expression of " de-
mythologized" or "secularized" Christianity, allegedly no
longer subject to the problems faced by older theological
versions of the Christian Faith; or even for some infallible
magisterium, some inerrant teaching office, which can gua-
- rantee the theological perfection of Christian dogma and
preserve the church in this world "without wrinkle or spot"

16) There are,indeed, various kinds of "theologies of Glory"
in our day. Even though they might seem completely at odds
with each other, they share a common confidence that theo-
logical purity, theological perfection, theological orth-
odoxy or theological honesty is a possible human achievement.
Not satisfied to hold the " treasure in earthen vessels"
or to see "through a mirror dimly",they confuse the earthen
vessel with the treasure it holds or pretend to see face to
face.

17) Nct satisfied to live "by grace alone",they desire to go
» further,putting their trust in man's theology,rather than
in God's grace.The theology of glory is not satisfied to
serve Christ humbly before men; it wants to confine and
dominate Him. For this purpose it may use Plato or Aristotle,
Heldegger or logical analysis, but the result is alays
the same: Theology is no longer merely functional; it be-
comes an ideology.This is why Luther attacked scholastic
theology in 1517 when he said, "Ignorance of God and one-
self and good works is for natural(man) always invincible".
(WA 1,226) This assault against scholastic theology was
not a marginal dispute among Sixteenth Century European
monks;it was a frontal attack against the greatest and
most persistent enemy of the Christian Faith,the theoclogy
of glory.As long as christians inside and outside of our
Lutheran Churches are tempted by any theology or glory ,
be it in fundamentalistic or modernistic, Roman Catholic,
_ Bastern Orthodox or Protestant versions,it remains our
responsibility to remind them and us of the theology of
‘ the cross.

18) The Lutheran Confessions are a witness to this self-
limitation with their insistence that they are merely
"setting forth how at various times the Holy Scriptures
were understood in the Church of God by contemporaries."
( FC Ep. 1/8) iny theology which claims to be more, to be
more, to be "de-mythologized" or "de-historicized","de-
kerygmatized" or "secularised" is a theology of glory.And
this is true of all the other efforts to presemt the so-
called "Essence of Christianity",or the "New Essence of
Christianity",or "The Secular Meaning of the Gospel".
These efforts to isolate the alleged core of the Christian
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Faith are like the effort to remove the various skins
of an onion to isolate its core.dAs the onion consists
of its layers of skin,so the Christian gospel consists
of the variety of witnesses in all their ambiguity and
complexity that come to us in the prophetic and apost-
olic writings of the 0ld and New Testaments.

We cannot have the gospel without being scandalised.The

" Lutheran Confessions remind us that the scandal is the

witness of the Holy Scriptures to Cross and Ressurection.
This is their continuing task.

But the Lutheran Confessions have a second important
function.They remind us that Lutherans are committed to
the real presemnce of the true body and blood of Christ
in the Supper of our Lord. (Aug X,cf.,F.C. VII/1) This
insistence is not medieval or scholastic theological
hairsplitting, but rather a basic resource for the un-
derstanding of the major theological problems of our
time. @

Here a brief outline of the significance of this witness
of the Confessions for contemporary theology must suffice.
Today we are confronted by a crisis in the doctrine of
Man,the doctrine of the Church and the doetrine of the
Word.In each of these arcas two false alternatives are
persuasively presented.This is apparent in anthropology.
We are told by some that man is merely an animal,exhau-
stively explained by genetics,biochemistry and experim-
ental psychology; the slave of heredity and environment.
This reduction of man to mere object of irrational forces
i1s opposed in turn by those who see in him an essentially
good and moral being who 1s the innocent victim of society,
but who by his own effort can free himself and becone
truly human.In short,contemporary thought and contemporary
theology see man either as a helpless and hopeless vic-
tim of impersonal and irrational forces = or as the inn-
ocent and potentially powerful master of his fate.

It 1s the confession of the recal presence of the body

and blood of the living Christ in the bread and wine of
Holy Communion which shows the way out of this contrad-
iction.As Christ is truly present in the ordinary elenments
of bread and wine -~ so He is really present in the ordinary
human being wh m He has grasped with His grace This does
not mean that the human being is abolished- any more than
that bread and wine disappear in the sacrament.But as these
ordinary elements can become the vehicles of the sacram- -
ental presence of the Lord, so ordinary genetically,bio-
chemically and psychologically determined human beings

can become new creatures through His grace.Against a pess-
imistic despair,which characterizes soc much of modern
anthropology,or an optimistic sentimentality,which desc-
ribes most other attitudes,the confession of the real pre-
sence leads us to assert that man can be gimul justus et
peccator,righteous and sinner at the same time.Sinner be-
cause of his own pride and unbelief,righteous because of
the transforming power of God.Thus the real presence pro-
claimed in our confessions is the clue to the doctrine of man.

Not only in the doectrine of man,but also in the doetrine of
the Church, the confession of the real presence of Christ in
the sacrament overcomes the confusion of our present theo-
logical and soeiological discussion.Today there are those
who see in the Church merely a sociological institution of
dubious merits which sincere Christians might as well aban=-
don as a totally inept instrument of the will of God. On

the other hand,therc are those who see in the Church the
small,but disciplined society of God's own people which they
manage to keep pure by means of thelr own rigid moral and
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theolegical legalism, The first view of the church is so
utterly inclusive that one cannot think of anyone who
would not qualify for membership in this organization
since all criteria have been abandoned. The second view
is so0 exclusive and restrictive that groups accepting it
are in the process of constant splintering, each splinter
claiming to be the only holy or orthodox community and
accusing allothers of unfaithfulness and heresy.

24)Again the doctrine of the real presence of Christ in the
sacrament as confessed by the Lutheran Church opens the
way to a fuller understanding of the Church. It is the
real, earthly, institutional church which God has chosen
to use for the proclamation of His word and the administ-
ration of the sacraments.

25)As we must receive the body and blood of Christ in faith
with the elements of bread and wine, we must in faith
behold the saints of God and His holy church in the humag,
all too human people who make up the church of God on this
earth. The church is not invisible, but hidden. Hidden to
unbelief, it is visible to faith. Thus the light from the
real presence of Christ in the sacrament may preserve our
ecclesiology from an idealistic spritualism as well as a
legalistic institution&lism. As Christ is present in the
elements, so he is present in the very carthly andphysical
men and women who make up the people of God. He does not
destroy their Lumanity, but penetratesand permeates it,
thus making the real presence in the Holy Communion, con-
fessed by the church of the Augsburg Confession, the clue
to the doctrine of the Church.

26)But even in the confuszed and confusing discussions about
the doctrine of the Word, the confession of the presence
of Chrict in the sacrament sheds its light.

27)Here, too we are confronted by those who proclaim a doct-
rine of the transubstatiation of the Word, which abolishes
the humanity of Holy Scripture in favour of some docetic
illusion. Much effort is brought forth to deny the humanity
of this library of books, even as some Christians once
denied the humanity of our Lord. On the other hand are
those who can only sece the very human documents, their
complex development, the questions of authorship, of style,
of theological point of view, without ever perceiving
the address of the living God. They see in the Holy
Scriptures moving documents of human faith and courage
but deny all claims that Holy Scriptures confront men with
the word of God. '

28)In view of these alternatives, the Lutheran Confession of
the real presence sheds light upon the disputed atiitude
towards Holy Scriptures. It is in, with and under the
very earthly human documents presented in very earthly and
human language that the eternal Word confronts us. Not
transubstantiation not mere memorial, but the expectation
of the real presence of the living God must guide our
approach to the Holy Scriptures, It is the confessional
insistence on the real presence of the true body and
blood of Christ in the Supper of our Lord which can serve

gs guide through this 20th Century controversy about the
ible.

29)A final contribution which the Lutheran Confessions can
make to the Church of God in our time is to remind us of
the centrality of the distinction between law and Gospel
for the Christian Faith. The Formula of Concord srates,

"We believe,tgach and confess that tThe distinction between
law and Gospel is an especially glorious light that is to
be maintained with great diligence in the church so that,
according to St. Paul's admonition, the word of. God may
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be divided rightly," (F.C.Ep, Art. 5/2 Tappert p. 478)

30)This distinction is by no meens obsolete. Indeed, the

confusion of law and Gospel is the disease that is corru-
pting the proclamation of the Church in our time. It is
not unusal for Christians in our time, when asked about
the nature of the Christian Faith, to speak at length about
the Sermon on the Mount and the Golden Rule, never mentio-
ning Cross and Resurrection, In fact, the " man on the
street" tends to see Christianity merely as law--perhaps
useful law, perhaps irrelevant law--but only law. 'That

the unique message of the Christian Faith is the message
that "God was in Christ reconciling the world unto Himself™"
is quite forgotten.

31)But there is still another implication in this pervasive

confusion of law and Gospel. It leads to a misunderstandi-
ng of the task of the Church in the world. When the Gospel

#is made into a law, we discover the tendency to give

Gospel-answers to law-questions, or in the words of Dietr-
ich Bonhoeffer, ultimate answers to penultimate questions.
This inclination leads %o all sorts of difficulties. Gospel
answers are sought to gquestions of politics, economics,
sociology or psychology. When a distingushed theologian
like Karid Barth tries to justify his personal and legiti-
mate preference for open diplomacy and open policies

among nations by reference to Christ as the light of the
world, as he did in the Community,State and Church, we have
a striking example of the danger of this confusion for

an understanding of the method by which the Christian may
find answers to the political which confront him. The
effort to mold the state. into an allegery of the kingdom
of God, as adwocated by Barth and his disciples, is wrong
in Switzerland, but disastrous in America andghsia.

32)It is the distinction between law and Gospel, rooted deeply

in the Lutheran Confessions, which is a basic safeguard
against the temtation to embrace any christocratic preten-
sions in our time. Because "we believe, teach and confess
that the distinction between law and Gospel is an especia-
11y glorious light that is to be mainrained with great
diligence in the church," we refuse to produce all sorts
of Gospel answers to law questions.

33)0n the other hand, when the law is~ade into the Gospel, the

entire Christian proclamation is perverted, and the " comfo-
rting and joyful message which does not terrify, but comforts
consciences that are frightened by the law, directs then
solely to the merit of Christ and raises then up again by
the delightful proclamation of God's grace and favour
acquired through the merits of Christ" (F.C.Ep.V/7) is
forgotten. This legalistic preaching of the law as Gospel

is an ever-present temptation tp the church from the Apos-
tolic Fathers to our own dgy. It is our task in obedience
to.Christ to confess this central distinction of law and
Gospel as our contribution to the ecumenical dialogue in

our time,

 34)We asked in the beginming, what is the task of Lutheran:in

/

{;;I
74

the Ecumenical Movement--we answered, it is, faithful to
the only rule and norm of Lutheran Christians, " the prop-
hetic and apostolic writings of the 0l1d and New Testament"
(I) ®o confess in thought, word and deed the theology of
the cross against all theologies of glory--even if they
come under the label "Lutheran" or ecumenical." (2) To bear
witness td the real presence of Christ given to us in the
Holy Communien as the key to a faithful understanding of
man, the church and the Scriptures, and (3) Rightly to
distinguish law and Gospel against all efforts to supperess
one or the other or to confuse both.
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35)In this effort we are guided by the Lutheran Confessions
because they did for the Sixteenth Century and Europe
what we are called to do for the 20th Century and on
every continent of this world.:
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CONFESSIONALISM IN THE PROTESTANT MISSTION*

R. Pierce Beaver*#¥

The first two and a half centuries of Protestant missions were distinguished

by a remarkable sense of Christian unity across confessional and national
boundaries., Confessionalism had little part in the rise and development of

the mission, None of the Reformers had concerned themselves with the

doctrine and practice of mission, but a theoclogical groundwork was latent in
the teaching of both Luther .and Calvin, Orthodox Calvinist theology proved
eventually to be a great stimulant to missionary zeal because of its stress

on the glory of God, obedience to the Bible, and submission to the will of

God. It reached the peak of its influence in the development of American
missions, Lutheran orthodoxy was either cold or actively hostile to mission,
Sporadiec calls to mission by theological professors were ignored or contemptuous-
ly rejected, When German misslons arose, they were the fruit of Pietism, which
was scorned by the dominant orthodox ecclesiastical powers. Scandinavian
missions were of piletist origin alsoc. A similar situation was found in Great
Britain. The Society for the Propagation of the Gospel in Foreign Parts was
eventually forced into active mission to the heathen by the work of the
Anglican Evangelicals in the Church Missilonary Soclety.

A common passion for mission and, in most places, a common struggle against
orthodox ecclesiastical power united evangelicals and pietists across all
barriers, Devotion to mission produced a sense of Christian solidarity un-
known in other cirecles in the churches. The promoters of mission were in
constant contact, and an interwoven network of influences simultaneously
stimulated the growth of the movement in Great Britain, Europe and North
America. Consequently cooperation and united action marked even the early
stages of the mission, Anglicans and Dissenters in England founded the Society
for the Propagation of the Gospel in New England in 1649. The King of Denmark
sent to Tranquebar men trained by Francke at Halle, and when Danish and German
support falled this Tutheran venture the Anglicans of the Society for Promoting
Christian Knowledge came to the rescue. The same interrelation marked the

* This 1s the general introductory portion of a paper on "Joint Action
For Mission and Lutheran World Mission" presented at the Institute
for Missionaries on Furlough of the Board of World Missions of the

_Luthéran Church in America at Kenosha, Wisconsin, July 1963. It is
through Dr, Beaver's kindness that we have this portion for our
‘preparatory material.

Beaver

*% Dr. R. Piércq/is a Professor of the Divinity School, University of

Chicago.
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new and accelerated movement which began about the last decade of the elghteenth
century. The London Missionary Soclety was a union enterprise of persons
belonging to four communions, and its example was extremely influential in
America, where union societies prevailed until the 1830's. The Church
Missionary Soclety and the London Missionary Society employed as missionaries
Lutherans and some Reformed from Germany, Switzerland, and Sweden. The Basel
Society united Lutherans and Reformed in one venture, and so did the Paris
Evangelical Missionary Society. The Rhenish, North German and Gossner
Missionary Socleties were all originally union. The Swedlsh Missionary
Soediety, solidly Lutheran, appointed Moravians and English Wesleyans to its
governing board, and made grants to the Basel, London, Wesleyan and Moravian
Societies., The English Presbyterians and American Duteh Reformed missions in
Amoy, China,. formed one united church at theoutset. And one of the most
amazing instances of Jjoint actlon was the joint German-British, Lutheran-
Anglican, Bishopric of Jerusalem,

This remarkable spiritual unity cultivated by devotion to mission had by the
end of the 1830's resulted a rather spontaneous general adherence to a system
of comlty. It aimed, first. at fixing responsibility for the evangelization
of the whole world so that no region would be omitted; and, second, at
delimiting local spheres of occupation in which each field mission could work
protected agairst intrusion and interference by others, Common concerns
relating to comlty brought about the creation of conferences of consultation
and boards of arbitration, which have eventually been transformed into the
present National Christian Councils. Comity was not a device for the protection
and perpetuation of confessionalism. It was on the contrary, the general
assumption that Western denominational differences and traditions had no
relevance to the new Christians of Asia, Oceania, and Africa, and that great
harm would come from the ensuing confusion if two or more different traditions
were introduced into the same area. The missionaries were to be evangelists,
not pastors and administrators; and when the native church reached maturity
they were to leave. Then, it was confidently expected, the denominational
bits and pices, hitherto kept separated by comity, would be put together into
a national church which would be different than any of them. There was no
major society or board which held itself apart from the practice of comity in
the nineteenth century, and by the end of the century almost all missions
within each of the great confessional traditions were in mutual adjustment to
one another within the scheme, Acceptance of comity was in effect either the
expliclt or tacit recognition of each and every church as a valid part of the
body of Christ, of its message, its ministry, and even its sacraments, because
there was general transfer of members.

Behind comity and mutual recognition lay a conseunsus on two important convictions.
One was well-stated at a very much later date by that great Lutheran missiologist,
Professor Walter Freytag, He sald: "Through the work of missions which them-
selves differ most widely in character, in some mysterious fashion a single
achlevement 1s accomplished" and, "the work of different missions can bring
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forth one and the same fruit, which bears the marks of Christ's own people.”
The other was expressed by the Anglo-Catholic Bishop of Le“ombo in 1904, when
he declared that "all the confessional differences in organization, sacraments,
and worship are as nothing in face of the tremendous difference which separates
Christians from heathen."

Home base consultation developed parallel to that in the mission fields,
beginning with the London Secretaries' Association in 1819, The British and
Americans sponsored great mass assemblies with information and promotion
largely in mind, beginning with the New York and London Conferences of 1854

and ending with the Ecumenical Misslonary Conference in New York in 1900.
Smaller and more studious and serious work conferences developed on the
continent of Europe, including the Scandinavian or Northern and the Continental
Missionary Conferences. The former is the only confessional development among
them, It arose primarily.as a pan-Scandinavian movement with Lutheranism as

an inherent cultural component. When the original intent was not achieved,
Lutheranism was made the basis for a number of decades; but after a long
period of suspension the Northern Missionary Conference was revived in the
1920's and opened to all. Meanwhile, the Continental Missionary Conference

was open to all confessional missions. National conferences or councils, such
as the German Ausschuss der deutschen evangelischen Missionen, were comprehen-
sive. Lutherans predominated in the Ausschuss, but never attempted to make

it a Lutheran organ. When Germany embarked on colonial conguest in Africa, &
number of new nationalistic missionary socleties were founded and supported by
commercial interests., They wanted non-CGerman societies expelled from the

new colonies. Professor Gustav Warneck and the Ausschuss successfully defended
the established principle of comity and the recognition of the right conferred
by prior oceccupancy.

However, a decided change is observable near the end of the nineteenth century,
and, despite the contirulng over-all sense of unity 1n mission, the twentieth
century opened upon a scene of denominational colonialism. Denominational
mission boards proliferated at this period, and, while the new agencies
generally followed the methods of the older ones, there were manifesztations

of an inecreased denominational consciousness in the West. In ¥reat PRritain
and Europe the spirit of the rampant imperialism got into the missions, and

in America nationalism by way of the concept of "manifest destiny" infected
overseas evangellsm. It was more denominationalism than confessionalism,
because the denominational units within the same confession did not make common
cause but stressed their individual peculiarities. This growth in denomina-
tlonalism coincided with the capture of the minds of the missionaries by the
colonial outlook and spirit caught by contagion from the European colonial
population in the East and \frica.

The: consequence of the fusion of these two influences was ecclesiastical
colonialism. The missionaries forgot that it had long been held that they were
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not to be pastors and administrators, but only evangelists, and that they were
supposed to get out as soon as possible and allow the native church to shape
its own pattern of life and ministry. The missionary became the "boss". The
daughter church had to be held under parental tutelage until it became more
mature, and only mother church could decide when that stage had been reached.
The young churches were now made, as far as it could be done, into little
models of the planting denomination. They were even organized into associations,
conferences, districts, presbyteries, and synods of denominations in Europe
and America. Robert E. Speer inveighed against this practice as being a
traversty of a "self-governing church". Missionaries of a new outlook were now
abroad, an outlook neither ecumenical nor confessional, but denominational.
High-Church Anglicans held the view, as reported by Dr. Weitbrecht, that "The
reason (and a great one it is) which lies behind the shrinking from agreements
on Comity is clearly the anxiety lest we should fail to hancd on any essential
portion of the inheritance of the Mother Church to her Indian daughter". The
right to "follow up" members was demanded. The Provincial Synod of Anglican
Biéhops in India in 1900 repudiated further comity agreements and claimed the
right to provide ministrations for all its members whereever they might go.
Others followed, hastening to try to build denominational empires. Neverthe-
less, I would stress that this was denominational, rather than confessional
imperialism. Almost the only instance of confessional self-aggrandizement
oceurs in the last meeting of the Northern Lutheran Missions Conference (1906)
where it was asserted that Lutheran churches provided a "deeper approach" than
other missions, especially in conversions, and that Lutheran missions built the
strongest foundations. But that was mere self-assertion, for no evidence was
presented to prove a confessional difference and superiority.

The first decade of the 20th century was a germinal one. The young churches
grew rapidly. Nationalism and anticolonialism began to develop power in .sia.
The pattern of the official, representative working missionary conference was
achieved in South India and adopted elsewhere. The World Missionary Conference
at Edinburgh in 1910 initiated new developments of tremendous significance, one
belng the effective organization of missionary cooperation, including the
National Christian Counecils, and culminating eventually in the International
Missionary Coumcil., It gave birth to the Ecumenical movement. It initiated
the struggle of the joung national churches for independence from mission control
and revealed their restiveness under the imposition of llestern patterns. It
was noted that they wanted freedom for organic union, but, as Julius Richter
stated, this was waiting on the churches of the West. The Jerusalem Conference
of 1928 granted the young churches parity in the cooperative organization,

in theory at least, and initiated a trend towards devolution of control from
mission to church., Tt held up the ideal of indigenization, and squarely
challenged the continued imposition of Western confessional and denominational
patterns. The ideal of colonial models of mother churches was repudiated. The
young churches gained more and more freedom right up to the outbreak of war

in 1940. War conditions drastically reduced the number of missionaries in the
field, and the churches had to be not only independent but responsible. The
revolution in relationships was symbolized at Whitby in 1947 by the slogan:
"Partnership in obedience".
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All tendencies in the common Christian life in each region and nation moved
steadily and visibly towards cooperation, unity, and organic udion. Between
1910 and 1960 there were about twenty interconfessional organie church unions

or enlargement of such unions and about an sgual number of intraconfessional
unions. But spokesmen of the young churches made it clear that the Western
Churches were hampering this mouvement through the power of the purse strings

or other forms of control, that they wanted freedom from what they considered
to be the dead hand of confessionalism in order to achieve union vital to their
stand in a non-Christian environment and to shape their life in indigenous
patterns. Every ecumenical conference heard the plea of the young churches for
organic union. The cry of Bishop Azariah of Dornazkal still rings out from
Lausanne and HEdinburgh in 1927 and 1937: "Unity may be theoretically a desirable
ldeal in Europe and America, but it is wital to the life of the Church in the
mission field. The divisions of Christendom may be a source of weakness in
Christian countries, but in nen-Christisn lands they are a sin and a scandal.

We want you to¢ take us seriously when we say that the problem is one of life and
death to us."

The years of the war and tie period immediately following, however, saw the
rebirth of confessionalism in a new form, what may be called "ecumenical
confessionalism',. Devastation and suffering came upou many young churches, and
others faced famine because they were deprived of support from the missions

with which they were associated. A magnificent piece of interconfessional and
interdenominational cooperation in the from of the Orphaned Missions Fund of the
Internatiocnal Missionary Council was devised for their assistance. The Lutherans
undertook a similar magniticent achievement, but they decided to work separately,
and thereby set a momentous precedent for the future. This was the beginning
,of a new kind of world confessionalism, no longer intended for sentimental
remembrance of the founding fathers, but for action. The World Council of
Churches, which had been operating on a provisional basis, was formally inaugu-
rated, as a Council of Churches, it did not allow for direct respresentation

of the National and Regional Christian Councils, the real funectional symbols of
ecumenicity among the youag churches, and there was a considerable measure of
resentment among them. However, the young churches soon came to prailse highly
the -WCC, because they found in it a platform on which they could meet the

older churches on a basis of constitutionally equzl status, if not with egual
power; a forum from which they could speak boldly to those other churches and
to the world; and an arena in which they could direetly conteand with those
churches for causes dear to them, without having to go through the intermediary
channels of mission boards. The new WCC indeed brought the denominations into
global fellowship for study and reflection on faith and order gquestions looking
towards reunion and in united action in relief and service, but it also stimulated
a new kind of comnfessionalism within this framework of unity. Global confes-
sional.-bloes were soon in existence, as much concerned with questions of prestige
and power as with witnessing one to another on theological issues.

The former loose Lutheran World Convention was reorganized in 1946-47 as the
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Lutheran World Federation, and it soon had a structure and program parallel to
that of the Warld Council of Churches. Its seven or eight Commissions were
immediately active, and those on World Mission and World Service were soon
making an impact felt to the ends of the earth. The LWF in a remarkably short
time had attained a great athievement in bringing wany Lutheran churches out of
isolation into a close and continuing engagement with one another and in direct-
ing their energies into effective service. The corresponding world confessicnal
bodies or international denominational organizations tended in reaction to

take on the same character in varying degrees, to enlarge their staffs, and also
to duplicate in some measure the work of the WCC. Lutheran, Anglican, Ortho-
dox, Presbyterian, Baptist, Methodist, Congregaticnalist, and Pentecoustal

power operate globally. Alongside them are tiie "little Romes" of American
Methodism and the Southern Baptists with their worldwide monolithiec structures.
The young national churches soon discovered that confessionalism, which had
been relaxing its pressure on one front, was now coming at them from another,
and that through the power of Western money ecumenical OUnfe551onallsm had
thrown up new roadblocks to national and regional unity.

Study reflection during the war period brought the Western mission boards and
societies to a keen awareness of the power of money and to its freguent misuses
in the past. Excellent plans were made for the future. Some advances resulted.
Interboards were created for the unlflei relations of American denominations
with the Kyodan and United Church of Christ in the Philippines and associated
institutions. There has been a new readiness to enter into united missions,
notably the United Mission to Nepal. The Theological Education Fund has provided
a new approach to a universal problem, and there is now underway a similar
venture in Christian Literature. American Church World Service and the WCC's
Division of Inter-Church Aid and Relief to Refugees have achieved great results.
However, money was poured into young churches through denominational and
confessional channels with strings attached, or at least the recipients believed
that this was the condition of reception. Given the tremendous needs, the
personal desires to bet abroad for study and travel, and the like, it is no
wonder that national churches in large measure succumbed to the pressures, There
were secessions from the Kyodan which would not have happened otherwise.
Reformed Churches took the view that the great Batak Church was moved from the
Reformed into the Lutheran camp. Methodists in India frankly confess that what
was responsible for the reJeetlon of the North India Church Union scheme by the
Methodist Church in Southern Asia is the involvement in the American Methodist
structure and especially the salary scales of officers. There is resentment

in West Africa over the recent creation of the Anglican Province of West Africa
and proposals for region-wide West Africa Methodist and Presbyterian Churches,
which have for the foreseeable future thwarted the hopes of a thorough-going
church union in that region. The new worldwide Anglican program "in the spirit
of Toronto" is causing apprehensive even in many Anglican quarters. As one
talks confidentially with members of the national churches, he finds that

many feel with shame that they have been "bought", and the resentment is bitter.
The antagonism to intrusion into national and regional affairs and interference
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with the processes for the realization of unity there has come to the surface
in the last two or three years, and thie issue has been clearly set forth by
the Bangalore statement of the East Asia Christian Conference. This has been
a rude and almost uncomprehensible shock to the Western officers who dominate
the world confessional bodies to discover that the young churches actually
believe that ecumenical confessionalism is inimical to world mission and to
regional Christisn welfare.
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WHAT DOES LUTHERANISM T ASTA STAND FOR?

- 3
B.H, Jackayya

Introduction:

This question is asked out of deep humility and a great concern for the
salvation-of souls, "for the equipment of the saints, for the work of the

ninistry oo (ﬂﬂt 28, 19.,20; Eph.4, 12-16). It is asked both to lcarn and to
teach,

The primary need to think of Lutheranism in Asia today is to help us Lutherans
to open our eyecs to see what God has to tell us today in the Asia situation and
to be able to face the Asian task and the Asian problems.

T. WHAT 15 ASTA?
We naturally think of the lsian world and the fisian churches.

Ao 1. The Asian world in its widest secnse includes all the countries in Western
" Asia, East ﬂ511, South East Asia, Central Asia and the Far East, covering
more than half of the world's population with a great variety of people, of
varied languages, cultures, nationalities and religions,

2. It is that part of the world in which the greatest revolutionary changes
in the political, economic, social and religious spheres are taking place
today, Particularly in India these changes have great significance to
Lutherans.

3. With political freedom and liberty the peoples of Asia are coming, as
never boforc; closer together in their struggle for cconomic and social
emancinatizn, But at the same time the spread of Communism and communalism
and religious fanatlcism threaten to create, or have already crcated in:some
countries, grave problems concerning political liberty and individual freedom.

4, The rapid and aggressive res urpﬂnco of the non-Christian religions has
placed Christianity on the defensive,

5. ALl nopn=Christian religions "are religions of self~-redemption, self-

justification and self-sanctification."

* Reve BoHe Jackayya is a professor in Concordia Theclogical Seminary,
Nagercoil, India,
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The Asian Churches A

1., The church in the Asian world, though its members are still a small
minority, has taken root. In spite of its many weaknesses it should be said
that it is growing, =~ ) :

2. The task before it is the tremendously sreat task of preaching the Gospel

to the non-Christ majority. Under God and with the help of the older churches
i1t can meet this challenging task and expand its boundarics: But the church -
is weak in its inner life and is outwardly threatened by anti-Christian forces.

3+ The need of the hour is a revival of the church's inner life, . It needs
to know afresh what the church is, what Christian fellowship is, ctc.

4, The Asian church is noted for its interest and concern for the unity of
the church, This is an encouraging sign for the future since in a non-
Christian world nothing will be as effective as a united witness.

But the /sian church should learn what true wnity and continuity of the Church
depend upon. This warning is very urgent and necessary today.

IT. WHAT IS LUTHERANISM?

1. Lutheranism is the spirit of Luther and not the Lutheranism of the 16th
century. "That which is essential in Luther must be distilled so to speak
out of his words about sin, faith and justification which are conceived in
medievalism."  (Skydsgaard)

2« lutheranism stands for the three-fold emphasis of the Reformation: NGrace
alone,! "Faith alone" and "Christ aloncd"

3« Lutheranism does emphasize Ged's acts in Christ not only cnee in history
but. also in the life of every individual through the Word and Sacraments.
Man's response 1s necessary but always follows God's acts.

4, Lutheranism does not allow anybody or anything to stand between God and
man - no priests inecluding Luther; no confessicnal writings, including the
Lutheran confessions; no statements of any kind, no traditions - nothing
except the Bible and Christ!

Nlaet God be God." "The guestion is not what is Lutheran but what is
consonant with Christ."

If this is neot Lutheranism what else is?
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5. MThe essential nature of Lutheranism demands relatbtions with other cemmunions ..
The way to the center (Christ) is the way to unity," "Ecumenicity is an
inherent principle of Lutheranism." (Vygren)

11T, WHAT DOES LUTHERANTSM IN ASTA STAND FORT

1, What Asia (both the Asian wordd and the Asian church) needs today is the
preaching of "the full Gospel of Jesus Christ as the power of God unto salvation"
as stated in the Lutheran Confessions. But the Goepel is to be preached "not

as a doctrine bub as Jesus Christ" threugh whom God acted in history and continues
to act in us and for us to fulfil His purpose in Asla and in the world.

2. The challenge of non-Christian religions is "first of all to re-examine the
faith by which we live," The Small Catechism gives sufficient emphasis for a
witnessing life. The Second and Third Articles of the Creed (the Work of the
Holy Spirit); the Second Petition of the Lord's Prayer ete.,

3., The self-justifying and self-sanctifying non-Christian religlons need the
teaching of justification by faith and the unigqueness cf Christ.

4, The teaching about Sacraments is especially significant in view of all the
material and social progress that Asiaz is making today.

5. Lubheranism has much to contribute to the unity efforts in the Asian lands.

As a matter of fact Lutherans ought to have been in the forefront in the ecumenical
movement in Asia. "The spirit of the scumenical movement is the spirit of Luther
to the extent that it is a movement back toward the center of the Christian falth.!

6. But at the same time the Asian church needs the emphasis of Lutheranism that
the Church is not merely an external organization. In Lutheranism we have the
correct answer to the question: What is the unity we seek? (fugsburg Confession,
Article VII)

7. Intheranism demands that we re-study questions like, what is the Bible?
What is the revelation? What is the Church? ete. in the Asian context, because
we want b5 be understood both by the non-Christians and the non-Lutherans in

Asla,

Conclusion:
L great challenge and an opportunity for the Christian Church in Asia te witness
tc the uniqueness of Josus Christl! ow well the essential prineiples of

Lutheranism could equip the pesple of God to adequately meet this challengel
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WHAT DOES LUTHERANTSM IN ASTA STAND FOR?

L
"

Chitose Kishi

Lutheranism, as I understand it, is a2 type of Christian falth derived from Luther's
understanding of the Gospel and which was expressed in the confessional writings

of Luther and his followers. Six of these confessional writings were produced,
These, topether with the three ecumenical creceds, have come %o be the rule of
faith for the Lutheran Church. Some Lutheran bodies accept only the Augsburg
Confession and Luther's Small Catechism., But this does not mean that they

reject the other four writings, '

These confessional writings are Lutheran responses bto the biblical message.
Since God speaks to us through Christ revealed through the Bible, we-are guided
by the Holy Spirit in such a way as to respond to the divine message. The good
tidings from God in Christ may be said to be the fundamental answer to the
fundamental problem of the predicament of man, That is, man's allenation or
gatrangement or rebellion from God, The confessional writings are concerned
with this, The affirmation that einnezs are justified by God through faith in
Jesus Christ and are incorporated inte fellowship with God summarises the Gospel
message. - God comissions these justified sinners to go into the world to preach
the good tidings to all mations. We sec in this God's free sovereignty and
superior powe: which breaks through the human will which is in bondage, in such
a way as to make It respond to the divine message and totally commit it to God.
Luther's undorstanding of the Gospel is still walid today because it is in
harmony with the Bible.

i
B

Historically speaking the Lutheran Church in Eurcope "indigenised" her understanding
of the Gospel during the past four hundred ycars. We see Lutheranism -incarnated
in each Lutheran country in Europe, retaining cach counbtry's national, historical,
soclial, pelitical and ecclesiastical characteristics, The Lutheran Church in
America at first followed the pattern, mimicking the Lutheranism of the country
from which her members migrated bub has gradually developed distinctly American
characberistics, although we can recoghlze even now some European traits. The
Lutheran Church in Asia has received through missionaries sent by mission boards
or socleties in Europe or America a Western type of Lubtheran faith, It is

quite natural for churches in Asia to follow the pattern of particular Lutheran
bodies which have mission work in their countries. Butb there is tendency to
move toward the indigenisation of Lutheranism in each Asian country. We have

% Dr. Chitose Kishi is the president of the Japan Evangelical Lutheran Church.



Page 2 SECTION IT
: Preparatory Paper No. 1

seen experiments which have taken place-in various phases of church life in order
to indigenise Lutheranism on Asian soil, All such attempts have theilr own merits,
but the final goal has not been obtained as yet. We are still in the stage of
fumbling. Indisputable clues have nct as yet been found. We have, however,
learned a lesson from our anxicus attempts of working toward this soal. That is
that human onxieby and devieces are doomed te fail. In our anxiecty we still must
look up to God who acts in Christ and through the gracious guidance of the Holy
Spirit. Such an attitude ceincides with that of Luther when he discovercd this
in his spiritual agony. In our deep agony of detemmining to make ocursclves live
up to the Gospel we have to try our best to come into a dynamic relationship with
the died-and-risen Lord of 1life, To do this we have to depend entirely upon the
Bible, because-the Bible is the only source from which we can learn the way to
the living God. In the Bible God meets us in €hrist. In the Bible Christ
speaks to us the good tidings of His redemption. Lutherans in Asia take a firm
stand on the Biblce

Next, we are to state that God who meets us in the Bible is free to act. "There is
no prison for the word of God." We are prisoners of God. But the word of God
cannot be imprisoned by any forces.' We Asians have received a written statement
of faith as our confession., If this form, this written statement, becomes a
prison for the word of God, 1t will mean disaster for the Church in Asia. God

is active in communicating the redemptive work accomplished by Christ. Let us
remember that the redemptive work of Christ extends to all phases of human life,
religious, as well as social. Since Christ is the Lord of the universe, His
activity is not limited to his Church. If the confessional writings are in the
way of God's frec activity, they should be replaced by scmething which scrves the
purpose of God. The confessional writings should be right in the line with the
loving and saving will of God. We have to admit honestly that confessionalism
sometimes scrved as a wall that separated the Lutheran Church from the rest of the
Christian Church. There were historical reasons for this. There may yet exist
sane reasons for alienation from other Christian bodies for the sake of self-
protection. However, to make the creeds and confessions instruments of protection
is a misuse of them. They are the believers! response to the biblical message
and as such they should be used for the purposc of bearing witness to non=Christlan
and non-Lutheran neighborss The confessions are not to be hidden from neighbors
but should be publicly proclaimed tc them. The Augsburg Confession was publiely
read for the sake of communicating a type of Christian faith which was thought at
that time to be a true understanding of the Gospel, and which was proclaimed as
widely as possible, Confessions are the result of hearing and responding to the
divine message. Therefore there is an element of dialogue., 1t is indeed an
event producing dialogue. By confessing, man is confronbing God and at the same
time he is-conscious of his neighbors toward whom he is responsible to bear witness
for Christ, Lutherans in Asia think the confessicnal wribings they inherited are
to serve as a guide for true interpretation of the Bible, and bellcve that the Tyre
of faith which is expressed in them is of such a nature that it should be accepted
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by all Christians. Lutheran particularism leads us into the formation of an
isolated sechb., But particular confessicns of the Lutheran Church are expressions
o8 the wniversal truth of the biblical message, In order to prove this statement
Lutherans in Asia should show that the living message in the confessional writings
are not imprisoned by the form they take. Rather the content they contaln is
vital to every human being and gives right understanding of the fundamental

answer which has been given by God in Christ, an answer of faith and forgiveness
to the fundamental question of the human predicament of estrangement from God.
Life of an individual as well as a nation has the starting peint with this wvital
question.

Thirdly, we would like to take up the question of the indigenisation of

Lutheranism on Asian soil, Broadly speaking, there are two lines to be
considered: 1) the attitude of the sending churches or societies; 2) conscious -
ness of rcsponsibility on the part of Lutherans in Asia.

As for the first, we can say briefly that we feel that mission work should be

done in such a way as to connect believers directly with Christ, thus leading

them to form congregations dedicated in the name of Jesus Christ without any

other mediation. This is very hard teo do, Tt seems to be almost impossible,
There is a tensicn between "ought te do" and "impossible to do.M Lutherans in
Asia are glad to go along with the missionaries who have a feeling for the tunsions
involved, because they understand or at least try to6 understand the situation in

a particular field,

As for the second propositicn, we are to remember Tirst of all the fact Lutherans
in Asia are in the midst of non-Christian and non-Lutheran neighbors. They
cannot live throush even a single day without coming into contact with thom,

Life in Asia is wery much different from that of a country in which there are many
fellow Lutherans and where one can live without neeessarily coming into contact
with any man of another faith or with g man of no faith. We might say that the
life of like-minded people weuld be a life of mopnolocue even though a esnversation
of words poes-on in daily life. One cannot expect this kind of life in any
Asian country. Life in Asia is the life of mutual contact of different modes

of liwing and faith. It seems sometimes to be eonflict and confusion ¢’ the

eyes of strangers. One who rests on his swn failth and keeps it for himsclf
without trying to share it with his nelghbors, cannot endure life in the

situation that exists in Asia. One thing is necessary for Lutherans in Asia,
that is, to break through the walls of barrier to the cross. The walls may be
natiocnalism in a narrow sense, confessionalism in a misinterpreted sense,

feelings of superiority shown toward other faiths and so forth. HChrist destroyed
the barrier which kept us apart.” This same Christ is now active and is breaking
down the barrier that exists betwesn God and us and between our neighbors and
ourselves.
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Lutherans in Asla trust in the divine power which overcomes and, forgives in love
all rebellion against the will of God. This means thet we must maintain the
fundamentals of Lutheranism in such a way as to prevent the form of the
confessional writings from being in the way of communicating them to our neighbors.
. We desire the fundamentals o become the medium of dialogue between non-Christbians
and ourselves and bebwecn non-Lutherans and surselves until the biblical truth
stated in the confessiong be fully accephed by all, In order to accomplish this
we must learn to listen to obhers. Otherwise dialogue cannot be expected. There
are many attempts boward beginning conversations between varicus groupse It 1s
desirable for Lutherans to parbicipate in this, and this can be done without

losing our identity. Lutherans are challenged from the outside. Dutb it would

be far better and more fitting if Lutherans were to challenge others for the sake
of truly uwnderstanding the Gospel. We should be bold enough to give up our
position if we are convinced by the Bible that the affirmation of other falth is
tyue and acceptable. In this way a way for joint action for mission will open

up for all Christians in Asia. Then and only then can the Asian church as a
whole make a greab contribution toward the advancemenb of the ecumenical movement.
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GIVING AS AN EXPRESSION OF CHRISTIAN LIFE

i
H

Harry Wang

Giving must be a part of a human being's daily life, Any one who is a citizen
of a nation or-s member of a club or a soclieby or an asseciation is expected

%o give his share if he wishes to be a part of the organization; he has an
cbligation to the group and he can give expression to this obligation in various
ways; one way is through giving.

& Christian should feel more strongly than a non=Christian that giving must be a
veal part of his dally life, A Christian really has two obligations. On the
one hand, he has obligations towards the group in scclety to which he belongs,
while on the other hand, he has obligations towards the liwving Lord; one is a
physical obligabtion, the other is a spiritual obligation. In both the physical
and the spiritual realm, giving really proves-a living relationship; whore there
is no giving, there is no living relationship,

One obscrvation has impressed me much; all the Buddhist-and Taoist. temples in
China were built by the loeal people. Not cne penny came from elsewhere; no
foreign mission organization supported thesc relicious groups, yet the pricsts
lived in the tomples and lacked nothing, although they did no labor to carn thelr
living., Why? Becausc their disciples gave towards their support; not only
did they give money, but also property. From my childhood days, I remember well
that most of the people in our area made speclal visits to the temples at least
twenty times a2 year to pay homage bto the idols and to bring gifts to the priests,
If these people wWhio worship false gods can so give Yo exXpress thelr religious
life, how much more schould not Christians who are disciples of the one and only
true God, glve in order to express a living rclationship to Him,

The living relationship of a Christian to His God and Lord is not a superficial
thing; it is real; it is living with Christ, hid with Him in God (Coli 3:1-3);
it is being in Him (John 19:21); it is walking with Him (Genesis 4:24). Faul
understood this living relationship well; he said, "For to me to live is Christ!
(Phil. 1:21). John showed his belief in the importance of ‘this living unlon by
quoting Jesus words, "Wibide in me and I in you .." (John 15:4) Tf we tpuly

abide in Christ, then we belong to the houschold of God, May-we like Moses be

¥* Mr. Harry Wang is the Exccutive Secretary of the Evangelical Lutheran Church
b {)r =
of Hong Kong
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faithful in all God!s house?

Aind what is God's house in this world? Is it-not the church? To be faithful

in God's house is to live it and to support it, Teo support it, means to give.
Should this be so difficult? _ Not so, if we are truly abiding in Himy; If we are
truly in living relationship with Him; then we will know that all things are of
Him and belong to Him, MAre not the beasts of the forest minc, saith the Lord,
and the cattle on a thousand hills?"; we will know that what we give already
belongs to Him; we will know that we are stewards in His houschold, and it is

for a steward to be faithful. . -

I fimmly believe that a church wherc every member is in living relationship with
Christ, will in money-matters lack nothing, T believe such members will not only
give their tithes, bub will go far beyond the tithe. I belisve that a church
which is constantly in financial need, must be sc because its members are
spiritually dead., I do not believe that any member is so poor that it is
impossible for him to give anything at all, I also believe that a special
blessing rests on those who dare to give even in want; who dare to take God at
His word, "Bring ye all the tithes into the storehouse that there may be meat in
mine house, and prove me now herewith, saith the Lord of Hosts, if I will not open
you the windows of heaven-and pour you out a blessing, that there shall not be
room enough to receive it." (Malachi 3;10) '

May the Living God quicken every member of His household.
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THE PROBLEM OF FOREIGN SUPPORT

: : L ooh
Masami Ishii

Qur church in Japan has been formed through the support of churches of foreign
lands. We are very grateful for this support given to us in many ways, and
which we are still receiving now. But in one way or another this foreign support
can easily beccme a very real problem., Our church has been formed as a result
of merger, so that we are affiliated with churches in America and Europe which
have different histories of work in Japan. Consequently the pattern of support,
personnel and financial, has been different according to the relationship between
the respective missionary agencies and the church in Japan. This is always
before us in a younger church, although some of the problems described here are
not that of our church today. My knowledge is limited within the church in
Japan, but perhaps there will be found here similar problems with other churches
in Asia, :

1. The Christian Church, in dependence upon the Lord Jesus Christ, bears the
responsibility to go forth to all people and to every corner of the earth in
service and in proclamation of the Gospel., Therefore the older churches have
supported by various means the sowing of the seed of the Gospel in new fields
despite all earthly boundaries. However, by and for the growth of the younger
churches, the manner of support must be carefully studied. The mission of the
Church is not only of the older churches but of all people who are called into
fellowship with the Lord, We must establish and improve the supporting
relationship in order to respond to the Lord's great commission.

2 The relationship of the younger churches to the older churches does not
always develop in this simple way: dependence-independence—interdependence.

The Church as an institution on the earth has many different aspects, such as
political, financial, personal, theological and spiritual, The growth of the
younger churches may not be this balanced in many cases. The basic problem is
that of establishing a truly cooperative relationship. On this basls the weak
points of the younger churches should be studied and the solutiors brought about
through mutual consultation. '

3. The society that has developed in isolation from the Christian falth will

naturally have different attitudes towards the so-called MChristian Civilization"

T Rev. Masami Ishii is the Pastor of the Japan Evangelical Lutheran Musashino
Church, Tokyo.
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than those of Furope and America, Preserving long cultural and religious
history on the one hand, and facing the rapid social development on the other,

the structure and spiritual life of this socilety has been under severe strain..

In such a situation we cannot easily hope for the Christianization of the whole
soclety any more, While the old religions are very much customized, people are
still net prepared to replace them by Christianity. In effect each area may have
its own problem, but it is clear that the supporting bodles, with the younger
churches, must have a good understanding of the situation and give the appropriate
support so that everyone can be thankful for the fragrant offering.

4, Financial support must be given through the channel which i1s best suited to
the structure of the younger church, and a truly cooperative relationship is
realized in this church~church relationship. On the mission field it is not
desirable to have many different Lutheran churches simply because thelr supporting
bodies are different. When merger is to take place while the supporting bodies
are different, the way of the support must be established with careful study to
provide a successful merger and its development.

5. For what and how the financial support is made depends entirely on the
situation of the younger church., It is quite certain that our first purpose is
to proclaim the Gospel, but if the spiritual and financial growth of the younger
church is not followed this purpose itself will not be completely fulfilled,
Therefore both the supporting bodies and the supported churches must always study
the situation, and must be able to revise and improve the relationship. The
growbth of the younger church has not always appeared as expected. ' To accomplish
a plan much more support may be needed later than at its beginning. We must -
not be interested only in a new project, but also try to get a balanced growth.

6. When the supported church makes a request on the basis of its own plan, j
the supporting bodies may not always give a sufficient answer because they are
not interested im it or because of their financial condition.s It is quite
natural, but they must be careful not to discourage the younger church's own
planning, and not to make its autonomous work nominal. On the other hand, if
the request is to be easily granted, the younger church may not be careful enough
in making its plans. Therefore it is necessary to have a continuous dialogue
and cooperative relationship between the supported church and the supporting
bodies. And for some items, if possible, it may be helpful to have a certain
amount of funds for the free use of the younger church for a certain extended
period.

7. The younger church must first try to meet its own general budget by itself,
But in connection with expansion programs there are some places where Christian
wi thess is needed but where self-supporting congregations would be difficult to
achieve. And it is wvery important to have a guarantee of the national worker's
standing, including the preparation for his retirement, especially in view of .
cooperative relationship between the national and missionary workers. - Therefore
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support is nccded until the younger church can obtain growth to a certain lovel,
And for this growth, it is necessary to establish good size congregations,
Under such considorations in future something like "appropriate" support should
be given from the beginning.

8., The special projects such as radioc and literaturc evangelism, as well as

the outreach work, must be treated cooperatively. All such projects are followed
up by works on the congregational level, Therefore it is no good to separate

the funds to be used for the work and subsidy by the missionary from that to be
used and controlled by the national worker.

9. For such institutions as educational and social work, the same thing can be
sald as was mentioncd above, These types of institutions have contributed a
great deal as a Christian witness to socicty, but they tend to grow morc than the
church can manage, because the social need is so great. Such works need good
Christian workers which require a big subsidy and continuous support, But this
subsidy must not suppress that support which the church gives. The growth of the
church and such institutional works must be balanced to some extent.

10, Financial support should be considered in cooperative relationship
including personal cxchange; the missicnary workers from the older church, and
the students, visitors, etc., from the younger church. It is no good to send
missionaries without giving enough support to the church, or to give subsidies
without any personal involvement. If there werec some feeling of opposition to
the missionary while receiving the subsidy, or too much dependence on the
missionary, a reexamination must take place on the coom rative relationship
itself.
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SOCIAL AND ECONOMIC DEVELOPMENT AND THE LIFE OF THE CONGREGATION

K. Rajaratnam¥*

I. Introduction

Man must live by the sweat of his brow, he is not entitled to his foed unless
he labours for it, the labourer is worthy of his wages ~ these principles are
part of the divine Law in the Bible for the governance of man. These laws
pre-eminently constitute the framework of the social and economic reconstruction
programmes in operation in the under-developed countries today. The measure
of good government in the new countries is decidedly the speed and the extent
of progress achievetd in this sphere.

II. What is the meaning of the Social and Economic Development?

There was a time when concern for socizl and economic development was
considered tantamount to the worship of the mammon. But today concern for
such development, especially of the poorer countries where poverty, disease and
squalor are visible to the naked eye and do not need the aid of statistical
data to establish their existence, by no means constitutes, the worship of the
mammon «

On the other hand programmes of development serve the double purpose of
providing the wherewithal and skill for better living and thus preventing the
ignorant and the poor turning in despair to the worship of the 'Golden Calf',

Development programmes today fortunately underrate schemes of charity except
in situation of extreme distress caused by natural or other calamities. Empnasis
is now laid on enabling a person to earn his own living and thus contribute to
the welfare of the community. Helping people to help themselves ensures the
continued development of agriculture and industry in rural and urban areas.
Social evolution naturally follows the reconstruction efforts. Thus the illiterate
and the ignorant seek and find knowledge, the downtrodden, dignity and the
beggar, work. At any rate these are the firm goals.

With these objectives in view, governments undertalke the responsibility to
provide and expand social services - educational (academic and technical training),

* Dr. K. Rajaratnam is a Professor of Economics, Madras Christian College.
He 1s a member of the South Andhra Lutheran Church and has recently
completed work for a doctorate at the London School of Economics.
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medical and public health.

III. How is the life of the Congregation affected by these developments?

Very rightly missions did not believe in and therefore did not undertake
programmes of social and economic emancipation of the people to whom they took
the Gospel. Put paradoxically, the starting points of evangelistic work were
the weakest spots of the society - illiteracy, ignorance, poverty, disease, etc.,
that is to say, the missions started their work with primary and secondary
schools, colleges, boarding homes, orphanages, home for wilows, the blind, the
" deaf, the dumb, agricultural settlements, etc. Missions therefore should be
given the highest credit for the breakthrough they secured in the establishment
of these social services as means of better life.

This led to the Church being built essentially on social services. So a
hierarchical congregation came into existence. The missionary (who brought the
money and ran the show), the native pastor and the church worker were the
congregation. The hierarchical structure was strengthened by the economic ties
the pastor and the church worker had with the missionary. The soclal services
on which the hierarchical set-up of the congregation rested, is now broken by
the Government which has assumed complete responsibility for these services.
The physical foundation of the hierarchical set-up thus disturbed and looseuned
the economic bonds that existed between the members of the congregation (as
church/mission workers). (This does not mean that there is no scope for mission
work in these fields. There is enormous scope in several fields).

Socially, a new personality of the member of the congregation emerges
out of this shake-up. .(This personality may be positive or negative).

The first wajor effect, at any rate, of the social and economic develop-
ment on the life of the congregation is its hierarchical set-up and the related
elements of control, are bound to ‘lisappear soocner or later.

Secondly, an improvement in economic and social conditions does not
necessarily bring in its train an improvement in the spiritual life of the
congregation. But the potential for both improvement and deterioratiun is
great and real. Problems and tensions arising out of the disturbance of the
particular structure of the congregation are serious. At the same time under
good leadership the chance of reaping spiritual benefits of this change, (under
a given state of prosperity) are greater than otherwise.

Thirdly, the tradition of 'giving' is very poor in /sian churches. True,
churches in Asia are poor due to more reasons than one. One of them is,
receiving has become a habit and 'giving' is an alien characteristic to one
used to receiving all his lifetime, a blind spot of the Asian churches. Social
and economic development may be conducive to an active promotion of 'giving'
both on the grounds of increased economic ability and the need to transform
the present churches into vigorous missionary churches.



SECTION III
Preparatory. Paper No. 7 Page O

Fourthly, tensions may arise due to more than usual 'interest' evinced in
the affairs of the congregation by the members who have higher social and
economic status. This leads to divisions in congregation, party strife,
litigation, etec. Indifference of people with higher economie and social
status - especially of the youth - is also likely to be a problen.

Fifthly, both in an urban and a rural congregatlon, the usual type of
members are: teachers, doctors, nurses, shop owners, eivil servants, lawyers,
factory workers, social workers, farmers and agricultural labourers.

The church so far has been employing most of them and working with the
aid of these people among the non-Christians. With certain categories like
the factory worker, the church (up to the present) has little Oor nothing to
do., But all these categories now will be members of the congregaticn but only
a Tew may be its employees. Thus with both categories say, the school teacher
(formerly mission - now Government) and a factory worker, the church has now
a different relationship. The Government school teacher and the factory
worker now belong to the Body of Christ in the true sense. The pastor (re-
presenting the Church) is now thelr shepherd. This makes a fundamental change
in the relationship between the church leadership and its members and also
alters fundamentally the concept of church leadership.

" In this context, for all the members of the congregation, participation
in and promotion of spiritual programmes of the congregational life - the
worship - the witness - stewardship programmes, revivals and retreats serve a
felt need and have deerer meaning and significance.

Sixthly, through development programmes, foreign personnel, especially
technical, are coming into the fAsian countries. For the first time there are
foreigners as guest members of local congregations who are not necessarily
'missionaries'. These personnel welcome spiritual care and nourishment. Some
of them stay for longer periods. All of them may not be Christians, yet the
local coungregation has a‘duty te extend to them friendship and pastoral care to
those who need it. In cities and factorv towns especially this is a possibility.

IV. A challenge, an opportunity and a new field of witness

The congregation has some of its members working in the Government social
programmes which are carried on in villages and towns. Once the congregation
is convinced that these activities afford a new opportunity for serving God,
there are two ways of participatinz in these activities:

(i) Such members of the congregation as are employed in these programmes
of development could be strengthened, spiritually and otherwise, so
that they do their work as followers of Christ and as members of
His Church. Factory workers and trade unionists need such help
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from their congregation. They should be regardced as missionaries

who only can reach that part of the world better than the professional
Christian worker. The congregation thus Involves itself in nation
building through its members empluyed there. ;

(ii) The congregation can alsc identify itself with the national effort
by undertaking several possible activities like contribution of
manual labour, study of local social problems and sharing their
findings with the loecal authorities responsible for development
programmes. Several other programmes could easily be thought of,

From this point view the new situation constitutes a crnallenge, an
opportunity and a new field for the congregation to spread the Gospel.

V. Leader's Kit

The situation, full of exciting possibilities for the nurture and witness
of Christian faith, makes heavy demands on the leadership of the Church, both
the laity and the clergy. :

The pastor's training in particular should reflect the social needs of the
area he seeks to serve - a village, a town or a city. He should have the
capacity to understand and discuss the broblems of the members of his congrega-
tion. He should be able to lead the congregation in new fields for actilve
participation. In other words, the pastor's education and training must
reflect the needs and problems of the changing society. Theological courses,
for example, must have papers on social and economic problems of the regions
around them, to say the least.
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CHRISTTAN EDUCATIONAL LITERATURE

- A brief Survey on Christian Educational Literature in Hong Kong -

. Ak
Andrew Hsiac

Christian literature is an lmportant means of evangellsm and education of the
church, It is more so with the Chinese church. The reason is clear: - there
are numerous spoken dialects yet only one written language among the 650 million
Chinese people,

This paper is a brief account of the Christian educational literature alone as
seen in Hong Kong. Three areas are here dealt with - the materials necded the
principles followed and the problems faced by the church.

L. MATERIALS NEEDED

Many kinds of Christian educational materials are needed, but the threec below are
the most urgent.

A. Materials for Sunday Schools

A cry for indigenous S,S, materials has been heard all over the Chinese
church since the 1930's, But; not until 1961 did the Good Tidings Series - the
first and totally indigenocus S,8. material - come into production by the Lutheran
Literature Sociecty. This material is warmly accepted by non-Lutherans as well as
Lutherans in Hong Kong, Taiwan, Malaysia and other places in Scuth Hast Asia.
A mimeographed English wersion of this material is also being used by English
speaking Sunday schools in Malayula where the attendance includes Chinese, Malayan
and India children. -

However, due to the lack of funds and writers this material is limited to the
Junior, Primary and Kindergarten departments, It is difficult to see when the
needs of other departments could be met, Requests for youth ahd adult materials,
for supplementary reading materials, for closely graded materials, etc., have
poured into the editor's office.

B Materials for Bible Study in Public Schools '
A1l schools in Hong Kong, except those directly operated by the Government,

3 Mr. Andrew lisiao is the editor of The Good Tidings S.8. Material, Lutheran
Literaturc Society (Hong Kong & Taiwan); Instructor, Lutheran Theologiral
Seminary, Hong Kong, Director of Chrlqblan Educqtlon, Evangelical Lutheran
Church of Hong Kong.
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are allowed to teach Bible, This means that about thres-fourths 6f the eight
hundred thousand pupils in both primary and secondary schools can be reached by
the church through Bible teaching.

However, according to "A Survey on Christian Education Curriculum Materials™

by this writer in 1961, no adequate teaching materials could be found. Many
schools did not have Bible classes simply because they could not get adequate
books and competent teachers., IMore than half of the schools that had such
classes stated frankly that they were much dissatisfied with the materials they
were using, This situation has not changed much, It is the woice of all who
are concerned sbout Bible teaching in publiec schools that a well written Bible
study curriculum-for both primary and secondary schools should be produced. as
soon as possible,

C. Materials for Instruction in Catechumen Classes

In the same survey mentioned abowve this writer found that the materials used
for instructing cnquirers in most churches are translated from their "mother
churches," and in almost all churches are a one-book-curriculum. TFor instance,
the one and only book used in the Lutheran Church was and still is Luther's
Small Catechism. Any one who can pass the examination based on this book is
certified to baptism. '

This fact has railsed many questions among the church leaders. Should Luther's
Small Catechism, a teaching manual on basic Christian faith, weitten by a German
theologian, originally in the German language and mainly for German children in

the sixteenth century, be the only text book of the Chinese Lutheran Church for
membership training in the 20th century? [1Is the content, the subject matter of
this book comprchensive enough for the Lutheran Church to train its nembers today?
Is the way of Luther's interpretation on these basic truths the best from the point
of view of modern educators? The need of an up-to-date series of membership
training material on different levels a unanimous demand from church ministers.

IT, PRINCIPLES FOLLOWED

The need of the educational materials mentioned above is evident, but the
production is no easy task. There are a number of principles in relation te this
production which have to be followed if a wider acceptance is expected.

A. TIndigenous yet International

"Tndigenousness" has been a magic word in the work of Christian literature
in these recent years. Anything labelled with this word either creates attraction
or suspicion. Some people think of indigenousness as the only answer to the
needs of the church while others regard it a trade mark of sccond class production.
What the church really wants is materials produced by Chinese people locally but
with high quality comparable to materials produced in other countries. '
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B. Educational yet Evangelistic

'Christian education and evangelism often go side by side. This is more so
with Chinese Christian educational literature so far as its approaches are
concerned., The material should be truly educational to challenge modern students
and be evangelistic to win the non-Christians for Christ. Statistics show that
56% of the S.S. children in the Lutheran Churchecs and more than 3/4 of the students
in church operated primary and secondary schools in Hong Kong are from non-
Chrisbian families.

C. Denominational yet Interdenominational

‘ All educational materials, except those strictly for membership training have
to be both denominational and interdecnominational. The reason is a practical one.
No church wants to publish anything which cannot meet its own special nceds,
neither could it afford to carry on a major literature program with no possible
circulation in other churches. Questions have often been asked and attempts
made as to whether such kind of materials could be produced. A concrete example
and an encouraging answer come from The Good Tidings, Sunday School material, by
the Lutheran Literature Society. This material has been gensrally regarded an
Lutheran as well as interdenominational,

These three principles have been the basic concermn of Chinese curriculum planners
in producing educational literature. All literature sheould be indigenous and

international in ibs writing, educational and evangelistic in its approach, and
denominational and interdenominational in its content.

II1. PROBLEMS FACED
Though the needs are great and principles clear, very little can be done.
Certain problems have to be solved before any major project could come underway.

A. Shortage of Perscnnel

The shortage of good writers, translators, editors and artists is the number
one problem, Two incidents might well illustrate this situation, The editer
of The CGood Tidings S.S. material, in order te help the writers and artists to do
the job, has to carry on an on-the-job training program all year around from the
very beginning. One of the seminary instructors has to spare an average of ten
minutes of cach class period just to listen to the complaints of the students
concerning the translation of an impertant book which they are assigned to rcad
and then to make corrections., No wonder the searching for and the training of
rriters and translators have been at the center in discussion among the Christian
publishers.

By Insufficiency of Funds
The lack of funds has alsc greatly handicapped many a printing project.
Subsidy is neceded for almost every bock printed. The selling price is usually

¥
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unable to cover the printing cost, not to mention the writing or translation,
However, curriculum.materials, when circulation is comparatively larse, will be
able to get the printing cost back or even to make money on their second and
succeeding printings. Thus the funds that are actually needed are those for
writing and for the first printing.

C. Lack of cooperation

The financial problem would be greatly lessened if there were greater
cooperation on distribution among the different Christian publishers. Many are
concerned about the division between the so-called liberals and fundamentalists.
They don't even want to sell each other's bocks. The Evangelical Lutheran Church
. of Hong Kong is the only major church that has ccoperation with both. This
situation has to be mended if greater distribution of educational literabure is to
be expected.,

It is thercfore imperative that the Lutheran Church in Hong Kong, as well as other
churches in other places - when confronted with similar problems - must search for
some possible answers. Is it possible to institute a program of training writers
for the writing of educational materials discussed in this paper? Is there any
possible way to raise sufficient funds for the writing and the first printing

of these materials? Is a greater cooperation on distribution among the dLiferent
Christian publishcrs possible?

Commenting on Christian literature work, one of the leading Indian Statesmen once
said: "The missionaries taught us to read but the Communists give us books." The
Communists keep giving books to pecople of all walks, particularly to pupils,
Eighty percent of the approximately 50,000 titles published annually in South
East Asla-are put out by Communist groups or their associates. 1In other words,
four of every five books read by people in this part of the world are given by the
Communists., Why then should not we also give some more?
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HOW TO DEVELOP CHRISTIAN LITERATURE SALES

- Difficulties Encountered in Selling Christian Literature in Japan -

Sheichi Nishida

In Japan, about 400,000,000 yen (about $ 1,100,000) of Christian literature is
sold in a year, but this is only about 0.1% of the sales amount of all Japanese
publications, First printings of 1,500 - 2,000 copies are uswmally published and
it takes an average of three years to sell this first printing. (Of ,course there
are nany exceptions). When a first printing is sold out within a year, it is
thought that the book has had an exceptionally good sale. This fact indicates
difficulty of selling Christian literature. - :

1. Despite the fact that most Japanese people are able to read and among them are
many who do read a great deal, Christian literature is not read very much. One
reason for this 1s that there are few Christians, of course, and only a small
percentage of the Christians have an interest in Christian books. However, there
is another important reason why Christian books are not read sc much. There are
teo many difficult words in Christian books; e.g., Christian technical terms.

90% of the books published by Christian publishers are for Christians only and oub
of this number two-thirds are understocd well only by ministers and seminary
students. ' Under such conditions it is almost impossible to distribute Christian
books easily bo ordinary people. :

There are also several problems in connection with publishing. The names.